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Buddhism Meets
Christianity

——Two Points of Contact

Zhu, Caifang

Associate professor, English Department,
Beijing Second Institute of Foreign Languages

Abstract: The paper falls into two
sections. Part one, “ Meditation and
Cross” presents a point of compatibil-
ity between the illusory self that is an-
nihilated through meditation in Bud-
dhism and the false self that dies on the
cross in Christianity. While many
scholars, practitioners and theologians
find fascinating parallels between the
two seemingly incompatible selves and
the ways to transcend them, others like
D.T Suzuki expressed frankly an inabil—
ity to draw a parallel. My comments are
interwoven in the representation of the
views from different scholars and my
response to Suzuki’ s outlook winds
up part one. Part two is subtitled ”
Gift of Grace and Enlightenment.” It
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text and the applicability of the notion
of Christian gift to Buddhist
Enlightenment. To qualify a gift there
are three basic categories of criterion
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to meet. They are: 1, The time and place
of receiving the gift are not notified nor
prophesied; 2, The gift comes by ef-
fortlessly rather than through work and
deliberation; 3, The gift comes from a
certain source. Against some of the
criteria, Enlightenment is a gift and
against others Enlightenment is neither
a gift nor not a gift. It is simply beyond
gift for it does not fit the denotation of
the term “ gift”in the Christian
context. Transcending the possible haz-
ard of intellectual endeavor in compar-
ing gift and enlightenment, Christian
mystics and Buddhist meditators have
another significant encounter where
their deep religious experiences have
so much in common.

Part One: The Cross and Medita-
tion

John B. Cobb, Jr., said, in his book
Beyond Dialogue: toward a Mutual
Transformation of Buddhism and
Christianity, that the contemporary way
to hold interfaith dialogue is to“ pass
over” into the other party’ s essence
and then to“ come back” to one’ s
own tradition again, looking at it anew.
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This method reminds me of a Chinese B — ARG EE @ TR AT - B
=2 2] * [ IR
idiom saying, Without getting into the

tiger’ s den, how can you grab the BT o EARZAL LG -
.tigers’ syoung offsprings.” Indeed, as HEAHENG T FAEH - 5
it could be so dangerous that the ad- ‘ .

venturer might risk his life in getting SR TS — &R

into the tiger’ s den, so one party of HOF oo ARl ] BE B AR HUE RS

the interfaith dialogue might be won
over to the other. But there are of A - Cobb #IF.C.S. Northrop #f

course other possible outcomes to such 21k - & AH il 5% 2 R [6] 42 {0 iy 5

conversations. Complementarity, Cobb S e
and F. C. S. Northrop have argued, has ali 5 /7 fo B R

been a very fruitful result for both par—
ties in interfaith dialogue.

Among many and varied topics of Ry thwm g o 5
comparison that are liable to come up . ,
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with a significant sense of ALEE o3 31 72 B o A B e Y

complementarity is the Christian Cross  #% .0y » 1fij H fx B & & A 6§ 5l iy =

and Buddhist Meditation, which are at . s w

. 7 o KL AR w EE R EY A o B
the heart of the two religions. Cross
and Crucifixion to Christians are sym- REEHEMS - CHS6ER ) J 8 9 M
bolic of “ dying to the old self and the = o .
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rising of the new self’(Cobb 72) . This ) 0 & I FREZBE T HEL
can be a very good point of dialogical %t > #IKEE ;(Cobb -T2

contact with the Buddhist egolessness ) o 53 Bl 21 A T P
or anatman. This point of comparison B

is discussed by Leo D. Lefebure in his 1 RIFH R - fEL e o D.
book The Buddha and the Christ’ Ex- Lefebure M (fhpEBl R © %
plorations in Budhist and Christian Dia-

logue and by Cobb in his work Beyond BLEL B R BB AR IR ) K Cobb

Dialogue. However, the point of com= g ( #8852 40 ) th 5 VE38 35
patibility was probably first discussed N
at an important meeting between Chris— LY PEWE - T i B R A SR O
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tians and Buddhists held in Oiso, Japan s 2 2 R (g oy SE AR A S I 1Y

in the 1960s, where® some Protestant

theologians related the theology of the wEFE — AN OFRAEH AR

cross to t.he religic?us experience of the BRI — R e o [tk
non-ego in Buddhism. The death of the B B B
selfish® T',the work of the grace of T H I i 55 2 L T 1 S LA

Christ’ s death on the cross, can, they g # iy i T 52 E& M £2 30 36 >

believe, be compared to the renuncia— - .
tion of the subjective * I' in the en- o A S R G B BT SEAE T AR L

lightenment of Zen Buddhism” fy i 3y B B2 48 85 1 © L 1
Dumoulin 43) . . — o
FE o 0 38— B n] DURD i o= 58 18 IF
Brbr 8T IR o WA B

(Dumoulin » 543 &)
At the Oiso conference, the

Catholics’ report on the interior way EREBEITHNGET » RE

agreed that there should be no ” un- 5 L P 7 B R S 2 s 37
bridgeable gap” that exists between

the two inner ways. The silent medita- Fo “H RN T E ) EME T I L A7

tion characteristic of the Zen Buddhism 7, e == gy 557 1 7 £ 7 56 A0 5 35

ERAN
1s complementary with prayer repre- J——

. . . .. =3 o X EL N 7 OAT
sentative of the Christian spiritual s 5 A2 2w LA AH R

practice. In actual practice, these two MEE o SEMENHELRE EE
attitudes hardly occur in pure and ex— ‘ .

clusive forms. Although Christian spiri— B4 o MR BRI I AE
tuality begins by teaching recollection oFTH BB B B R B ol

in the presence of God, conversation S, g " e s
with God, and personal encounter with ~ o% el HE R MR TG

God, it leads in the subsequent stages A Z ik ~ §F 3% ~ 523 ~ EHHIHGH

of prayer to stillness, deep silence and
R . . VLR B B O A Y
perfect simplicity, in which the divine

mystery is experienced as super- FRE4AME - S EARSMN
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personal, infinite love. The mystery of
God, which the soul touches upon in its
higher stages of prayer, transcends all

Buddhism Meets Christianity

J& & B Ay B B il ke b Y B
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words and concepts. Based on these Lo ELAERRBUES o ELEGEN
experiences, Christian spirituality

brought forth the “ negative PRSI E T SR, 0
theology” whose fundamental intent is WL E WA E OB .

akin to the Eastern way of negation
(Dumoulin 44) .

Christians are taught to carry the
Cross on their back. By carrying the
Cross a Christian looks to the Cruci-
fixion of Jesus who died redeeming the
sins of all. Human beings have all fallen

(Dummoulin, %44 H)

HEEWHLE 7RISR
FE 5 £ o IR R Al AP A0 5L HR % £7 5
£+ 7 20y R

st — YR R

i o sE i
since Adam’ s disobedience to God’ f3 BB - BAEEEER T b 9
s will. But now their relation to Godis B Z % » AMEBIBHE % - HEB R

restored and their status justified due
to the sacrificial and redemptive death

v i — T Al B 57— — HE fik R

of God’ s only and obedient son, Jesus. HEHC > & A% > k18 7 A H
Ther'efore. 1't follgws that a Ch.I’lStlal’l WY A B R AR 3 -
who identifies him /herself with the
Cross is saved and this salvation is the [t > BB & L ZEE# - F R
denial of the old, sinful, w.111-damaged Wl RS AR o S TR 2 E IS I
self and the subsequent rebirth of a new, i
justified and ascended self just like the T 7€ R FE & ~ S H EE 5L
riseg or resurrected Cosmic qe§us. £ % - BENSTERES
Pauline theology taught that Christians

H AR Q01 [E] HE fk RS R AE T A —

would all become like him when they
share the suffering on the Cross.” We
must share his sufferings if we are also
to share his glory”(Oxford Study Bible.
Romans 8:17) .
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1 B BL B — A 52 0 o B B
— AL - ((HTFIEER) (FE
BAE8:17)
;ike\yise, Buddhists let go of the Bl g R L 0 B AR
defiled, illusory and fettered small self . . ‘ B
or ego. The method of such a purifica- Retg o~ >~ ARy N E - DL

tion path common to almost all sects is
meditation, which is most distinct in
Zen Buddhism or Chan as is known in

ERFAL & L2 O 2 S Sk Skl
Wy 5 3 DL b 8 o e s W

Chinese. Skillful means and subtle tech- c W E B £ 5 E 1k
niques abound in Buddhist practices. The B —

meditator in Chan/Zen Buddhism may R EE R EER N
just watch the mind and “ let it {¥ , » DIBREREBEN LS - —

(consciousness) roll on and not cling
to anything”so that the mind may have
a chance to filter and guard against po—
tential defilement. With the absence of
"cognitive defilement” hence absence
of mental obstruction, one is to see the
nature of his mind as boundless open-
ness to Cosmic Consciousness, which
is also called the Great Self. In Tibetan
Buddhism, this new birth of Great Self
1s primarily dependent on the visualiza—-
tion of and identification with either a
Budhisattva or Tantric deity. Then
when the practitioner enters the High-
est Yoga Stage, he/she visualizes and
embodies himself/herself as the real
manifestation of the desired Bodhisattva
where the old, illusory and fettered
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small self has been transformed into a
Great Self of wisdom and compassion.

Buddhism Meets Christianity

By this point of contact between FH G — i #E BB SR o &
Buddhism and Christianity, Cobb noted AWE L Cob b 5B E T

that Christians can” rediscover the
deepest meaning of the spiritual jour-
ney from the Old Creation to the New
Creation”(Cobb ?) But, what does Cobb
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mean by “ the spiritual journey from HJ " FH & Bl 2557 &1 {H 35 850 % &
. . 7’() .

the Old Cream.on to th'e Nfew Creation ¢ T gea i e 0 M u T R Y

Does the rediscovering journey mean . o

the conventional model from the Old & @ fRFE - BEFH & H M CRKE

Testament to the New Testament: the T T K — — W A 1 Y

created—and- then—fallen life is trans-
formed to the redeemed-and-then—jus-
tified new life? Or does it imply, in any
way and to any degree, the recognition

DU B A i Al R 9 KU 11 ok

EHEFAa ? BE2EIVEABEE

and acceptance of meditative introspec- MR AR - 1 Ry B 2 i B
tion as an expedient means to realize P Z3EM G EFT - R BHE B

the Way, the Life and the Truth? If the
latter is the case, it would correspond
to what Masao Abe believes “ to
deepen Christianity from within itself”

» §tEd Masao Abe FiraH T 1ENTE
AL ZHMHET - (Abe.

(Abe. Ed., Ives. 11). Indeed, there might 20> 1ves. #11TED 2 (i
be introspective cultivation involved in & ) o #k - HS k2 E0E LAk AKE -

Jesus’ retreats at solitary places either
by the waterside or in the mountain as
recorded in the Gospels. The Tempta-
tion in the wilderness is probably an—
other example. To fast forty days and

1 i B IR #E - Al B AT ol — £
MBI ER - ST (#EAE) K
B ol & CHRfik ) 5 By fiess v - HE fik

nights in the wilderness Jesus might  1F W B 4% 8 P4+ K P4 -+ 1% 2%
have resorted.to very deep meditation o 2 S A B YERE 0 AR
or contemplation so as to consume as
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little energy as possible and to become
as purified and sensitive as possible to
divine decree or revelation. James Aus-
tin in his book Zen and the Brain made a
similar assumption about this. Despite
the unavailability of the account of what
Jesus exactly did while fasting, the pe—
riod of 40 days and nights he spent is
such a close parallel to the 49 days and
nights Siddhartha the Buddha spent
meditating under the Bodhi tree till he
was fully Enlightened. Although Jesus
might have well practiced contempla-
tion or meditation, he did not teach di-
rectly and specifically meditation or
contemplation in his ministry and al-
though Christian introspective medita—
tion was prevalent for a period in the
Middle Ages, it waned soon as com—
pared with the sustained popularity in
Buddhist practice. Knowing this decline
of practice from within, Christian theo-
logians like Matthew Fox call on Chris—
tians to look back on and rediscover in—
trospective path in the Christian tradi—
tion of spirituality. Indeed, many a
Catholic Church has incorporated medi—
tation in their daily life of spirituality.
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Similarly, Kitamori, one of the par-
ticipants at the Oiso conference noted
that the conquest of all forms of dual-
ism constitutes the main religious
achievement of Buddhism and that his
Lutheran theology of the cross aims at
an absolute unity, excluding every kind
of dualism. Eastern thought, he

Buddhism Meets Christianity

fEREBRR g - e
FKitamori JREHRH - B A
& 208y =70 & a2 il B 5% B
i KRR T At P A 40 Y %
TEHOIR - 128 IR By i 22 8 | 50 R

believes, will enable Christian theology EE M ANEE > FRERTE

to gain a deeper insight into the mys-— X T IT 3 o B A 3R B

tery of the unity in God and Christ. - L o
SRR AT DL LR Bk BR A L g B
B G — 7S AR

While Cobb, Lefebure, Kitamori and
many others claim the compatibility be—
tween the Cross and meditation in that
both lead to the transformation from the
false, sinful old self and illusory, de-
filed old self to the new Creation and
Great Self in Christianity and Buddhism
respectively, others, however, may
express their disapproval of the com-
patibility between the Cross and
meditation.

Christians are so accustomed to the
way Jesus died: Hanging on the cross,
bleeding, helpless, violent. This shock-
ing crucifixion manifests God’ s love
of giving up his beloved and only son to
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redeem the sin of humankind as a whole.
But, to Buddhists and other Eastern
religions, such an end of Jesus may well
be a hard- to- accept outcome or even
a scandal. Indeed, it was seen as a scan—
dal even to Jesus’ s disciples and to
the Greeks and Jews alike soon after
the Crucifixion happened. Therefore it
1s no surprise that Daisetze T. Suzuki,
pioneering the introduction of Zen to
the West, expressed frankly his inabil—-
ity to accept the Cross and asked
straightforwardly,“ Could not the idea
of oneness be realized in some other
way, that is, more peacefully, more
rationally, more humanly, more
humanely, less militantly, and less
violently?”(Lefebure 50) . “ That
Christ died vertically on the cross
whereas Buddha passed away
horizontally: does this not symbolize
the fundamental difference?” Suzuki.
Mysticism. 129)

To address Suzuki and justify the
Cross, Lefebure explores an answer
from the historical and social and theo-
logical dimensions but winds up saying:

FEUIE R A 1R SORG  o {ELS i
HERGREM T - HE kSRS

RAEmW TS NHD#Z &
ERRyEe A HBENE -
Rt - HIS ik 4% T SEAE + F Y
IR+ HE Mk B9 FI0E Se 5 A ~ 36 K
N IR ° 3a mk HE TR
o SR RSN S F = PN i = R S8
i o il fHE iR B2 52 8T SE I SR YRR
%o Ml 0 A S — B NEE
DIHE A REKENE ? Wit &
#to P ELENISE - PREEE M
A~ R E NEWRR T
ok A — B g & J1 oo
(Lefebure » 250 H )" A EHE
B T+TFHRE - GhFEHIZE
WA 2 FFE BB - & AN IEAR TR
R AR A RATAENS 2 5 (8 ARK
il (i EFE) L 129 H)

lﬁﬁ
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Suzuki’s question reminds us that the
cross is not easily accommodated to va-
tional explanatory models. If we fit the
cross into our explanations too neatly,
we may have lost a sense of its shocking,
revelatory power. In some ways the cross
Sunctions like a Zen Koan, which re-
[fuses to be explained in ordinary logic,
which brings our normal process of

Buddhism Meets Christian

EA/Z IR 22 - NI Gk [ o

g R K h oy B8 32 BE 4K
SARBBEVBRATSIES B
B B MEFRFER A
{e 4o R G659 B 4o 30 MR FE

RFHKRET REER
hE LT BREHOHE
HERMAE TR —

ity

thinking about God and ourselves to a ey B RRE  WmAA
halt and forces us to a different level of e L N X

awareness (Lefebure 52). XEBELHRE W

R AR AR R 6 B
12 - (Lefebureb2)

Compared with the social-political EEEErgENEE

, Lefebure’ ly at the theo- b
ans.wer . efe .ure s reply at the theo Lefebure Hh7E e £ i 46 T
logical dimension appears short of con—

structive significance. Bl fEREISG R ERENESE -

Personally I think Suzuki’ s com—

. ) : B lE A R Z2 Ry 82 AR K il 19 7
ment 1s frank and indeed challenging.
Christians, however, may well contend & BB % ks 10 X H G Pk B =k -
that Jesus is the medium through whom R > HEERT GRS >

Christians have accesses to the union
with God. Is not the image of Jesus k@ BB L i . &

11

0000o00000o00s40400000000000000000 00007-6561921012910 1292 00 O 07-6565774 E-mail(] ugbj@fgs.org.tw



0ooooooos’o /2002030
oo/00000000000_D000
ISSNO 1609-476X

Universal Gate Buddhist Journal, Issue 8

hanging on the cross, bleeding, crying
and helpless a testament to the notion
of impermanence and suffering that
Buddhism articulates? God pays such a
dear price as to sacrifice his only son
to show his subjects how far worldly
life is from peace, joy and eternity. By
recollection of the cross in Christian
prayer and contemplation, followers
aspire to ascend to being with their
Father in Heaven, thus humans’ s debt
of sin is paid once they look to Jesus,
indicative of obedience to God. Jesus
is the only medium and path through
whom adherents have atonement with
God of eternity and peace and joy.” |
am the way, the truth and the life. No
one comes to the Father except by him”
(The Oxford Bible. John 14:6) . Here,
the non-permanence and imperfection
are exhibited solely by Jesus on the
cross while Sidhartha Guatama awak-
ened to the truth of non-permanence
and suffering by beholding the miser-
les of the sick, the aged and the decay—
ing dead corpse that lay ahead in his
way. So, if Suzuki was correct in as—
serting the difference between Bud-
dhism and Christianity by portraying
the visual images of shocking
divergence, then the difference seems
to be more with the means or medium
than with the ultimate concerns of non-

Fo— Wy oy o HR R4 /5 2 1 7 20
b RRE G L - PR BE - M Bh Y AR
T A T P AT R 2
HEHEW ? Ll T ey 7 R
T A TR A - E 8 kIR
Ry & o AERTEMRE T
AEMRE F s &~ D0 R AGE R ER
ik B 2 B o TE AT DL HE A A B
RAFEAE - Hib - H 2 A AE
ME i = 7 0 BB R - 55 sk wT DUAE
H o MERFEFISERY T L fE R
I EREA REHETS L kIR
MPE SR - TR EEK - H
B o Ay HAFEEER > RAEA
REBIATHEAE 25 - o CORT AU B RS )
(FUmiEE ) 14 :6 ) 5 BN 52
i E G AE T 7 2R 6T SE Y BB fik & b
REWHE - ke EZAZ RN
HIEE ~ i~ sE i 15 5 Bl
B A - ALl - 4R 8 AR HE L
B S 2 7S # B B R
By 2 IR > B E Z M
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permanence and suffering and the de-

i . 1A 6l o 8 LT R AE 7 s A

1verance marked with peace and

eternity. The apparently contrasting HYJ X 5 - [fif JF 7F #€ 5 B 35 0 4% fi

images of the = vertical and the ™ gy 1y g o 1 5 g1 i i1 2

horizontal” may still have a point of

compatibility at their roots. ER EARAE - Kk, S5 EE
(38 ) FISERA CEIRD) 28 A A [E
AN > (HER AR FEE T DS

Y e

FE_8iD - BiBEER

Part Two: Gift and Enlighten-

ment e IH PR AR A IR EL R = 1Y
Cross and meditation find a point of & * ¥ M B i ‘& HETEEZ

contact and compatibility by annihilat- B o P R S s g P i A B
ing the false and illusory selves. Do

salvation by grace in Christianity and 8 B A R TR AR R B
enlightenment in Buddhism also have HAEE B IE ? SE K Ik B R

something fundamental to share? The ~ ; . »
result of my recent reflection on this 75 0 R BLE B A 2 R

topic is more than a simple” yes"and/ 2 8T & | ERASHIFRK o B

or“ no” answer. To Christians, grace . q .
1s a gift. Is enlightenment also a gift to BECREL - Rt B BN

Buddhists? It is a gift in certain way, fE#EmM S @ HiEth 2 B GE ?
but it is beyond a gift in other ways. I 25 g7
AE . e
will discuss it closely in the following. ERTTHARE - w R
ES—HmEKR  EELEEE
TSGR - BN GE — B kM
e A 7 7 -
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Nirvana or Enlightenment in Bud-
dhism is ultimately not achieved by de-
liberate seeking in whatever way: ei—
ther chanting, reading sutra,
meditation, koan or else. The Diamond
Sutrarepeatedly warns us: there is not
a single dharma to gain and attain to; if
one thinks there is, he is slandering the
Buddha. If people allow their minds to
grasp and hold on to anything, they
would be cherishing ideas and attached
to things. Therefore,” You should not
be attached to things as being pos-
sessed of, or devoid of, intrinsic
qualities”(Diamond Sutra. Section 5).
Rather,“ A Bodhisattva should de-
velop a mind that alights upon no thing
whatsoever; and so should he estab-
lish it.” Indeed, the Zen saying of* No
way is the way” is an intellectually
paradoxical truth that Buddhism
teaches regarding enlightenment. Cobb
hits the nail on the head when he says,
" Nirvana cannot be attained as long
as it 1s sought. It is only when this last
and purest desire is extinguished that
the goal is attained.”(Cobb. Beyond
Dialogue. 79)

While to most Christians and many
Western Buddhist scholars, Nirvana
and the way to Nirvana are still bewil-
dering and somewhat fearful, others

FEME 2 > FETE R BR BRI
AR AR ~ Bk - wOE
NEFA R R LUER - (&
RS ) A B £ B AT ¢ E A AT
T HASHE EBAUGEE WK
k- NE - R A 3L Y
Mo Bl #hE - Rt > T LAT A
o EEEZ (R FBh
dh ) 0 EREE o T EE E S AT 0T AR
Hog, - BUTE - wEFTA —4Eh
CHEFTENFT - o HEIJERREA T RETR D
5 oo oH B 0 AT IE R HOE -
Cobb WEAEEEMBEIES + T H
T A BT R 1R B UK GE R
Jk o ME A S E i T AL R AR T
Prf - AREFEHEEEER -

(Cobb » (EEEREGLZHM) 579 H)

ESS N2 (GRS i)
il 25 5% 3 B B R BRORURF B R 2
H o SN R B R
M Lefebure & AAltEH B H
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like Lefebure interpret them in a dif-
ferent and significant light. Nirvana or
Enlightenment, which is not attained by
seeking, is, to Lefebure, a“ gift” We
could not help thinking it as an insight—
ful Christianized comparison. The gift
in this Christian context is the Grace
of God, which comes through the faith
and faith alone in Jesus, Son of God.
Pauline theology proclaims that all is
done through the redemptive death of
Jesus so that what Christians need to
do is just to receive (the gift of salva-
tion through faith) rather than to
achieve anything arduously. Does the
Christian notion of gift, then, really fit
the model of the Buddhist
enlightenment, the realization of emp-—
tiness (sunyata), which is the manifes-
tation of the nature of the non-abiding
mind of boundless openness (suchness
or thusness)?

Lefebure might have interpreted the
feature of enlightenment in terms of
uncertainty or unpredictability that
qualifies a gift. Are there more ele-
ments that make a gift or in this
context, the gift? Indeed, to qualify a
gift, first, it has to be unknown as to
when and where the gift will come.

Buddhism Meets Christianity

HEERE - Lefebure @k
BREEE B W IR GE = K B RE ME 5L -
e —HE R o Rih - EAMAEE
e ke e AR EFHANEE - 1E
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i B2 8 e [ — W) R A 2 X R
fik L3R 2R By FRAM M B - AT b BEEF
e Ay 2 (REHE IR ) #52
(RHgG ) - oA B R Ot
e o il 20 58 15 2 18 58 20 B A0
2RI AL CEAT) - EEH
R Bl BEERREMNR

PR TR 22k b

' {5

BZF Lefebure 2R i EN
ANl G M B N WM - A R
ks TR o R & A DL
Ry WG 2 2 e 2 H i ARy
K UE 2 89 fE - B B B9

Second, since the gift is presented un— 11 F 8+ JEH I ) A1 3t B A
knowingly from the other, it comes (EFEEH - Hx » R EEG 2
(15

0000o00000o00s40400000000000000000 00007-6561921012910 1292 00 O 07-6565774 E-mail(] ugbj@fgs.org.tw



0ooooooos’o /2002030
oo/00000000000_D000
ISSNO 1609-476X

Universal Gate Buddhist Journal, Issue 8

without the recipient’ s personal ef-
fort or work. A gift is different from a
reward, a prize or any other incentive
in that the latter results directly from
one’ s work, usually knowingly. The
third, it is from a source other than
oneself.

From the perspective of unknown
time and place or setting, ultimate Bud-
dhist Enlightenment should no doubt be
a“ gift” Hui-neng, the sixth patriarch
of Chinese Chan Buddhism, was awak-
ened to the nature of mind when over-
hearing someone reading 7he Diamond
Sutra. There were numerous great
masters, especially Chan/Zen masters,
whose enlightenment came by on vari—
able occasions: Some awakened to the
sound the brick made that they threw
while at work; some got enlightened by
being squeezed his nose and having to
reverse his attention abruptly inward .

As for effort or work, the second
criterion qualifying a gift, the crux of
the question should be more detailed.
Does personal effort, work, action or
deed count anyway in any degree to—
ward salvation or enlightenment even
if enlightenment or salvation does not
ultimately come by personal effort, es—
pecially in way of intentional seeking?

FEARMATE P HAMmERT - Wit
2R E AR M AN 8 E
s o B A A R ek AR
o KR 38 2B 2 fE A T AE B &S
ES HIBRA R EFE - 5
= RmEEME > mIEEC -

1€ IRF 22 A W] FH S0 FF 1R 2k
B EZEE TR
B o o R 53 i R RE K Rl E
A GEGE C URS )RR RS H AR L
SHEFZEMAE > CHEM
L Fil o At AT YRR A A R A
SRTE] HE B - B AN AT 1Y 2 AE 1R 55 I
P8 20 08 0 i By B L R
M FHNEWRARELSTHNET
Ze R M EIpATE -

(=1

i
o

HHLL

HREBNE —HEE ——
55 JIEER L) o AE I ZH A B R
Fir e - BIBE 52 55 By 38 15 215 B
e R Ry il N #9557 o 8 A Ry
i B AT 25 00 ~ I g R 2
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In Christianity, while Pauline theology
stresses the gift’ s being received free
(just receive rather than achieve), which
Protestantism favors, A Letter of
James in the New Testament argues the
eclectic path, which in a way more rep-
resents Catholicism. ” You see then it
is by action and not by faith alone that
a man is justified. As the body is dead
when there is no breath in it, so faith
divorced from action is dead”(Oxford
Study Bible. James 2:24, 26) . Mutual
recrimination has been going on. The
Catholic Church has long suspected
“ that justification by faith alone fos—
ters lazy believers with an ill-founded
confidence of being right with God.
Lutherans in the dialogue still are
troubled by the Catholic stress on do—
ing good works, especially when it is
linked with talk about human coopera-
tion with God in justification and with
human merit.”( Hanson. /ntroduction to
Christian Theology. 246) . In recrimi-
nation to the Catholics, Protestants say
that they “ respond to God’ s grace”
by doing their works rather than they
do their works in the belief that they
thus can earn or will deserve the gift of
grace from God. They believe the di-
vine gift is so enormous and sublime
that nobody is ever able to earn or de—
serve it and that nobody is ever able to

Buddhism Meets Christianity

o FEHRE R AL o IR O
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repay it. It has to be a free gift. What is
left for them to do is just to be thankful
to the Lord and responsive to the grace
bestowed on them. Consequently,
Christians do their works either inten-
tionally (the Catholics) or as a response
(the Protestants). The point is that, as
compared with the works or effort in
Buddhism, the Christian works alto-
gether are a lot more, if not completely,
disconnected to salvation.

Cobb says,“ Enlightenment breaks
in upon one as though from beyond; it
is not constructed by personal effort”
(Cobb 110-111) . I would agree that in
Buddhism, ultimate enlightenment
comes effortlessly. The effortlessness,
however, is generally agreed to have
resulted from persistent diligence and
personal effort. Indeed, one of the Six
Paths to Perfection in Mahayana tra—
dition is“ right effort.” Self-reliance,
self-practice and self-accomplishment

filL 2 #E S5 o2k T EI b
$ o i A R R AP AR R A B e
LT R R B SR o AT R i
FEry RGBS EE R o M ARE
ok EY - fEAREHIEN o B
TRUHLE A KRB Al —
YIE T U2 8 — RO 2K
& Ly T R o kRl
HEELIITHE SREEMR
(REHAE) - Bk R E R CHr
2AE) ¢ EEGE ¢ OB
Afe ERAEERT M EDy - BRBE
AN AL - B R A
ol e

Cobb &t : "EEERMHE
LRI =ap R & (ST S :
(Cobb » 5 110-111 H) FWFE
BEEL o A o JREF I AR RE 1R
2 I H A B stk 55 75 R
B B REATAEN - I
ERFMBONE (NBFEE) Y
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are emphasized throughout Buddhist
teachings, and it is particularly true in
Chan or Zen Buddhism. 7he Platform
Sutra says,“ Good friends, see for
yourselves the purity of your own
natures, practice and accomplish for
yourselves. Your own nature is the na—
ture of the Dharmakaya and self-prac-
tice 1s the practice of Buddha; by self-
accomplishment you may achieve the
Buddha Way for yourselves”
(Yampolsky. Hui Neng and the Platfrom
Sutra. 137) .

Back to address whether Buddhist
enlightenment is a“ gift” in terms of
receiving the gift freely instead of
through effort, I would say it is yes and
no. On the one hand, yes, it is a gift
because ultimately enlightenment
comes not necessarily as a direct re—
sult of personal effort or works.
Instead, it comes spontaneously, unpre—
dictably and supra-rationally. The re-
lationship between the cause of effort
and the effect of enlightenment is
perceived, at this peak experience of
enlightenment, as co—arising or inter—
dependent . This is because at this
stage one realizes the truth that the
emergence of everything depends
closely on the presence of everything
else and that in the final analysis this
chain of cause- and-effect finds nei-

Buddhism Meets Christianity
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ther a beginning nor an end. In other ) - M=o > (T — 8 H
words, everything is devoid of the in—

trinsic substantiality that enables itself ~1£ * NHEM H LM - X —EBAE

to exist or arise on its own and alone. G R B2 R S — YR R
The present cause of an event may well

be the effect of some event that has — Rl B Y S SRR 2 T — Al B Y B
occurred earlier. Likewise, the end of s M FEEFEEARD - S

an instant of this right split of moment .
1s the right beginning of a split of the EEARAE ~ ARz H B

next moment, and so forth. This form ZE & IR1T Z Y8 1E » THER

of existence of everything (all dharmas) L n———
perceived as ever—interrelated and mu-— oL L ML > HAR

tually dependent is discovered and % ~ & ~ BHiE |, > &k " KE#E

experienced, by the practitioners of the B CEEE (S = A )
School of Yogocara, as a subtle reflec—

tion of an on-going stream of pure con- 2597 H ) » FEEIRE B T 22 |

sciousness of the mind, which is of ” e . .
o 1 o BT ZE MR PE S o o R A g
purity, boundless openness and

luminosity” called the realm of unsur- SEEEH @ " RE &AL - FERED
passed perfection ( Han, Qinjin. Brief o 4 | N ’ o

Elaboration on the Treatise of Thirty =2 FRERA - AATE
Verses of Pure Consciousness. 97) . #e o J CEERd » (R 8w aa - VY&
and which is known as emptiness or ab— Y

sence of intrinsic substantiality in the

Madhyamika terms. Nagarjuna, the au—

thor of Madhyamika-sastra, says,” All

the dharmas arising from the law of

causality end up in emptiness. Expedi-

ently named are dharmas from the per—

spective of Madhyamapratipad or the

Doctrine of the Mean or the Middle

Way.”(Nagarjuna. Madhyamika-sastr.

Section of the Noble Four-fold Truth) .
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But, on the other hand, I would say
that enlightenment in Buddhism does not
fit the term of gift in that Buddhism does
count on personal effort or works in
the adherents’ eventual liberation or
enlightenment. Though the efforts are
held accountable only at the levels prior
to final enlightenment, they are gener—
ally rendered as indispensable prepa-—
rations for the final enlightenment of
emancipation. The precise relation be—
tween the preparatory works or efforts
and the eventual enlightenment is that
the former is necessary but not suffi-
cient or assuring precondition of the
occurrence of the latter. The necessity
of personal works and self-power
(self-reliance) is clearly reflected in the
verse known to every Buddhist, which
reads, “ Do not whatever is evil. Do
whatever is good. Purify yourself the
mind of your own.These are what all
Buddhas teach”.

My reluctance to completely endorse
enlightenment as a gift also lies in the
likely difference of emphasis on human
works in salvation and enlightenment.
In Buddhism I would interpret” work”
more as an effort to deepening silent
meditation that leads more effectively
to the purification of the mind, which is
ultimately the path shared by all who
seriously steer in the direction of

Buddhism Meets Christianity
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enlightenment. “ Do not whatever is
evil and do whatever is good” is a must,
but is not characteristic of Buddhism.
It can be the code of ethics in Chris-
tianity too. In Christianity, work or re—
sponse to the Grace leans more on the
active rather than contemplative side.

Having discussed effort and effort—
lessness involved in the second crite-
rion of a gift, we shall now move on to
the third and also the last: the source
of a gift. The source of enlightenment,
Cobb refers to as the” world” s self-
revelation”(Cobb 81) to the experient
(expedient) as contrasted to God’ s
revelation to his subjects. William
Johnston speaks about this vital issue
from his personal encounter with his
Japanese Zen friends. In his book, Si-
lent Music: the Science of Meditation,
he said that his Zen Buddhist friends in
Japan told him that they had meditated
on a higher being to“ break out to
freedom”(Johnston. Silent Music. 49)
. Johnston therefore inferred that ulti-
mately Buddhist meditation might not
be what is always advocated: emptiness
or suchness through self-reliance or
self- power. He implied that at least
certain transcendental beings like God
or the first mover are out there in the
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DB~ HIEHHBEEN T
Kl Ry € [A) A th /2 KRB 55 oy i 18
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vastness of the universe to bestow what
Christians call grace on practitioners
or searchers, be they adepts or nov-
ices in Buddhist practice. Similarly,
Cobb notes, “ But similar elements
(some kind of holding fast) can be found
in Zen, also, up until the final
enlightenment”(Cobb 104) . There is
certainly some truth in these references
because practitioners at different
stages or assuming different ap-
proaches or techniques will have dif-
ferent meditative mind-set and
experiences. Some may even invoke
Amida Buddha or meditate on
Bodhisattva Avalokteshivara in their
process of meditation. Even advanced
practitioners may lean on Buddhas or
Bodhisattavas for help. In this regard,
we may also find Agehanada Bharati’
s words noteworthy: “ Buddhists in
theory at least denies any self or any
super-self. However, in practice the
Vajrayana and to a certain extent all
Mahayana Buddhist doctrines have a
sort of Ersatz-self or super-self,
something which defies any treatment
in terms of the Hindu ‘ entity-
postulating’ languages, yet it has some
sort of subsistence”(Bharati. 7antric

Buddhism Meets Christianity
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Tradition. 25). But Buddhists will con- 14 * M EKER —EHE R EIK
tend that they rely on Buddha or cling  ##%f - ,(Bharati, {(%#)p.25)
to self becoming Self only as a skillful
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and helping means to Enlightenment or
simply as a means to arouse their com—
passion for all sentient beings, or as an
initiation into higher stages of
attentional stability and absorption.
Such reliance is therefore generally
regarded as temporary, expedient
rather than ultimate and absolute. Of
course, some Chan/Zen adepts will to-
tally deny the necessity of leaning on
any deitistic being as their rock,
fortress, initiator or revealer to En-
lightenment or Truth. Followers of
Madhyamika, the Middle Way, will es—
pecially endorse such a claim by the
Chan/Zen adepts.

If Cobb, Johnston and Lefeboure had
talked to Tibetan Buddhist Lamas or
Tantric practitioners, they could have
learned that more of the TantricYoga
practice has to do with visualizing,
generating, identifying with and even-
tually embodying holy deities, which in
the Buddhist context are different Bud-
dhas and Boddhisattavas, Vajrasattvas
and dakinis. Here we may see a kind of
source of the gift: enlightenment that
1s more compatible with the Christian
source of revelation from the personal
and caring God. If they dialogue with
another influential sect, Pure Land
Buddhism, even closer parallels Chris—
tians can find. Some scholars even

R o M FOAE Al JRE R At 5E
o BAEMGLHEFE - DI &N
56 R BT —FE T AP Bl
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suspected that in the medieval times
Pure Land Buddhism in China and
Nestorian Christians had lengthy close
and friendly ties and were mutually in-
fluenced although from the inscription
of the so-called”Nestorian Monument

Buddhism Meets Christianity
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pears "that Nestorians were more in-
fluenced by Buddhists than the Buddhists (R Bk o T e BB B B

by Christianity”(Dumoulin 63) .

Dumoulin went on to say,“ one must BRREBBHR BN EZE

not overestimate Christian influence  (pymoulin » % 63 &) - Dumoulin

through the Nestorians. This is particu— ) i B
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larly the case with Amidism, which be-
cause of its amazing spiritual similar—
ity to Christianity, has often been the
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In his book, The Buddha and the
Christ, Lefebure devoted much of a
chapter to discuss the similarities be-
tween Pure Land Buddhism and
Christianity. His detailed analysis based
on the Japanese monk Shinran is at its
consummation when he writes,
Amida Buddha has to offer us the power
of salvation itself, and so Amida
Buddha, for Shinran, is the absolute

it
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source of salvation. The center of WE (S BE o [ELEA b B 4T AR BB

Shinran’ s perspective was the act of o
faith as the only possibility of salvation. ~ H T FY % B8 2 78 B #k FE 1 BUR B

Earlier Buddhists had often seen faith iog: I A4 42 40 Y L Bl ST 3
as an initial act of trust in the Buddha’ s . s . B
s teaching, a beginning moment of the & Vo 1% ¥ B FE BOA R (5 4 - #H

process of testing and affirming the HI 5 BB AT > 2047 B i

teaching as true in light of their own . . q .
experience. Shinran reversed this un- AL R o PE B BB - {5 O

derstanding and saw the act of faithit~ (S h i n jin ) EWEKZET L,
self 1s a gift of the Buddha. Shinjin
means ~ understanding-mind’ or ’
trusting-mind’  Shinjin is the twofold (trusting-mind) ° (E.0EE R E

awakening to the ignorance and impo-— U \ e g
g N _\%: S, ﬁ
tence of the self and to the infinite com- e 1 13  EfE R R H B

passion of Amida Buddha. In the expe- HHZ| & & 5 k1Y MG - FH 1B 5|

rience of Shinjin, the person realizes the N —
. | DL TP I 346 B S O B L - FEAS LY
impossibility of any form of self-sal-

vation and places all trust in the com-  #& B # - (T ] B 0y 5 J7 R g &
passionate vow of Amida Buddha” 4 RETHEHY » [ 0 4

N g R ZE S T A B
(Lefebure 110-111) . John Cobb too = = 1 18 R
expounds the similarity and compatibil- 18 8 £2 & &4 [ [ 54 F& il 19 2% 45 i

ity between Christianity and Pure Land J3F (Lefebure »&110-111

Buddhism.” Amida is recognizable as
Christ or the Word of God” (Cobb 129) H) ° John Cobb i #e R A 5=

. Amida Buddha, according to Cobb, BT L 522 R A A UM R
should be personal and ethical. B . L
(SR i T g A = i
AP RYEE o B o PSR E

JERZ 2 AL t& 1y > @ E SR -

(understanding-mind) B {205 4

([ RERE R A Ny TP

Despite the seeming analogue or ap—
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proximation between Pure Land
Buddhism, Tibetan (Tantric) Buddhism
and Christianity, at the very advanced
level, the difference between them
stands out noticeably. Regarding the
ultimate nature of Amida Buddha, I
should point out that the Pure Land Bud-
dhism and Christianity still have a pro-
nounced difference: Amida is ultimately
not a personal God, but the boundless
light and life, which is the emanation of
the nature of mind. This nature of mind
is not realized until one“ chants or in-
vokes Amida Buddha for one day, two
days, three days, four days, five days,
six days or seven days till one presents
a mind of one—pointedness with com—
plete attentional stability” People with
such a self-power of concentration will
see Amida Buddha and Budhisattvas in
the Pure Land appear in front of them
and take them across to the Pure Land
when they are dying. The salvation here
--ascending to the Pure Land results
in a combination of self-power and the
Other power or Grace. Likewise, to
Mahamudra adepts in Tantric Buddhism,
“ the phenomena of experience are the
play of mind. The phenomenal world is
viewed as empty, as a projection of
mind.”(Powers. Introduction to Tibetan
Buddhism. 368) . When the source of
enlightenment or gift is the nature of

Buddhism Meets Christianity

HERBEHRMULIE - BEREE
I b2 EARIR oy BRE - BRI DAM
e EEEN S - Bl
o T R O TR Y I B
TR T ) S v NP e VA
il T2 A H O TR AT R H 2R
HEEOL - RS LHEET EEM
WMEE - A HoH A

REAEEET  WMEH
& IRF 25 BE B 21 B 58 BE ik
B g5+ B OROB AR HOET o ol A
o FEBLIE - 18— — Bl 43
T e > KEE T E TR (B8R
#) o HMEWRFHIHZA - A
Fo T BSIEMER - —UIESR K%
B L& o J(Powers, (B #H
) 5368 H) BB AL 2
B AEZER - BESE R
FRIFE A B AR 7 B 2w By
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mind, which is the Mind that is of K ELUE 2 B A 1E ik oy 35 ,Ig [
Emptiness, is it a self- revelation or

Divine Revelation from God? Since du- # > BH i~ — A~ % > It B 1Y
alism of self and the Other or others is A JE A ESE REERT AR - WS

undifferentiated and indifferentiable in i L
a state of Buddhist Enlightenment, the Lo HARWE > BHEM  FFHIE

source of gift is non-local, not to be o HEE B o Bl 3 E N A

localized. Put in another way, the S -
source is both oneself and the Other or W RE R BCE A T R B

other, or, it is neither oneself nor the 4 » st FFEZ - i H W B E R

others. In this light, Buddhist Enlight- DTt 4
enment is not a“ gift” in the Chris- EAEERE RIS ) USSR -

tian sense where the delivery of the gift
is clearly lineal. Or, precisely, enlight-
enment is beyond the notion of“ gift”
in the Christian sense.

In reply to my analysis on this di- B A IR B i 2 3 1 i L AR A

mension of incompatibility between " n
Buddhist enlightenment and the gift of 2% ‘o oy  [] & 2 € 5 19 i 346 £

grace in Christianity, Cobb said thisto 4347 > Cob b FERERK > ML

endorse the incompatibility, “ In .

< TR o R Y T
enlightenment, the recipient of the gift By o TAERTER > B HH 2
is also the giver itself. In Christianity, 323 - (HfF A ZHE - 3% —

the radical difference between the two

. » HH T orHBERN SR - (HMEEE
i1s very clear.” Then, he went on to
say that the Wesleyan Church and some &t ° & 878 A & ZF SR ££58 /7 |

h inati h | =
other denommatlgns, Qwever, Seg .es.s (I A B %l o R i 2R
of such a separation. Since the Spirit is

in me and [ am in the Spirit,“ Hence, MBI L » FEEE L

according to the Trinity” he remarked, oo TAREE M R E 2 | >
"God is in me. And we see God imma- ) B N
nent in individuals and transcendent at AR g & 2 I SRR PN ol o

once. This goes back to Paul.” Seem-
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ingly getting closer to the oneness of
the gift giver and receiver in Buddhist
enlightenment, Cobb nonetheless re-
tained certain difference of the two
when he added,” But Paul is not con-
sistent here for he says the Spirit does
not dwell in bad people.” Furthermore,
Cobb wrote, “ Although the Other is
constitutive of the self, there is no fi-
nal identity of the self and the Other.”
(Cobb 103) .

Another attempt to parallel gift and
enlightenment has been centered on
kenotic God and sunyata, that is,
emptiness. In his dialogue with Chris—
tian theologians and scholars, Masao
Abe has emphasized the kenotic God in
Christianity, which seems to be most
compatible in the Scripture to the Bud-
dhist Ultimacy of Enlightenment as
manifested in Emptiness or what Masao
terms “ Boundless Openness” The
kenosis Christology is grounded in
Philippians of the New Testament which
reads,

Buddhism Meets Christianity

A NSRS < A ]
NN CIPERT NSRS R g0k
B o 38 AL B B 1 IR i 52 R
TR SRR 0 A Cobb 1)
RFFIRAREE - X F Wi & Z [ =

AR - T IRAEAE SR L
il A —20 0 Ry fiigas @

AMEEBEALT > ;Cobb E—F
Tl THEAR T, 02 T IR g HURE L
oy HEBEMKITZ RN -

(Cobb » %103 H)

BB LAE " 22 R0 b
(kenotic God)FI" Z# % | AR
AR G AI1EETE - Masao Abe B

BL B % w22 o I B A AR Y I
fie » MBI EE FHOh T E R b
7 RO RS P BE Y R 1R 22 M2 A
DI e ey - " 2E2m B IR
e Ry B ) (ZEH EE ) ¢
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Take to heart among yourselves what
you find in Christ_Jesus:He was in the
Jorm of God; yet he laid no claim to
equality with God, but made himself
nothing, assuming the form of a slave.

Bearing the human likeness, sharing
the human lot, he humbled himself, and
was obedient, even to the point of death,

death on a cross. Therefore God raised
him to the heights and bestowed on him

the name above all names, that at the
name of Jesus every knee should bowi“in

heaven, on earth, and in the depths—
and every tongue acclaims, “Jesus Christ
is Lovd,” to the glory of God the Father.

(Oxford Study Bible. Philippian 2:5-

11).

Wayne W. Mahan explains it this way:
“ Christ had the divine nature but ’

emptied’ (kenosis) himself of his divine
nature and took the form of a slave”
(Mahan. New Testament -a Manual for
College Students. 79) A closer look at
this Kenosis passage, however, allows
me to conclude soberly that on one hand

A e 3% R R AR BIR & PT
RA AT D AR R
EMHE S REAARADT
MREFRF > BREE RS
¥ HERETERE
RT AL - H A
Mo Bk — e A A
Birac  BHEEn H
T FREE B R
EmEBRGH BT H
—BLF BEELECHA
AT > HKfEER M E
Fo b T8y — 0 — & F| AR
Koy L F o BREFRBKT
F s EFa LRI
HABLTEI  AAEXRE
T j((FHBHyER)CE
wiE) > 2:5-11)

Mahan fiEREHE :
FEEE AWM - AlZ2EE E Sy
"o DLW ENEREHR TG -

WVayne W.

(Mahan, (Hr#BERE——ARHEAE
Fit) - 579 H) HARE MoK
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”

made himself nothing” approxi-
mates Jesus in a way to the Buddha pro-
claiming sunyata or Emptiness via
meditation which culminates in cessa-
tion samadhi; but on the other hand, the
later part of the passage clearly devi—-
ates from the Buddhists spiritual dimen—
sion of realization through meditation
and is geared toward the redemptive and
heroic sacrifice which all the way char-
acterizes Christianity and differentiates
from Buddhism. The meaning of "mak-
ing himself nothing” is specifically ex—
plained as follows: assuming the form
of a slave, bearing the human likeness,
sharing the human lot, humbling him-
self and being obedient to the point of
death. In a word, Jesus humbles him-
self from the top of hierarchy of all
beings to human level, assuming the
form of a slave. His humbleness and
obedience come to the point of sacrifi-
cial death on the cross. Literally, the
humbleness and sacrifice seem to be
predominantly morally and socially in—
clined rather than spiritually
preoccupied. Even though there should
be spirituality involved behind all these
kenotic actions that inspire it, it is
meant to be redemptive and somewhat

Buddhism Meets Christianity

il 7eE B AR T B2 A
L AEC o A HT I B A RS G
AR CHRER ) T 65 5 G225 5 A b

5 A = HE Hh Iy BT 3 A2 E
LA - (HAE 38 B A SO 1% By

AR LA 0 L B e e 52 5t i o 2
8 P 38 TR 1R i 5 SRR AN e

BB o ) A i i M TR X B O
AR R TR AR o RO B KRR
By o TEEE O 2R 2 AR R
CHCT U BER IR o BLAAEEL - B
RtE—RaA > izIE 2 - 5
Ay ESE ) o M o HRERIE R S AE L
BHERTHERAR » 50T
BEE > FRPEIE R > HEAE 7R
EREER - & LKF
) 5l P e 2 K AL 9 7 i 3 S 1 Bl
ik & A o (HIERG R By - B
fEiE 2 H T R km - A2
i e B s B A0 7 A I R K

charismatic. No clue is availed regard- el A Sk I3 B R -k B R R
ing the path or paths of cultivation to~ B & 238 » 1F FL B o #
ward spiritual fulfillment that Buddhism
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would stress.

One efficacious comparison left to us
on gift and enlightenment (emptiness)
is probably found in the mystics’ ex—
periences from either side. While emp—
tiness is unanimously agreed in Bud-
dhism to be the ultimate reality of
Suchness, Christian mystics that
abounded in the Medieval Ages seemed
to come to terms comfortably with the
notion of emptiness. Meister Eckhart
said,” The divine one is a negation of
negations and a denial of denials”(Fox.
Meditations with Meister Eckhart. 40);
" God is nothing. No thing. God is
nothingness; and yet God is something.
God is neither this thing nor that thing
that we can express. God is a being
beyond all being; God is a beingless
being”(Fox 41) . And the fourteenth cen-
tury anonymous mystic in England had
this to say in his The Cloud of
Unknowing,“ 1 will tell you that ev-
erything you dwell upon during this
work (contemplative prayer) becomes
an obstacle to union with God. For if
your mind is cluttered with these con-
cerns there is no room for Him"(
Johnston, ed. The Cloud of Unknowing.
54). Christians, the Catholics in
particular, are nowadays revitalizing

QAT iz B an -

B B EE AR (221 ) Ay e Ty
REWHRZER —HNELEE
b ZEREMBERE G2
N FRHY e R R SR AT A
1719 % 2208 B DL RE B il B0y 22 1%
o Meister Eckhart i
ERENEE ° |
(Fox, (HoMeister Eckhart —
HiE) 2540 H)' Bz - 2
FEH -~ EZ= o HEwtER - b
o JEIL - FEIR - MEEE W o b
WY ELE - b
ENFAENFAE - ;(Fox » (H
Meister Eckhart —#Eiff&) 5 41
H) Tyt i - Y H — B
T BAE (R A BRE)
—&h o B - TIRESERIK A
ol ER CF R ) AYREf - Lo
Rl MR A EW
M - K —HLhESE
M AEZEBEESR LW T o
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meditation and contemplation in their
religious experience. Here in deep re-
ligious experiences, will Buddhism
again well encounter Christianity in
some compatible way?

Conclusion

Buddhism and Christianity, despite
various and profound distinctions, have
points at different levels to compare,
complement and parallel. While Buddhist
teachings and practice are character—
ized with a strong tendency toward
meditation Christians more incline to
prayer, liturgy and contemplation on the
Cross. The death of illusory self in Bud-
dhism and false self in Christianity is
really a point worth comparing and
contrast. Though the peaceful ”
horizontal” death of the Buddha con-
stitutes a striking and apparent differ-
ence from the violent® vertical” death
of Jesus on the Cross, there may be a
deeper message behind them and shared
by them: life is suffering and sinful for
the world is transient and non-
permanent. Both therefore are inspired
to look to the oneness with the highest

Buddhism Meets Christianity

(Johnston # (FHNEE),
54 H)SRIEESE » LHZ
KEHAGE - EAE K AE#E R By
TE - FEREH S AR -
P R SR B G T el
filg BE NG 2

#3 o

BRE B R R LA
AFZ AR > B R R
MK o BAEAFE M b
Z HAHEIR ~ T EL I HE L g o
Foom A e A E KB o BE
AR A T s~ e P R AR CHE

fik P NFH) B8 FRRYSELHL o Bl BB
L1 BEFHWOMEE - =&
15 T M MF LB B I - Bl P & 5

CRERA B BT B ER fR T BT

FIEETFR MRS > &
SRIE B o ZU Y ¥ EE o fH 3 A 2R

HREE - M2 LM EER - 4

ay FE R T e B TR o 1 T g
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being: Suchness (Sunyata) or God. 6 55 10 R 6 6 T A |- (9 7 A

A (221 ) s baw - B &
Fy— o

Buddhist enlightenment is at certain .
dimensions entitled to the “ gift” in e BORy B TR AE R B R X i

Christian tradition. Enlightenment s A DI B E SN T B 4

comes by unpredictably in terms of time e e o s .
and place. Though personal effort and - R T B iy ] R 3 RS A AT 75

NI

works are necessary as preparation for | ; @ A9 %¢ J7 F1 5 o it 3B B
final possible enlightenment, the effort e . L
MEITT > AR~ Z2EENEZRA

does not directly contribute or assur—

edly lead to enlightenment, which bear 2% » F [t #F B R B 52 2 (1y BB 4
much resemblance to the Christian gift. T

But ultimately, the non-local, non-dual
nature of oneness of the receiver (the FE &R HE T MERT ~ faz A YB3
practiFioner) and the givef (the.sogrce) W b R 22 g L b
of enlightenment makes it unfit either

for or against the notion of Christian #% » KL A REFEHEEH - /£ —%F
gift. It is just beyoﬁnd thit conceonn’; H T e 2 4% 0 B B B R S 1Y
After the complexity of " yes and no

comparative study, we find the in-depth 7% #X = & v] 5 &L By Bl 38 15 — 3% I

religious experiences on either side Dlersm - RAAADE » BE%EA
adds to the list of points and spheres

compatible between the gift of grace wE ~ A E R AR o BiRE R
and enlightenment. Personally, [ would B s MBS T %% 7 bl e
assume that the deeper we enter the

religious practices of meditation and Z I

contemplation, the more likely the two

can find significant grounds of contact,

communication and compatibility.

A - HB RS E
L

'EHLL

(34)

0000o00000o00s40400000000000000000 00007-6561921012910 1292 00 O 07-6565774 E-mail(] ugbj@fgs.org.tw



ooboooooso /2002030
oob/0o0000000000_ 0000
ISSNO 1609-476X

Buddhism Meets Christianity

Works Cited [E28)

1. Bharati, Agehanada. The Trantric Tradition 1. Bharati, Agehanada. The Trantric

(Garden City: Doubleday and Company, Inc. Tradition( Garden City:Doubleday

1965)
and Company, Inc.1965 )

2. Cobb, John. Beyond Dialogue TowardaMu- 2. Cobb,John.Beyond Dialogue: To-
tual Transformation of Buddhism and

Christianity. (Eugene, OR :Wipt and Stock
Publishers, 1999) Buddhism and Christianit

ward a Mutual Transformation of

(Eugene,OR :Wipt and Stock
Publishers, 1998)

3. Dumoulin, Heinrich. Christianity Meets 3. Dumoulin, Heinrich. Christianity

Buddhism. Tr. JohnMarddo, Lasdlle, (lllinois: Meets Buddhism.Tr. John Maraldo
Open Court Publishing Company, 1974) ’
Lasalle, (Illinois: Open Court Pub-

lishing Company, 1974)

4. Fox, Matthew, ed. Meditationswith Meister 4. Fox, Matthew, ed. Meditations
Eckhart(Santa Fe: New Mexico: Bear and

with Meister Eckhart (Santa Fe:
Company, 1983)

New Mexico Bear and Company,

1983)

5. Hanson, Bradley C. Introductionto Christian 5. Hanson, Bradley C.Introduction
Theology(Minneapolis. FortressPress, 1997) to Christian Theology
(Minneapolis: Fortress Press, 1997)

6. Han, Qingjing. BriefElaborationsontheTrea- 6. 3% 7 7% > (" 3k = + 28 w& ¢ )
scofheTAryVersesoiMindOny (SO0 (5 = o s e 1 47 )
sciousness or Mind-only)(Beijing: China Na-
tional Academy of Buddhism Printry)

(35)

ooOooooO0ooOoOs4040000000000000O0000O0 000O07-65619210 129101292 0O 0 O 07-6565774 E-maill ugbj@fgs.org.tw



ooboooooso /2002030
oob/0o0000000000_ 0000
ISSNO 1609-476X

Universal Gate Buddhist Journal, Issue 8

7. Hui-neng. Tr. Philip B. Yampalskplatiorm 7. Hui-neng (& 4 %) > Philip B.
Sutra of the Sixth Patriarch Tung Huang Manu-

script Edition(New York: Columbia University
Press, 1967) of the Sixth Patriarch Tung Hung

Y ampalsky 3 » Platform Sutra

Manuscript Edition ({7 F 38 &
%reE &) ))(New York: Co-
lumbiaUniversity Press,1967 )

8. Ives, Christopher, e@ivine Emptiness and 8. 1ves,Christopher,ed.Divine Empti-
Historical Fullness: A Buddhist -Jewish Chris-
tian ConversationwithMasao Aelley Forge,
Pennsylvania: Trinity Press International, 1995) Buddhist -Jewish Christian

ness and Historical Fullness: A

Conversation with Masao Abe
(Valley Forge, Pennsylvania: Trin-
ity PressInternational,1995)

9. Johnston, William. Silent Music: the Science of 9. Johnston,William.Silent Music: the
Meditation(New York: Harper and Row, 1979) Science of Meditation(New Y ork:

Harper and Row,1979)

10. Lefebure, Leo DThe Buddha and the Christ: 10. Lefebure, Leo D. The Buddha and
ExplorationsinBuddhistand Christian Dialogue

_ the Christ: Explorations in Bud-
(Marykoll, New York: Orbis Books, 1993)

dhist and Christian Dialogue
(Marykoll, New Y ork: OrbisBooks,
1993)

1. Mahan, Wayne,WThe New Testament: A 1. Mahan,Wayne,W.The New

(36)

ooOooooO0ooOoOs4040000000000000O0000O0 000O07-65619210 129101292 0O 0 O 07-6565774 E-maill ugbj@fgs.org.tw



ooboooooso /2002030
oob/0o0000000000_ 0000
ISSNO 1609-476X

Buddhism Meets Christianity

Manual for College Studer@hampaign, Testament: A Manual for College
Students. (Champaign, lllinois: Sti-
pes Publishing L.L.C.1997)

12 NagarjunaMadyamika-sastrahe Sectionof 12. 74t » ( F # w48 « w3 & )
Looking into the Noble Four-fold Truth

13. Powers, Johimtroductionto Tibetan Buddhism 13 Powers, John. Introduction to Ti-
(Ithaca, New York: Snow Lion Publication,

betan Buddhism (Ithaca, New
1995)

Y ork:Snow Lion Publication,1995)

14 Suggs, M. Jack, e@he Oxford Study Bible 14 Suggs, M. Jack, ed. The Oxford
(New York: Oxford University Press, 1992) Study Bible(New Y ork: Oxford

University Press,1992)

15. Suzuki, Daisetz Teitaro. Mysticisi@hristian 15 Suzuki, Daisetz Teitaro.( 4 Kk x

and BuddhigiNew York: Harper and Bros., #) Mysticism: Christian and

1957)
Buddhist( New Y ork: Harper and
Bros.,1957)
16. The BuddhaDiamond Sutra 6 ( ARk BREe)  (KE

DN S
17 The BuddhaThe Sutraof AmidaBuddha 17 {FT3@re &) » ( XK E&K) %+ =
iy

37

ooOooooO0ooOoOs4040000000000000O0000O0 000O07-65619210 129101292 0O 0 O 07-6565774 E-maill ugbj@fgs.org.tw





