ECEHVEE]

BREED OnfsE

i

Al

VISR > AALAGE S IERE S o 1M H IR WA R EE S B 450 . T AR
it (REVEMES) M2 A gUREIES - MRS - ) W5 KG[HEA L mAYEE
EEHGHIATEN : TRIRMTE (REEATHR) M2A wIREHTES - B TR

Fi e

(EEfemHl) #ry CRamss) ~ CRERREERLK) ~ () - (Payasi ==
T) F o AR REXIYESL - KERIME > (RESEMHR) Bufst s BAELUE
Bt~ BOE B ERY =T (B R AR ~ BUT A —PIBUR ~ B85 B¢
& n] USSR B EGERER © BRI ISMERY RS AR ) B R E AT
AR ~ WEERE - P B2 - —F Pk > AMEE SR —HE S0
(ERIMEFE -

AR - TEDRGER L~ ORI NEEEFHERSIINERE - B
% - PEREEI L - ENMERE T ZRSZAEIERBRUE > g T
aEREZEE » BECCERNRGEE - HArfhEor ey a8 &2 5
AHESHESGEE T PP A rERF e saei - (T8 E -
[ 22 & EEF ARG RAV R S 2 BEERCE M - SiErE (ST
JEREER -

HERIEL > Sl 2aE 2 AEEE - 1T H IR MR YR b 3 4 S =R A s -
TUROREE (RECEMER) MR SR EHEE - FAIRERE - ) BEEHIIES
AR« T ARARFIEE (REVEMER) M2AWREHTES - JAHRTTESE - |
N HEERECATGEE (REEMEL) %6 29 (EE4E) AYER &L A M5t
[l - REBRE ISR T ECE RN ) oy FAGEEAL -

R (BEE) NGE

(#=4%) (Pasadika Sutta/ The Delightful Discourse ) HY4%HE @ B FEEH T
JEFZPE (Nigantha Nataputta ) 7& =& IT2T A% (Pava) At > R HEA



H(EREF - IR 0 OAHEES o R o hepT-4ifEbi@ (novice Cunda) [
MR B SE R R ZE & » YA Samagama FE R e - I ERZe s T4 F
EAHE - [l S B E TN B GE AR DI 2 R EEPe > T SIS - (e DU AR 2 A
PLP & THRAR R I g EEUEN BTN F - A 2% NIt R E
L& -

& =

— ROMEEEERRERAENER o . ROVEGTE TR . R
BRI T IHLE AT LSRG .. A PIB R SRR e T
BRI -

=~ "WEE  BEAR - MEEEENDIRJH - AlRAETIC > fETE
I —RES PGS ~ A ZIRAD ~ REERAI R T Fris A 275 Eai AV B
FAarzE OF) o (BARMELEIE OF) TR EM B - DUEERR 4L
Ao BERMERER (JIO) - O MRMERELE OF) hiiEmmsss -
DURistki s 5efls > EERMRA (JJ0) -

= RESR AR A SR RN E B AR IR T IR E RS
WSS R F > ERITALE - BRI AT K - (TR IRIIE
EEGHEMAN ? =t UEmErMEEESER -

a -~ T RATEETEEEEEES « 8 5 BUIUEEIE ? | HiESERE
HIZRBIE% - BE E SRR TR - BEERE - Z0F ~ bR - BFF - N - 1B

FIEEE -

T~ JFTEEERFTR LIS » 72 R bR A B A R ER AR BT A HER A 7,
R A TR 5 |

LS

dife > SR > R aE > BRI EREE—/ - IREREZTT
R RAERVAR - . VB EES TPt EEEN AR LR ...
I GRE IR AR T Blmn Sy R an g TIHENEES - B2 E
KOEEFE - TEEARVERTT - JEVEames 7EE - (5 14 81)

But, Cunda, | have now arisen in the world as an Arahant, fully-enlightened Buddha,
the Dhamma is well-proclaimed among humans,...... my disciples are proficient in the
true dhamma,...... the full purity of the holy life has become clear and evident to them



in the logic of its unfolding...... But now | am an aged teacher of long standing, who
went forth a long time ago, and my life is coming to its close.
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However, there are senior teachers among the monks, who are experienced, trained,
skilled, who have attained peace from bondage, able to proclaim the true Dhamma,
able to refute by means of the Dhamma any opposing doctrines that may arise and,
having done so, give a grounded exposition of Dhamma. And there are
middle-ranking monks who are disciplined and experienced, there are novices who
are disciplined, there are senior, middle-ranking and novice nuns who are disciplined,
there are white-robed lay followers, male and female, celibate and non-celibate, and
the holy life I proclaim prospers and flourishes, is widespread, widely-known,
proclaimed far and wide, well-proclaimed among humans.

H ATt ERrAHEMECRERD > A R BT SRR RIS A=Y
AHER > A R EE RN E - 1Exﬁ[l1£ﬁ)&% i KA 22 1= ot B
585~ AZIRAD BAﬁtthxEﬁ%EPﬁﬁaE%ﬂ?ﬁiﬂ T8mzE (&) - Alwt
& (IRPTIESE ~ FrE R B IRALFIE ARV IT B a2 8 - 340 Uddaka Ramaputta
(= LARITHY — (L EHR ) Fraidy - W’dlﬁ% fEEK% ] ‘i;EE'TJrF* SEE ? —

EEE—IF TN I AIERE =1 VM EE HERR
B o MIEAT R - FBE  GHEE N E@%EF“ EﬁfﬁF‘Eﬁ/& 2 JJHEMmE °
(%5 16 &)

Among all the teachers now existing in the world, Cunda, | see none who has attained
to such a position of fame and following as | have. Of all the orders and groups in the
world, I see none as famous and well-followed as my Sangha of monks. If anyone
were to refer to any holy way of life as being fully successful and perfect, with
nothing lacking and nothing superfluous, well-proclaimed in the perfection of its
purity, it is this holy life they would be describing. It was Uddaka Ramaputta who
used to say: "He sees, but does not see.” What is it that, seeing, one does not see? You
can see the blade of a well-sharpened razor, but not its edge. That is what he meant by



saying: "He sees, but does not see." He spoke in reference to a low, vulgar, worldly
ignoble thing of no spiritual significance, a mere razor.

WHRIE "THMEE - (HERR ) RESEAEY) > o DUSEERE - ArE RN —F
EEERELELSE S ~ RN IR/ ~ AR o kg T AR BB A a2 i
CE) 5 MERMBEEIE OF) FRCMEMEST » DU BRI ANE - B fiR
RJI0) o NRMER L E OF) FHIMEMES - DUREEREER > 2
AR (JJO) - BFEE TMEE BEEAR, 2B - Hib > RO AE
s ST 2 E BB SE 35 ~ RN/ D ~ A IR A kg R S T B AR NV EE R
GapziE GF) o HitE (RATIER ~ FTERNY) BRI T dr 2 -
(%5 16 £1)

But if one were to use that expression properly: "He sees, but does not see?" it would
be like this. What he sees is a holy way of life which is fully successful and perfect,
with nothing lacking and nothing superfluous, well-proclaimed in the perfection of its
purity. If he were to deduct anything from it, thinking: "In this way it will be

purer”, he does not see it. And if he were to add anything to it, thinking: "In this way
it will be more complete”, then he does not see it. That is the meaning of the saying:
"He sees, but does not see.” Therefore, Cunda, if anyone were to refer to any holy
way of life as being fully successful and perfect,...... it is this holy life that they would
be describing.
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Therefore, all you to whom | have taught these truths that | have realized by
super-knowledge should come together and recite them, setting meaning beside
meaning and expression beside expression, without dissension, in order that this holy
life may continue and be established for a long time for the profit and happiness of the
many out of compassion for the world and for the benefit, profit and happiness of
devas and humans. And what are the things that you should recite together? They are:
the four foundations of mindfulness, the four right efforts, the four roads to power, the
five spiritual faculties, the five mental powers, the seven factors of enlightenment, the
Noble Eightfold Path. These are the things you should recite together.
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And thus you must train yourselves, being assembled in harmony and without
dissension. If a fellow in the holy life quotes Dhamma in the assembly, and if you
think he has either misunderstood the sense or expressed it wrongly, you should
neither applaud nor reject it, but should say to him: "Friend, if you mean
such-and-such, you should put it either like this or like that: which is the more
appropriate?" or: "If you say such-and-such, you mean either this or that: which is the
more appropriate?” If he replies: "This meaning is better expressed like this than like
that”, or: "The sense of this expression is this rather than that? then his words should
be neither rejected nor disparaged, but you should explain to him carefully the correct
meaning and expression.
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It may be, Cunda, that wanderers of other sects might say: "The ascetics who follow
the Sakyan are addicted to a life of devotion to pleasure. If so, they should be asked:
7% hat kind of a life of devotion to pleasure, friend? For such a life can take many
different forms." There are, Cunda, four kinds of life devoted to pleasure which are
low, vulgar, worldly, ignoble and not conducive to welfare, not leading to
disenchantment, to dispassion, to cessation, to tranquillity, to realization, to
enlightenment, to Nibbana. What are they: Firstly, a foolish person takes pleasure and
delight in killing living beings. Secondly, someone takes pleasure and delight in
taking that which is not given. Thirdly, someone takes pleasure and delight in telling
lies. Fourthly, someone gives himself up to the indulgence in and enjoyment of the
pleasures of the five senses. These are the four kinds of life devoted to pleasure which
are low, vulgar, ...... not leading to disenchantment, ...... to enlightenment, to Nibbana.
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And it may be that those of other sects might say: "Are the followers of the Sakyan
given to these four forms of pleasure-seeking?" They should be told: "No!" for they
would not be speaking correctly about you, they would be slandering you with false
and untrue statements.
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There are, Cunda, these four kinds of life devoted to pleasure which are entirely
conducive to disenchantment, to dispassion, to cessation, to tranquillity, to realization,
to enlightenment, to Nibbana. What are they? Firstly, a monk, detached from all
sense-desires, detached from unwholesome mental states, enters and remains in the
first jhana, which is with thinking and pondering, born of detachment, filled with
delight and happiness. And with the subsiding of thinking and pondering, by gaining
inner tranquillity and oneness of mind, he enters and remains in the second jhana,
which is without thinking and pondering, born of concentration, filled with delight
and happiness. Again, with the fading of delight, remaining imperturbable, mindful
and clearly aware, he experiences in himself that joy of which the Noble Ones say:
"Happy is he who dwells with equanimity and mindfulness? he enters and remains in
the third jhana. Again, having given up pleasure and pain, and with the disappearance



of former gladness and sadness, he enters and remains in the fourth jhana, which is
beyond pleasure and pain, and purified by equanimity and mindfulness.
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These are the four kinds of life devoted to pleasure which are entirely conducive to
disenchantment, to dispassion, to cessation, to tran-quillity, to realization, to
enlighten-ment, to Nibbana. So if wanderers from other sects should say that the
followers of the Sakyan are addicted to these four forms of pleasure-seeking, they
should be told: "Yes" for they would be speaking correctly about you, they would
not be slandering you with false or untrue statements.
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Then such wanderers might ask: "Well then, those who are given to these four forms
of pleasure-seeking -- how many fruits, how many benefits can they expect?" And
you should reply: "They can expect four fruits, four benefits. What are they? The first
is when a monk by the destruction of three fetters has become a Stream-Winner, no
more subject to rebirth in lower world, firmly established, destined for full
enlightenment; the second is when a monk by the complete destruction of three fetters
and the reduction of greed, hatred and delusion, has become a Once-Returner, and
having returned once more to this world, will put an end to suffering; the third is
when a monk, by the complete destruction of the five lower fetters, has been
spontaneously reborn, and there will reach Nibbana without returning from that world.
The fourth is when a monk, by destruction of the corruptions in this very life has, by
his own knowledge and realization, attained to Arahantship, to the deliverance of
heart and through wisdom. Such are the four fruits and the four benefits that one given
to these four forms of pleasure-seeking can expect."
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Or such wanderers might say: "As regards past times, the ascetic Gotama displays
boundless knowledge and insight, but not about the future, as to what it will be and
how it will be.” That would be to suppose that knowledge and insight about one thing
are to be produced by knowledge and insight about something else, as fools imagine.
As regards the past, the Tathagata has knowledge of past lives. He can remember as
far back as he wishes. As for the future, this knowledge, born of enlightenment, arises
in him: "This is the last birth, there will be no more becoming.”
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If A he past?refers to what is not factual, to fables, to what is not of advantage, the
Tathagata makes no reply. If it refers to what is factual, not fabulous, but which is not
of advantage, the Tathagata makes no reply. But if }& he past?refers to what is factual,
not fabulous, and which is of advantage, then the Tathagata knows the right time to
reply. The same applies to the future and the present. Therefore, Cunda, the Tathagata
is called the one who declares the time, the fact, the advantage, the Dhamma and the
discipline. That is why he is called Tathagata.
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Or such wanderers might say: "Does the Tathagata exist after death?" "Is that true,
and any other view foolish?" They should be told: "Friend, this has not been revealed
by the Lord." ...... "Does the Tathagata not exist after death?" ...... "Does he both



exist and not exist after death?" ...... "Does he neither exist nor not exist after death?"
They should be told: "Friend, this has not been revealed by the Lord.?"
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Then they may say: "Why has the ascetic Gotama not revealed this?" They should be
told: "Friend, this is not conducive to welfare or to the Dhamma, or to the higher holy
life, or to disenchantment, dispassion, cessation, tranquillity, realization,
enlightenment, Nibbana. That is why the Lord has not revealed it.?"
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Or they may say: "Well, friend, what has the ascetic Gotama revealed?" They should
be told: " 'This is suffering' has been declared by the Lord; This is the arising of
suffering'...... 'This is the cessation of suffering'...... "This is the path leading to the
cessation of suffering' has been declared by the Lord."
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Then they may say: "Why has this been declared by the ascetic Gotama?" They
should be told: "Friend, this is conducive to welfare, to Dhamma, to the higher holy
life, to perfect disenchantment, to dispassion, to cessation, to tranquillity, to
realization, to enlightenment, to Nibbana. That is why the Lord has revealed it."
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Now, Cunda, | go to those ascetics and Brahmins who hold any of these views and if,
being asked, they confirm that they do hold such views, | do not admit their claims.
Why not? Because, Cunda, different beings hold different opinions on such matters.



Nor do I consider such theories equal to my own, still less superior. | am their
superior in regard to the higher exposition......
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And, Cunda, for the destruction of all such views about the past and the future, for
transcending them, | have taught and laid down the four foundations of mindfulness.
What are the four? Here, Cunda, a monk dwells contemplating body as body, ardent,
clearly aware and mindful, having put aside hankering and fretting for the world. He
dwells contemplating feelings as feelings, ...... mind as mind...... : he dwells
contemplating mind-objects as mind-objects, ardent, clearly aware and mindful,
having put aside hankering and fretting for the world. That is how, Cunda, for the
destruction of such views about the past and the future, and for transcending them, I
have taught and laid down the four foundations of mindfulness.
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During this time the Venerable Upavana was standing behind the Lord, fanning him.
And he said: ][z tis wonderful, Lord, it is marvellous! Lord, this exposition of

Dhamma is delightful -- highly delightful! Lord, what is the name of this discourse??
7 ell, Upavana, you can remember it as The Delightful Discourse.?
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