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Summary

The Prajiaparamita-hrdaya-sttra (& 5 %-<35) is not one of the

Vijhanavada's texts, but Kuei-chi (#7%l) in his PPHV (55| I 5 %o 5%
LX["FFB explains its meanings with Vijiianavada's theories by means of not
only borrowing the theories from LAS (15 {J[7%), MSA (-3 %’%:—jru) and
YCBh (i [' J[IH[r ) etc., but also reconstructing their theories as hlS new
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theories. Of these the "atyantika" (i 4§{'% 1) appears in PPHV as the Fifth
Nature implicating three problems, therefore, I explain in this paper these
three problems as follows: (1) Concering the First Problem of why Kuei-chi
omits the "icchantika" (— [#JHE{J1) and "an-icchantika" or "acchantika (7" [¢]
{1 in PPHV, I deal with the theories of LAS, MAS and YCBh for the
purpose of finding out the reason which Kuei-chi claims that "agotra" (7 7
%), the Fifth Nature, contains three kinds: "icchantika", "anicchantika" and
"atyantika" in his VMSVy [c-K] (E‘}Pgﬁﬁﬁﬁiﬂé’ﬁ IM&F1). (2) The Second
Problem is that if Kuei-chi does not support the theories of

"mahakaruna-bodhisattva" (*‘\?’Eﬁ i), why does he claim in PPHV that

"avalokite$vara-bodhisattva" (8 F I ¥ i) has completed Enlightment?
Regarding this problem, I deal with the theories of Saddharmapundarika's
Commentary (3 &' 377, PPHV and YCBh's Commenetary (ﬁ‘ﬁjﬁpﬁqﬁﬁl) for
the purpose of proving that Kuei-chi permits the theories of
Mahakaruna-bodhisattva. (3) The Third Problem is that if Kuei-chi holds
that "agotra" is only "atyantagotra" (! ?@%ﬁ[?’ﬁﬁﬁ), why does he in PPHV
not only explain that both 8th and 7th vijfianas are good natures, but also
select the "buddha-gotra" ({Z4{%) and "tathagata-garbha" (J[I}:j&}) etc. for
the explanations of the natures of "chien-hsiang-cheng-hsing" GEIFfEE %),
one of the Five Vijilanavada-perceptions (= E1[E#!)? For this problem, I
first make a comparative table and then explain their meanings for
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the purpose of understanding that Kuei-chi in PPHV does not hold the

Indian "atyantaparinirvarna-dharma" (£! . 5835).

In CONCLUSION, I offer two keys to solve the above problems: (1) The
"atyantika" can connect with either "agotra" or "gotra"; the "atyantikagatra"
(! E"?&,%{Lféﬁjﬁ) and "atyantika-gotra" (5! £ ?‘i@;ﬁi‘), The "atyantika" in
PPHV has these two meanings. (2) The "#H" of "atyantika" ([ #{/%.3J) can
be interpreted as a misprint of the "[#]" of "anicchnatika" (7 #]’%331). Aside
from these two keys, should it be suggested that "agotra" be retrieved as the

Fifth Naturs, which contains "icchantika", "anicchantika" and "atyantika",
claimed by Kuei-chi in his VMSVy [c-k] (&f1).



THE PROBLEMS OF THE "ATYANTIKA" IN
KUEI-CHI'S PPHV
(Prajhaparamita-hrdaya-sutra-vyakhyana)

A R

Kuei-chi (#fl A.D.632-682) and his Great Teacher Hsuen-tsang (3¢
A.D.600-64) are the famous founders of the Chinese Vijianavada's school,
Fa-hsiang tzung) . The VMS [h] [Vijiiaptimatratasiddhi, ’?‘}P%%SF:FTT] is an
important basic text of this school, which introduced some special theories

of Vasubandhu (ff] #/, A.D. 320-400) and Dharmapala (7&1* A.D. 530-561)
to Chinese Buddhist scholars as the new Chinese vijfianavada[1] in the Tang
Dynasty, of these the doctrines of the three vehicles and the "five distinctive
natures" (FDN, Wu-chung-hsing-peih, ~+ 7€ [[[) are very famous theories.

The FDN only appears once in VMS [h] [2], but its five names [bodhisattva
(jﬁ ), pratyeka-buddha (P&} (4 ] ¥F), sravaka (&Y]), anityata (L),
agotra (£ #£11%)] are introduced by Kuei-chi in his VMSVy [s-k][3] (SEF,:T:I),
vol.1. first, and next in vol.11, he enumerates the LAS (Lankavatara-siitra,
R [RE) vol.2, Wu-shang-I-chin (&, {#)

vol.A, Suvikranta-vikramipariprccha-PP (r PYEAET ) vol. 1,

Mahaprajiia-paramita-sitra ("7 75) vol.593, MSA
(Mahayanasutrannkara, 3 ?%%%TT.J) vol.1., and YCBh (Yogacarabhiimi,
T J[J[JHF{*H Tu) vol.21. for the purpose of proving that these texts mentioned
the FDN. But he does not explain the meanings of the FDN, because in his
other
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commentary of VMSVy [c-k] (F&P'LE%F i [ 1@ e ),[4] he has already
expllcated them in all details. In them we find the Fifth "agotra" (without
lineage, = 7Ei4%) containing (1) "icchantika" (— [#[H{I]) (2)

"an-icchantika", or "acchantika" (& ]+ {1 and (3) "atyantika" (™ {33,
ah-tien-chi-chia).
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Now this "atyantika" appears as the Fifth Nature ("gotra", lineage) with the
other three natures of the three vehicles (= ) and one nature "anityata" P
£, undetermined one), in his commentary of PPHS.[5]

(Prajiaparamita-hrdaya-stistra, 457 L ELH 20,

named Pan-jo-po-lo-mito-hsin-chin-yu-tsan, (&5 & 5t # % <5%). These
five names of FDN only appear as the representations of the five different
persons in practicing the boddhisattva's path (¥ [i==) without any
explanation of their meanings and characteristics in PPHV.

PPHS (-=5%) , of course, is not the Vijianavada's text, but Kuei-chi explains
the Practicing PP (Prajilaparamita, %5 % 54# %), the Second

"cittauttapana" [6] (93 wfE ), with the theories of the vijianavada, in
which he sometimes explains with his own special theories which are
different from not only the texts of Trimsika, VMS, but also the YCBh. If
we compare these theories, we will find that this "atyantika" in PPHV has
some problems. Therefore, I will attempt to explain in this paper what the
meanings and problems this "atyantika" has in the PPHV.

I. The First Problem of "atyantika"

(A) The "agotra" in LAS & MSA"

Why does Kuei-chi omit "icchantika" and "an-icchantika" in the PPHV? As
concerning this problem, let us study the theories of VMSVy [c-k], for the
purpose of seeking out why Kuei-chi explains that the Fifth Nature, named

"nn

"agotra" comprises the "icchantika" "an-icchantika" and "atyantika".

Kuei-chi, in his VMSVy [c-k][7], introduces various theories from some
famous texts, of these the theories of LAS and MSA, I think, will be the
important avenues whereby to work out the above problem. Therefore, I
select the main theories of the Fifth Nature, the "agotra" in the texts of LAS
and MSA as follows. the main theories of LAS are:[8]

(1) The one who dejects all good roots (sarva-kusalamalotsarga), not only
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resists the bodhisattva-pitaka (}rﬁ fizFe), but also dislikes the liberation (mokSa).
However, if he meets the Buddhas, good friends etc., and generates the bodhicitta (jﬁ
H=), he finally can attain the nirvana.

(2) The bodhisattva who, for the beneficence of all the living beings, makes the following
vows from the biginningless time.

"T will not attain the nirvana as long as all the living beings do not attain the nirvana."

Therefore He absolutely does not attain the nirvana (atyantato na parinirvati),
since he understands that the characteristics of all dharmas are originally in nirvana

(adiparinirvrtan sarvadharman vidita). In this case he 1s named the
bodhisattvecchantika (?,‘ [ D).

From the above explanations we understand that the Fifth Nature, "agotra"
in LAS has two different "icchantikas" who own the natures to be the
Buddhas. Therefore, the other meaning of "agotra", the
"without-buddha-gotra" is not explained in LAS. Next, the main theories of
MSA are:[9]

The dharma of without getting nirvana (aprinirvana-dharma, -3 &5 8&1F)

is in the state of "agotra" which has two-types:

(1) The aparinirvana-dharma in time [10] (kalaparinirvana-dharma, 2 481 583)
wich again has four kinds;
(a) duscaritaikantika (— [fi] i i~ absolutely doing the bad deeds).
(b) "samucchinnakusalamala" TE} %"%%%% [ F1 )1, utterly destroying the good roots)
(c) "amokSabhagTya-kusalamtla" (5. F | 75 [%‘} 547 , without the good root of
having to do with liberation).
(d) "hinakusalamulas capariptrfa-sambharah" (& [(f3) D72 X, the defeated
good roots and unperfect equipment for the Enlightment).
(2) The dharma of absolutely without getting nirvana (atyantaparinirvana-dharma, £/ ?’LL
2 889F) means that the one who is absolutely without the "hetu” (cause), by which
there 1s no gotra of attaining nirvana.

Of the above explanations, the first "kalaparinirvana-dharma" means that the
one who is temporarily without "gotra", but, when he meets the Buddhas,
good friends and good "pratyaya" (a co-operating cause), he will regain his
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"gotra" and become a buddha. Therefore, this "kalaparinirvana-dharma" is
just the same as the two "icchantikas" of

p. 385

the "dejecting the good roots" and the "bodhisattvecchantika" in LAS as
mentioned before. In this case the later "atyantaparinirvana-dharma' has the
real meaning of "agotra". This is why Kuei-chi selects the above theories of
LAS and MSA, and claims that the Fifth Nature comprises three-types of (1)
"icchantiaka" (2) "anicchantika" and (3) "atyantika", which are considered
to be the new theories of Kuei-chi.

For these reasons, Kuei-chi explains that the "icchantika" means the one
who desires the "samsara" (% Ty“ﬂﬁl[ﬂ_') This explanation is the same as that

the Fu-sin-lung (féﬁ‘[ﬁﬂﬁ, TTP 31, p.797¢) said, and the "an-icchantika"
means the one who undesires the nirvana. From this meanings, these two,
the "icchantika" and the "anicchantika" are common to the other two: the
one who has "breaking good roots", and the "mahakaruna-bodhisattva". In
other words Kuei-chi selects the two "icchantikas" from LAS for his first
two "icchantika" and "anicchantika", and he finally selects the "atyantapari
nirvana-dharma" from the MSA for his third one, the "atyantika" which
means that the one who is absolutely without getting nirvana.

And Kuei-chi in his conclusion says that the one who is without the [buddha]
gotra, the "agotra", can also named the first two names, the "icchantika" and
the "an-icchantika", who will attian the enlightment in a long time; but the
last one, the "atyantika" can not attain the enlightment. From this statement,
we understant that Kuei-chi claims that the "agotra", the Fifth Nature, has
three tipes of "icchantika", "an-icchantika" and "atyantika". But in the same
text, he claims that the "icchantika" has three kind types of (1) "breaking
good roots", (2) "mahakaruna", (3) "agotra", which tells us that the "agotra"
becomes one of the "icchantika" and named "agotrecchantika" (= [%[#] ),

in which the cause and result are in-complete in becoming a buddha.[11]

Anyway, Kuei-chi selects the theories of LAS and MSA and accepts that the
Fifth Nature is "agotra" or "icchantika", but he coins the new theories for
claiming that both of "agotra" and "icchantika" separately have their own
three types as meantioned before, the first two types of them will finally
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attain the nirvanas, but the only last types of the "atyantika" of "agotra" and
the "agotra" of "icchantika" absolutely can not attain the nirvana. In other
words, the only "atyantika" and "agotrec-chantika" are absolutely without
becoming the buddhas.
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(B) The "agotra" in YCBh

Now we come back to see the PPHV, in which Kuei-chi mentions the
"atyantika" ([’ 47’5 3J0) as the fifth Nature without explaining not only the
other two of "icchantiaka" and "an-icchantika", but also the "atyantika" itself.
Why does he omit the "icchantiaka" and "an-icchantik" in this PPHV? As
concerning this problem, in the next step it is better for us to research the
theories of BSBh = = Bodhisattvabhumi (¥ iz!*7) of YCBh =
Yogacarabhiimi (?ﬁjﬁﬂﬂmf’ﬁﬁﬁ) to find out its relation with PPHV, because
Kuei-chi borrows many theories of bodhisattvacarya (¥ i) from BSBh
for the explanations of Practicing PP, the Second "Citta-uttapana" (57 At
o) in PPHV.

It is a well-known fact that the various names and theories of "gotras" and
"pudgalas" are broadly explicated in YCBh vols. 21, 37, 52, 57, 67 without
mentioning the names and theories of the Five Natures altogether in its one
place. But genearlly speaking, the theories of Five Natures are treated in
YCBh, [12] therefore, I find the four names of "pudgalas" connecting with
three gotras and one "agotra" in YCBh vol.37 as follows. [13]

(1) "sravaka-gotrah sravaka-yane (the one possessing the "sravaka" (listener)'s gotra, E
[H7E0%, in the vehicle of Sravaka, [should be matured as his pudgala]. (= F¢H*E
I AT T S R (5.

(2) "pratyeka-buddha-gotrah pratyekabuddha-yane" (the one possessing the
"pratyekabuddha" (self-enlightened one)'s gotra in vehicle of praty-eka-buddha, [should
be matured as his pudgala] ([= BE7E L » FEIREETER" %?ﬁﬁﬁj [I5)

(3) "Buddhagotra mahayane paripacayitavyah" (the one possessing the Buddha's gotra in
the mahayana, should be matured [as his pudgala] ({= PWEfE » K558 FFap 5k
4 15)

(4) "agotrastho 'pi pudgalah sugati-gamanaya paripacayitavyo bhavati" (and the pudgala
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who is occupied with "agotra" for going into the good path (sugati, i), should be
matured [as his pudgala] (= £ Fft » F = %‘3, & iﬁ’?&?ﬁ'ﬂfﬁ (5

The above four kinds of pudgalas belong to No.2 "paripacya [pudgala]" (the
matured man) of the Six "paripakah", [14] the state of
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matured living bings (sattva-paripaka-sthana) , which is the No. 5 state of
the Seven Studing States[15] in the "svaparartha" (F | {77]])'s section of
BSBh. From which Kuei-chi borrows the theories of bodhisattvacarya (_ijll i
=) in PPHV for explaning the broad practices of the bodhisattvacarya, in
which we find that its many theories are reconstruted by Kuei-chi. For
example, the seven states are contracted into five states: No. 5
"sattvaparipaka" is changed to no. 1 state of the five states, and named
"so-hua-chu" (F/r{ ™%z, the state of the men taught). For this Kuei-chi simply
mentions the following statements. [16]

"The three vehicles (= ), undetermined one (anityata, T 7t2) and the
absolute one (atyantika, [ #H'%J]) , should be matured according to the
differences of their "gotras" (FEI{E=2 [[[J[VjEErRy 5Y)."

The above names of the Five Natures are also reconstructed names from the
four pudgalas of BSBh (F, [izf7), according to the Five Natures of LAS and
MSA. That is to say that Kuei-chi put the "anityata" between No.3[17]
"buddha-gotra-pudgala" and No.4 "agotrastha-pudgala", In addition he not
only changes No. 4 "agotra" to "atyantika", but also takes away the name of
No. 3, combines it with Nos.1.2. and name "three vehicles" without any
explanation about these five natures.

Now let us see the following statements of BSBh for understanding the
meanings of "agotra".

A. "agotra-sthah pudgalo gotre 'sati cittopade'pi yatna-samasraye satyabhavyas
canuttarayah samyaksambodheh pariptraye.”
[18] (When the person existing without "gotra" does not live in the "gotra", he 1s unable
in the completion of the unsurpassed and perfect enlightenment, even though he
produces intention and makes the effort as the support).

B. "asati tu gotre sarvena sarvam sarvatha bodher apraptir eva veditavya" [19] (It should
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be understand that if there 1s no gotra, there will be always without getting bodhi all
entirelly).

The above statements tell us that the "agotra" in BSBh is only the meaning
of "atyantaparinirvana-dharma" of MSA without the meanings of two types
of "icchantika" of LAS. This is why Kuei-chi changes the "agotra" to the
"atyantika", since he likes to accord with the theories of YCBh. But the
problem of why he omits the explanations of "icchamita" and "an-icchantia
(the Mahakaruna-bodhisattva) in PPHV in not

n
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yet resolved.

II. The Second Problem of "atyantika"

If Kuei-chi forgets the meanings of "icchantika" and "an-icchantika" (the
Mahakaruna-bodhisattva), and does not support the theories of

Bodhisattvecchantika (?'I fif#]'%,), why does he in PPHV claim that the

"avalokite§vara-bodhisattva" has completed Enlightenment as follows?[20]

"The Avalokite$vara first produces the intention from the ancient time, and
then makes up the excellent mind in the "avidya" shell accompanied with
defilements (samkles$a). He had abandoned his wealth and life for seeking
the Buddha-prajia through the highest effort, and finally he had gotten the
perfect Enlightenment. Therefore, I should encourage myself and do more
practices. It means that I should not despite myself and produce the shrunk
mind."

The above statement in the PPHV belongs to the First "cittauttapana" (23—
ffiEe ), one of the Three "citta-uttapanas" (= #fi'Fy =), whose technical

terms are borrowed by Kuei-chi from MS. Mahayanasamgraha (3

ﬁ:r?’ﬁ ,[21] but he also has reconstructed its theories in the PPHV. Therefore
the "avalokitesvara-bodhisattva" in the above First "citta-uttapana"
represents not only the living being (& | T#i5¢ 4 ) mentioning in MS, but also

the "purusa-[damya-sarathi]" ([F%f?ﬂ:l 4_]) mentioning in VMSVy [s-k][22].
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It means that the "avalokiteSvara-bodhisattva not only has already attained
the perfect enlightenment as the "puruSa-damya-sarathi", one of the Ten
Buddha' Synonyms, [23]but also always lives in this evil world to carry out
the welfare works for all the living beings by the power of his vow
stemming from his great compassion. These theories are mentioned in his

commentary of Saddharma-pundarika-sutra (3 Z 1 Fﬂ,[ﬁ] in which

Samantabhadra-[bodhisattva] (fF"} T [F[2]) also is mentioned. And the
other famous Muiijusri-bodhisattva (& £ Ji£)'s theories are introduced in
Tun-lun (g ['ﬁ)'s commentary of YCBh (:arJ fﬁﬂﬁquﬁl).[é]

Anyway according to the theories of LAS, the above "avalokite$vara",
"Samantabhadra" and "Muijusri" can be called the
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same name "Bodhisattvecchantika" ?I T H[26] or
"mahakaruna-bodhisattva" or "Maha-karunecchantika" (*Z5#H)[27]
named by Kuei-chi. In this case, we can call that the

" Avalokite$vara-bodhisattva" is the "Mahakaruna-bodhisattva" (“Z5#H).

But can we say that this "AvalokiteSvara-bodhisattva" belongs to the Fifth
Nature, the "atyantika"? I think, not only Kuei-chi, but also we will say
"No" for its answer, because Kuei-chi in VMSVy [c-k] claims that the Fifth
Nature, the "agotra" or "icchantika" has its own three kind-natures, in which
the "Mahakarunecchantika" and "atyantika" are involved. Therefore, it can
be said that the only "maha-karuna-bodhisattva" does not belong to
"atyantika", and only "atyantika" also can not represent the Fifth Nature, as
according to the theories of Kuei-chi's VMSVy [c-k].

III. The Third Problem of "atyantika"

If Kuei-chi holds that the "agotra" is only the "atyantika" (i &% 37 or the
"pi-ching-wu-chung-hsing" (£ EJ,:”'@;’/}‘, "atyantagotra", or
"atyantikagotra"), why does he in PPHV Not only explains that the both

Eighth Vijiiana and Seventh Vijfiana are good natures, but also selects the
theories of "tathagata-garbha" (J[/ |+ &) and "Buddha-gotra" ({£}%) for the
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explanation of the nature of "Chien-hsing cheng-hsing" GEIfE/E %), one of
the Five Vijiianavada-perceptions (< EIfEFE!)?

As concerning the above problem, let us see the following table which
contains Kuei-chi's explanations of both vijiianas. (Please see the next paper.
The new important theories in above table are as follows:

(1) Both "citta" (=)= Eighth vijiiana and "manas" (&)= Seventh vijiiana are possessing
the good characters or natures, which are different from the indeterminate (avyakrta,
= f' =) natures mentioning in Trimsika and VMS etc. [28]

(2) Both vijiianas, though separately having their won three vijianas in three states, have
close relationship.

(3) The "adanavijiana" in the third state is not only higher and longer in activities than
"alayavijnana" and "vipakavijiana", but also the object of the "manas" in the third
state, which is different from the impure mind (kliSta-manas, %% 1) mentioning in
the texts of
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The “citta” (Eighth Vijiana) The “manas” (Sventh Vijiana)
(A) . Holding the latent formative
Meanings

forces (b1ja, #8=") and o )
and .. . . . Impurely clinging to the Self (a
receiving the impressions (B2 . L
charaters of | . tman) as its character, which 1s the
E",'), which is the essence of a

both vijiia o support of defilement (asrava, ¥|
person undergoing his

nas . Trd); CRERTSHIELE IR

transmigration etc., (ﬁfé A
N RN

Possessing the un-impeded good

(B) Names . '
and character which can transform constantly pure and equivalent,
characters the body and W.Ol’.ld for .the possessing the good, but impeded
support of the hvmg beings. character or nature.
of the three
e f B G913 1k f.
P")

(1). S &y b in the sate of | ()Y EEVE in the state of
Self-love-attachment, 1t 1s named | associating with the

the “alaya” (PrfE]d), since  Self-attachment, 1t 1s named the

it is translated as the hider (fj “impeded-manas” (¥ |7t 74 #[0),


http://www.chibs.edu.tw/ch_html/chbj/03/chbj0315.htm#nf28

J&%), hided (Frd) and since it takes the alaya as its
sticking-hider (¥E) object and holds it as Ego.

(2).?', B BIGb in the state of | ()1 #EAtEERP | In the state of
good and evil “karmaphalanj” | associating with the

(GEF FV), it is named the “vipa | dharma-attachment, it is named
ka” , since it has the meaning of | “un-impeded-manas” (. F 7
different maturation (£/5Y) and | #[), since it takes the “vipaka”
collects the good evil effects. as its object and holds it as dharma.

(3).@5@%&% b in the stats of | (3)RIE!NE T in the state of
continually taking, 1t 1s named cogitative nature, 1t 1s only named

“adana”  (fr[&H]), since it “manas” , since it takes the “ad
can take and hold body to ana’  etc. as its objects and
prevent from decay. produces the cogitation.
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MSVy[v-p], [29] @%&ﬁ% translated by Paramartha.

At any rate Kuei-chi claims that both Eighth Vijiiana an Seventh Vijiiana in
the state of supreme truth (paramartha-satya, ﬁ%%?[ﬁ') are good and pure
natures. This is why Kuei-chi selects the theories of the pure mind "$iinyata",
"tathata", "tathagata-garbha." and "buddha-gotra" etc. for the explanation of
the nature of "chien-hsiang-chen-hsing" GE{fE/E %), one of the Five
vijianavada-perceptions (< EIfEFFH) .In this case, it is necessary to study
the meanings of "gotra" because it has connection with "agotra".

It is a well-known fact that the dictionaries of Sanskrit tell us that "gotra"

"nn

has such various meanings of "protection for cows", "cow-shed", "family",
"race", "lineage", "genus", "basis", "species", "cause" and "seed" etc.[30]
Among them we find the term "gotra-bhii" (man of lineage) is first

introduced in the Early buddhist Canon. The "gotra" has the same meanings
of "vamsa" (:%##) and "kula" (3), and then this "gotra" is used as the

"aryagotra" (ZH * & 5%) in the general Indian society, but in the Mahayana

Buddhism, it is used as "gotrastha", "gotra-bhiimi" or "tathagata-gotra"
mentioned by Prof. Takasaki Jikido.[31]
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Generally speaking this "gotra" is treated in almost all of the
Mahayana-sutras[32] with various meanings. Kuei-chi seems to respect the
theories of YCBh, from which he quotes the famous two kind gotras of

"prakrtistha" (being in the original state, 7 % %) and "samudanita"

—

(acquired, or brought together [by perfuming], _’F’I' HrAY) in PPHV for
explaining that the one who owns these two mahayana "gotras" can practice
the five stages of the Yogacara-vijfianavada's path.[33]

These two famous "gotras" are already quoted in VMS. If we compare the
explanations of VMS[34] with VMSVy [s-k] and PPHV, we can find that

Kuei-Chi in PPHV explains the "prakrtistha-gotra" (7 % [=7{%) to mean

that the "prakrti" (7 [%) dwelling in the Milavijiana ({= 7 #) can produce

the undefiled [dharma] (23 ( 3% )). In other words this "undefiled [dharma]
(Z I (1) is produced by "prakrti", the undefiled bija (Z}{#€1), which
dwells in the Milavijiana (=7 3 [ 27 /° 3 ) ). This explanation is different
from that explanation of " [A[ifif 4: G" (depending on the Mila-vijiiana)
meantioned in VMS. Therefore Kuichi in his VMSVy [s-k] only explains
that "ﬁf'j’éd@ﬁ'ﬁﬁ F 155" (the undefiled bija has completed itself from the
beginningless-time) without commen-
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ting on the " &7 F#", But in his explanations of the "samudanita-gotra"
(?7?59)?9?5‘[‘3&), we find "_ﬁ = W FEET-R" (to cause the old undefiled bija
to grow). If the old undefiled bija of them means both the primary undefiled
bija of the "prakrtistha" and secondary underfiled bija of the "samudanita",
then it may be said the good theories for the people to be buddhas, because
they can naturally possess the pure bija, and in addition they always practice
the bodhisattva's path which causes their pure bijas to grow. This is why the
"gotra" is called "bija", "dhatu" and "prakrti" in BSbh and

Sravaka-bhiimi.[35]

In this case, the opposite name of "agotra" means "without-bija", or
without-dhatu" etc., therefore the people live in "agotra" means that they
s theories of Indian

m

absolutly can not become buddhas. These "agotra
vijfianavada were not easily accepted by the Chinese buddhist during the
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Tang Dynasty. It is a well-known fact that before Hsuen-tsang (J:£5F) went
to India for researching Buddhsim, there were many buddhist texts holding
the theories of the "ekayana", "buddha-dhatu (or Gotra)" ({?%%),
"tathagata-garbha" (Y| j&), "amala-vijiana" (7 &=525), such

as Mahaparinirvana-satra (“¥1k/ 8%83%) and saddhar-mapundarika-satra (1)

3 ), Avatamsaka-sitra (' 25%) Ta-cheng-chi-hsin-lun (-3 fﬁ

ﬁﬁ) etc. are translated and studied by Indian and Chinese buddhist scholars.
Therefore, after Hsuen-tsang had completed his studies in India, and before
he returned to China, he wished to delete the theory of "agotra" from MAS
etc., but his Great Teach Silabhadra (f? Tr, A.D.529-645) would not permit
this. This episode was mentioned by Tun-lun (& fﬁ) in his commentary of
YCBH.[36]

From the above statements,I think that not only Hsuen-tsang, but also
Kuei-chi, the Chinese Buddhist Scholars, understand that Chinese buddhists
wish to become the buddhas, and like to research the buddhist stitras or
sastras which teach the people how to become the Buddhas. Therefore,
Kuei-chi in PPHV has his special theories of not noly the
Avalokite§vara-bodhisattva appearing as the Mahakaruna-bodhisattva, but
also both Eighth Vijiana and Seventh Vijfiana possessing good natures,
which are different from YCBh and Trimsika etc. For these reasons, I would
like to say that it is a problem for Kuei-chi to put the "atyantika" as the Fifth
Nature in PPH instead of the Fourth Pudgala "agotra" in YCBh.
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IV Conclusion

The PPH (-=5%) is not the Vijianakana's text, but Kuei-chi in his PPHV
explains its meanings with the Vijiianavada's theories by means of
borrowing the theories from YCBh and MSA etc., He also reconstructs their
theories as his new theories, in which the "atyantika" appesrs in PPHV as
the Fifth Nature implicating three problems.
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As concering the First Prolem of why Kuei-chi omits the "icchantika" and
"an-icchantika" in PPHV, I deal with the theories of "agotra" in LAS and
MSA for the purpose of proving that Kuei-chei selects not only the two
"icchantikas" of LAS for this "icchantika" and "anicchantika", but also the

"atyntaparinirvana-dharma" (£ jT‘LL:”'iEJ A3 of MSA for his "atyantika",

the Fifth Nature. Although he selects the above three to make his new
theories of "agotra", he on the other hand, in his VMSVY[c-k] mentions that
"icchantiko" als has three kinds of (1) "breaking good roots" (2)

"Mahakarunecchantika" (*~Z#) and (3) "agotra", of these the first two

will finally attain the nirvana, but only the third "atyantika" of "agotra" or
"agotra" of "icchantika" absolutely can not attain nirvana.

Because of the "atyantika", the Fifth Nature, and the other four natures
(three vehicles and one "anityata") appearing in PPHV have connections
with YCBH, therefore I deal with the theories of four "gotras" in the BSBh,
the YCBH Vol. 37. Which are reconstructed by Kuei-chi, in which I find
that, in PPHV, not only the "anityata" is an addition, but also the "atyantika"
is a substitution for "agotra", the true meaning of
"atyantaparinirvana-dharma'. Anyway the problem of why Kuei-chi omits
the other two "icchantikas" (impling the Mahakaruna-bodhisattva) in PPHV
is not yet resolvd.

The Sekand problem is that, if Kuei-chi does not support the theories of
"Mahakaruna-bodhisattva", why does he claim in PPHV that
"Avalokitesvara-bodhisattva" has completed Enlightenment? Regarding this
problem, I deal with the theories of Mahakaruna-bodhisattvas, the
Avalokite$vara, Samantabhadra and Munjus$i from PPHV and

Saddharmapundarika's commentary (3 ' 31) etc... Therefore it can be said

that Kuei-chi has the theories of "mahakaruna-bodhisattva". In this
p. 394
case, the only "mahakaruna-bodhi-sattva" may not belong to the "atyantika",

and only " atyantika" also cannot represent the Fifth Nature, the "agotra" of
"icchantika".



The Third Problem is that, if Kuei-chi holds that "agotra" is only the
"atyantagotra" (£ jﬁ'ﬁ,ﬁf‘fﬁf@lﬂ—‘), why does he in PPHV, not only explain that
both 8th and 7th vijiianas are good natures, but also select the "buddhagotra"
and "tathagata-garbha" for the explantions of the nature of
"chien-hsiang-cheng-hsing" (GE{AfF[%)? To this problem, I frist make a
comparative table for undersanding that both 8th Vijfianas and 7th Vijfiana
have good natures in PPHV.

Next compare the meanings of two famous gotras of "prakrtistha" and
"samudanita", quoted from YCBH in the texts of PPHV, VMS, and VMSVy.
From which I find that Kuei-chi in PPHV permits the pure bija of
"prakrtistha" to dwell in miilavijiana. And this theory, perhaps, can prove
tha Kuei-chi in PPHV does not hold the Indian "atyantaparinirvana-dharma",
therefore I would consider it a problem for Kuei-chi puts the "atyantika" as
the Fifth Nature in PPHV.

In the end of this conclution, I offer the following two keys for us to solve
the above problems:

(1) The "atyantika" can connect with either "agotra" or "gotra". The first term
"atyantikagotra" (B! i 1E) | representing the third name "atyantika" of the three
"icchantikas" or "agotras", means that the one who absolutely has no nature to be a
Buddha; the latter term "atyantika-gotra" (E"}Tfﬁﬁﬁ“), representing the second name
"an-icchantika" (or Mahakarunecchantika, ~~Z5#/H) of three "agotras" or
"icchantikas", means that the one who absolutely has nature to be a Buddha. Therefore,
the "atyantika" in the PPHV has above two meanings.

(2) The "#" of "atyantika" (= ¥ 370) can be interpreted as a misprint of the "[#]" of
"an-icchantika" (" #HH390), because both the "([& ¥Fi%390)" and "[* W HE37" belong
to the Fifth Nature of FND in VMSVy [c-k] (& 1), the later term "[e i H390",
especially not only means the Mahakarunabodhisattva, but also represents the
Avalokitesvara-bodhisattva (B! F 17 ?{ i) in PPHV.

Aside from these two keys, should it be suggested that the "agotra" be
retrieved as the Fifth nature, I, of course, would also accept this suggestion,

because the "agotra" contains "icchantika", "an-icchantika" and "atyantika",
claimed by Kuei-chi in his VMSVY [c-k].
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(This pape was read at the Ninth Conference of the International Association
of buddhist Studies, The National Central Library, Taipei, Republic of
China, July 26-28, 1989).
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The Relations of Five Natures & Four Pudgalas in PPHV & YCBh

The Relations of Five Natures & Four Pudgalas
in PPHY & YCBh

PPHV (TTP 33.p.527q) YCBh (TTP 30, pp. 482¢, 496b) BSBh pp. 15, .55
Five MNatures Paiica-siksa-sthanani Sapta-siksa-sthanani Sad-paripakas Catu:
(FDN, 78550 ( TR AT (LAl A S ) (FSEERCTR) (FYHE;
(1 {1) svartha-s.
{E}L‘ tri-yana ___, (1) paripacya-s. (EFR&) (1) svabhava-p (1) ‘sraval
&) 7 (ZFE) (Fribrt) (2) parartha-s. : ((REFh) B1E) ([{£)
{2} arthacarya-s. () {2} paripacya- (2) pratye
(4) anityata (Flf7RE) (3) tattvartha-s, pudgala dha-g
R (3) tattvartha Eﬁ;ﬁ;&'ﬁ} (T P P (8 ([{F]
(5) atyantika {[E'I!T_ﬁ} () prahha}ra-s. (3) paripaka- {3} budd:
(B EIEE 300 (4) prabhava-s. (R prakarabheda ([{E)
(% FRE) (5) sattva-paripaka-s. (R ) {4 agotr:
(5} bodhi-s. . _ (R PR f ) {4) paripakopaya ((fEF)
EREN) 7 =~ ~.(6) atma-buddha-dharma {EELH{E)
paripaka (5) paripacaka-
(FEELE kR pudgala
{7) anuttara-samyak- (HEFR PR HEHEE)
sambodhi (6] paripakva-
(#E_EIE SR ) pudgala
{ELRCFR ST (i)
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B CORSEER) [ TR A9BETIE
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TR TS ) SIEBEF Y < aSaH R
£, I%pj;a;s&% y El H[ F[SE"&‘TFVLYELEJ EII#(* %E‘;[i]ﬂljpjgﬁf ) HJ?JHF J~
fEfFHJFeE PRI G Y B = HJFEE RS BT fftﬂﬁ%—%‘fﬁl T e
FECER ) FR I ’d’i[:")"‘ T WG, R TR (VAR R D 2 R [
B P R Ik 1 UJw*ﬁ’[®%~@
Bk VWW%W PR ) T 9RET T TR ﬁ'ﬁjl — IR
b7 [ HEOE ~ [ B ) f R o RS ST [l — Z/D%J%“ELT ﬁfﬁ“u ;f
PeREFR. > ELI P97 TR ) < IR e RS ERE 0 KRR
r?ﬁi ﬂ']?;J = rjarJIJDF—p r——m AVSFR - hRE EFJ%;IEL E| %*%BFW'F[B” FTJ
EEY = f — Z/['Fp'ﬁ%l?ﬁr AR RERLT o SETR I (RIS ) S
ELIF P TR ER ) 2 9RET IR G 1 R PR
}%%‘ﬁsﬁ@#j;ﬁp%%“lpwﬁ EMREE 2 BV b R R
AT LR 1 LI CRR E
(EH R PR PR AR IRV ISR + (1) - REEER  phpo T i)

f}ﬂﬁ*ﬁé "atyantikagotra" (£ .5 /g)%) == “atyantikagotra" (& .7

FIRRL - @) PRI ) [0 AL PR ) [ T O
PSR 9 o 2 3R T A ) PR EY T A © P
% aﬁmﬁpfﬂﬁﬁ“%r~@%¢‘ﬁﬁ%¢ AR

[1] The theories of Four Aspects (]'“7] ); the Three Vehicles and Five
Dstinctive Natures (= % > =17 5] [f]]); the Theories of Eight Vijianas (/* G
#); the Three Categories's Objects (= Z%Ti?ﬁ); the Five Vijiianavada's
Perceptions (7 EIfEG#H#!). The above theories are considered the important
Chinese Vijfianavadas.

[2] VMS [h] Vijiiaptimatratasiddhi @P'%%?I?F%), TTP, 31, p.8a-b.

[3] VMSVy [s] (FYEFS ug_%l) TTP, pp.230a, 304c. Of them the theories
of LAS, MSA and YCBE I w111 explain in the pp.3-7 of this paper. The
other texts are:

(1) & F{*5E (TTP,16, pp.470b, 471b) mentions the Four Persons (icchantika, tirthaka
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(9 iﬁ) , Sravaka, pratyekabuddha) and the bodhisattva who possesses the supreme
quality and practices the Mahayana.

PR

(2) Maha-PP (M 75) vol. 593 (TTP, 7, p.1066a-b), in which the "agotra" is omitted.
These passages of Four Persons are quoted by Kuei-chi in his VMSVy|c-k] (F&P%%F i
Hep i fo!, TTP, 43, p.610b),I-lin- chang(%ﬁ‘ﬁ’l TTP, 45, p.264c)
andFa-fua-shin-tsan(3# FF TTP, 34, p.656b-c).

(3) Suvikranta-vikrami-pariprccha-PP (SVPPP, 2% PPEAEE A, or 2,500 JFHET|A%) ed.
by Hikata, Ryusho (-* J#&fE), Committee of Commemoration Program for Dr.
Hikata's Retirement from Professorship, Kiushu University, Japan, 1958, pp.4-5.
According to the theory of Dr. Hikata, this sanskrit text of SVPPP are corresponding to
the Vols. 593-600 (37 16 F‘?) of Maha-PP (TTP, 7, pp.1065-1110). Therefore I select
the passages of Four Persons from the above two text as follows:

(A) "vye satvka niyatah sravakayane bhaviSyanti te Sratva kSipram anasravam
bhamirh saksatkarisyanti." (¥, 7| {fRh BHEEIEHCEE - BIFE =Gl
CERE=DIN

(B) "ye pratyekabuddhayane niyata bhaviSyanti, te ksipram pratyeka-buddhayanena
niryasyanti." () F| {0 BFEA B S (IR0 ) i1 Es) |

(©) "ye nuttaram samyaksambodhim samprasthitas, te kSipram anuttaram
samyaksambodhim abhisambhotsyante.” (¥ % ffi#fit, b [+ ) ¥ - (4]
) SRR DA ORI Ff_WfL B TR

(D) "ye canavakranta-samyaktva-niyama antiyatas tistSu bhtmiSu, te Srutva'
nuttarayam samyaksambodhau cittam utpadayigyanti.” (| {fj SIS 0%

g S (2990 PEH 0 Ml TSR e

From the above comparisions we find that there is no "gotra" (%) in
SVPPP, the "sattvas" ( [ﬁf 5) in (B), (C), (D) and the "$rutva " (4] [ I3
=17 )in (B), (C) are omltted in the sanskrit text. And in (C) the "ye'nuttaram

samyaksambodhim samprasthitas" means " = F -5 r[%%{ ", and in

(D) the "trisrSu bhiimisu means "#* = #4"

[4] VMSVy [c-k], (ffffe1)TTP, 43, pp. 610-611, Fukaura, Seibun (<3|~
T FPE%S?FWEJ TE N Iﬂ;dj’ Kyoto, 1954, Vol.2. PP.634-646.

[5] PPHV ('Q\iﬁfiLﬁ&[E‘), TTP, 33, p.527c. Please see the Appendix of this
paper.


http://www.chibs.edu.tw/ch_html/chbj/03/chbj0315.htm#nt4
http://www.chibs.edu.tw/ch_html/chbj/03/chbj0315.htm#nt5

[6] Kuei-chi explains three "citta-uttapanas" (= 7jf'#¢~) in PPHV, of which
the Second "citta- uttapana (932 o), the very important
bodhisattvacarya (F = ~) of PP are mentioned for the explanations of
Practicing PP in the PPHV. Please see my articles: "4&F % ke 2. < 57 [y
jEf BT A= =12 D b y " Indian and buddhist Studies (Indogaku
bukkyogaku-kenkyu. []% 22555 E’?’FJIZI t), Tokyo, 1989, vol. 37, No.2
pp.806-813. and " " Y[Iff? F‘Ni’”k R = QW@“ ERplre = TS
iF”:FTEﬁJ W‘FJ%‘”LJ\IW?T ?ﬁﬂfﬁfﬁw’% ~ A fl T A
E| PP.338.343....355

[7] VMSVY [c-k] (M&fe!), TTP, 43, pp.610, and in p.612, Kuei-chi quotes
ten statements from five texts (1) i/ #&5Z" = TTP.12, pp 431b 518a,
554a-b, 569a, 574b-c, 580b. (2). "+ F‘%Fﬁﬁ\: or "jij nf Yas"—TTP, 30,
pp.88a, 962¢. (3) MIEETRE" = TTP 12. p218b. (4) " FF " = TTP,
31.p595a. (5) "= [ﬁﬂjiﬂﬁ‘“;'ll?r& "=TTP, 25, p.794b-c) to prove that there are
the theories of "agota" in those texts. cf. Fukihara, Siosin (ELI’EJ F}%'LF([ (5):

T A ~ @#914E RUBELEL ) Kokusio Kankokai ([E;S«[iF’r'I[Jﬁ f) Tokyo, 1988,
pp- 184-191

[8] LAS = Lafkavatara-siitra, ed. by Bunyiu Nanjio, Otani Univ. (" 2} ~2%)

Koyto, 1956, second edition. pp.65-66. There are three kinds of Chinese
LAS in TTP 16: (1) LAS [c-b] (* #{ipaE- & ) tran. by Bodhiruci (rliﬂ_

W) p.527b (2) LAS [c-g] (B89 & 25£295%) tran. by Guna-bhadra (3f

H[IERFLEL) p.48b (3) LAS [c-s] (M3% * #8[15%) tran. by Siksananda (‘€f <’
HE) p.597¢c. One Japanese text is " &Y I © * FH{IRE | tran. by Yasui,
Kosai (47 %i"‘?ﬁ, Fozuokan (3 & i) Kyoto, 1976. pp59-60.

[9] MSA = Mahayanasiitralankara, edité par sylvain 1évi (Bibiothéque de
L'Ecole des Hautes Etudes, t159), Paris, 1907 pp.12-13 MSA [c-p] (*~3jH:
%WTU) tran. by Prabhakarmita (J% E4IIIELHS %) TTP 31, p.595a.

Kue- ch1 only summarizes the main theories of LAS in his VMSVy [c-k].
Uihakujiu (2] [F1E: et %\:# 4¢ lwonami (Jy‘F‘ [7%) Tokyo, 1961,
p.78

[10] "kﬁlﬁparinirvana dharma” to which Kuei-chi in his VMSVy [c-k]

p.610 meantions: 3]? ?’,, ﬁ’*ﬁf FRE T Y ST e Y [ e e e
1R ¥ EIJ"T”J ]. Of Wthh the [7] (temporary) its sanskrit is "alpa" or "acira" cf.
DES = Dectionary of English and Sanskrit. ed. by M. Monier Williams,
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Motilal Banarsidass, Delhi, 1964, second ed. p. 797, But Kuei-chi says: [i}/
4], of which [If/] (nir) does not mean the "temporary". Fukihara Eﬁ,fj
'FUin his Fl1E U4 U RUEELEL, p. 189 explains that ffi (tat, ?’T) etc. The
other three [(b), (c) and (d)]'s Chinese translations are according to MAS
[c-p]

[11] VMSVyJ[c-k] TTP 43, p.611a, in which Kuei-chi explains:

(1) "Mahaprunecchantika" is that in which the cause is complete, but its result is not

complete (P55 1 1 5 2D

(2) "Sagotra- kusalamUlotsargecchantlka 18 that in which the result 1s complate, but its

cause is not complete (AT 7, & /%] ‘[‘i“iﬁ“%:. [

(3) "agotrecchantika, nityadviyana" are that in which both causes and results are not
complete (PR =5 G IR 7% Lf)

(4) "Abhiamkabuddha" who possesses the samaropita-mahaprajiia and kusalamaa
nut-sarga is that in which both cause and result are complete. (<5 E! W,Ffféj'* ?ﬁ'iﬁj—
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