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Abstract
This article will explore modern scholars’ criticisms regarding the initial teaching
and perfect teaching in the Huayan school to examine why the initial teaching includes
two sects, the emptiness and existence, and why the perfect teaching is divided into two
sects, the commonality and distinction, and contrasts them with Tiantai teachings, we can

see the further development of Huayan teachings compared with Tiantai.

Keywords : Huayan school, Tiantai school, classification of teachings, initial teaching,

perfect teaching
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I . Introduction

PR BRI AT s E S B3 —RE AR HIEATR - 2 > EN
FEFRAVHIZANE S RO - FESRE/N ~ 46 ~ &8 B~ BIRVAEHA - HR
RURF > FHES TR R G 5RAYE 48~ Al BRIIUEH] - ATE RS S
Ze ~ FHRE > BBOOIE ~ Bl BT HRERR SRS - ASCRIEBEE A
SRS AR 1L ZE A R E I EE L HiteY - FREIE RS e s
ZE ~ BWSE 0 BEBR A RIE B2 WL RS HIZ - PLR FE insi
BB R E R E 2 R -

The classification of teachings (panjiao) in the Tiantai school during the Sui dynasty
can be considered the first comprehensive representation of such classification in the his-
tory of Chinese Buddhism. Following this, the classification in the Huayan school during
the Tang dynasty serves as the second significant example. The Huayan school’s five
classifications of teachings—small, beginning, final, sudden, and perfect—can roughly
correspond to the Tiantai school’s four classifications—ijg; (Tripitaka), # (Common),

A (Special), and (Perfect) —excluding the sudden teaching. However, the Huayan

VARSTHEE M LA (B RS E—DAR B R T R R A AR R ) OFrdl ¢ B
REETE %, > 2008 ) - EfgkIgHl - E3TIMRK -
This article is excerpted, supplemented, and revised from the author’s doctoral dissertation, Study on the
Thought of Zhiyan: Focusing on the Formation Process of Early Huayan Philosophy (New Taipei: Fu
Jen Catholic University, Department of Philosophy, 2008).
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beginning teaching includes both the Emptiness and Existence schools, and the Perfect
teaching is further divided into the Similar and Different teachings, which significantly
differ from the Tiantai classification. This article aims to explore the criticisms of modern
academia regarding the inclusion of both the Emptiness and Existence schools in the
Huayan beginning teaching and the division of the Perfect teaching into the Similar and
Different teachings. It also seeks to compare these aspects with the Tiantai classification
to highlight the further development of the Huayan beginning and Perfect teachings in

relation to the Tiantai classification. !

FEENE M2 e P EURBIG RS B T Z=ZA 2 F ) BRAT - Bk
(ZE5) WEDEER " R EARGEAASE - HROSEEZ ) - Wik (M) By
MERRER ") (N MERA - BIEAE 5 KRz - BIEz8, -2 2H2
F N PAEFER R A L T L= SRR LB ? KT &2 A
B0 WIBOHARIHEETE " ISR A RS 2R E > BRI AR - B 2SR T, o R
S TRy (WR)  WXEERERE —E ey 247 ) ° ASERE
FLEE R R AN RN PRI B2 A 2 IR

\

2 () A (KTEEEHmEERC) 0 % 1 CBETA T44, no. 1846, p. 2420b16-17 -
[Tang] Fazang: Notes on the Awakening of Faith in the Mahayana, Vol. 1, CBETA T44, no. 1846, p.

242b16-17 -
S BOMAR ¢+ (EEESR RSB HIBENT ) BN ¢ IR AT iR S 0 1998 ) o
H90-

Chen Pei Ran: A Study on the Huayan School’s View of the Dharma Realm and Classification of
Teachings (Guangzhou: Doctoral Dissertation, Institute of Philosophy, Sun Yat-sen University, 1998),
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In the history of Indian Buddhism, the famous “dispute between emptiness and ex-
istence” between the Madhyamaka (Emptiness School) and Yogacara (Consciousness-
Only School) has remained unresolved. For instance, Zhiguang from the Madhyamaka
School asserts, “To those with superior faculties, I speak of the formless Mahayana, dis-
cerning both mind and environment as empty.” On the other hand, Jiexian from the
Yogacara School believes, “Initially (in the Hinayana), only existence is spoken of, falling
into the extreme of existence; subsequently, only emptiness is spoken of, falling into the
extreme of emptiness.”” This debate is also reflected in the doctrinal classifications of the
Huayan School. How should the positions of the two schools, emptiness and existence,
be arranged? Why are both schools considered the initial teaching? For example, Chen
Pei Ran criticizes, “The paths of the two schools differ, and their focal points are also
distinct. In fact, the Emptiness School speaks of ‘emptiness,” while the Consciousness-
Only School speaks of ‘existence’ (wondrous existence). How can they both be placed
within the second tier of ‘initial teachings’?”*® This article will explore how the Huayan
School addresses the significant issue of the dispute between emptiness and existence in

the doctrinal classifications of Indian Buddhism.

WA A TS R EIEREZ ? EAE TR AR B SREE » th k TK

B R SR B 2 I -

p. 90.
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What constitutes a true “perfect teaching”? This is the ultimate question in the clas-
sification of Chinese Buddhist teachings and involves the debate between Tiantai Bud-

dhism and Huayan Buddhism over which is more complete.

FhE sl L E et R 3RAY E F LR R (468-537) - ERHHESTE
R (RITEMERE) » ¢ BRI (L) B TEH, 5l (Ek
&) EREIRNECE - MESELY - BEANGER ° BREEMAIKES

FAVEFE (538-597) - BRI AHES: (HERAK) - B2 (WREEL) - FKECR

Bk

4]

Y (B ) ik (549-623) 12 (AEZXGR) & 188 THEWFE T AN (BES) Z& - s
(BoL%E) Zim - B (FER) REDRZE - OFFE) AR T Z8i - 5 CBETAT34, no. 1720, p.
366al12-14 -
As [Sui] Jizang (549-623) stated in VVol. 1 of the “Profound Discussion of the Lotus Sutra”: “If we follow
the theories of the Five Periods in the South (such as Huiguan) and the Four Schools in the North (such
as Huiguang), they all claim that the ‘Avatamsaka Sutra’ is the perfect teaching and the ‘Lotus Sutra’ is
the incomplete teaching.” CBETA T34, no. 1720, p. 366a12-14 -

U A (ERREESTE) 6 1 @ EOLER T R EESTSHERE - SRR

IR TR e - Bl G EREART - BIEEE (38 ) 2t -, (CBETA T45, no. 1866, p.
480026-28 ) 2B (507-583) FHEIGFZER « [ BAKEST » BIEAR B 15 &L 1 1 J
> TREEELAFTIEEW -, (CBETAT4S, no. 1866, p. 480c9-15) [LERIRIFHEDE -
In Vol. 1 of [Tang] Fazang’s “Chapter on the Differentiation of the Teachings of One Vehicle of the
Avatamsaka,” Huiguang’s perfect teaching is recorded as follows: “For those who ascend to the Buddha
realm in stages, the teaching speaks of the Tathagata’s unobstructed liberation, ultimate fruition, and the
ocean of ultimate results, the perfectly free and secret Dharma doors—this sutra (Avatamsaka) represents
that.” (CBETA T45, no. 1866, p. 480b26-28) Additionally, Anlin (507-583) is noted for his theory of the
perfect school: “The sixth is called the perfect school, which elucidates the unobstructed arising of the
Dharma realm’s inherent qualities and functions, and the perfect and complete application of the Huayan
Dharma doors.” (CBETA T45, no. 1866, p. 480c9-15) This theory also originates from Huiguang.
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%o 0 HEmly CEEER) REEEY - Kk (GERK) KB 2 i,
BURIEWIR ~ WAl - JEEIRL - 2 T iSarE - FrEERRL ) T RARIERE U R EE
BRI PAR (=3REERR A1 ~ B (Bt T il ek~ 3L - EIRLERE) Rt
RIRRHYEEORZ PR CEFEL) B (FEHEK) > SERIEEGgENITR - BB
RIMAE A — M EAIMEE - RERARGFZAVANE (960-1028) » XK G
E#wy TR fEEERER CGEETL ) > WEEASSES EEIEE -

In the history of Buddhism, Huiguang (468-537) of the Southern and Northern Dyn-

K

asties was the first to propose the concept of “perfect teaching”. At that time, the Buddhist
community greatly revered the Avatamsaka Sutra,® which Huiguang identified as the
“perfect teaching”, stating it as the most complete doctrine, illustrating the lofty and ideal

Buddha realm.’ Zhiyi (538-597), who actually established the Tiantai doctrine during the

© (5] &eh  (WnEEELE) w9 BE: T (ER) TR NTEEE GEE) R

T JEm - IR o o SRESEZ  BERAE T &R SAR TEE BARHRE > SATEG
2 EGHEBNE TEAF  mFEESA (B5) - MAM: (FEE) BB > (OEFE) AFAE
== SRRSO ) CBETA T34, no. 1718, p. 125¢14-19 -
[Sui] Zhiyi: Textual Commentary on the Lotus Sutra, Volume 9: “It was previously said, ‘The
Avatamsaka Sutra is the consummate teaching, complete, eternal. The Lotus Sutra is not the consummate
teaching, incomplete, not eternal.” Now, according to this text, if one initially enters the consummate
teaching and now enters the non-consummate teaching, it means initially entering the Buddha’s wisdom
and now entering non-Buddha’s wisdom. If the Buddha’s wisdom is equal to the consummate teaching,
it is also equal to the complete, eternal characteristics. People of the land call the Avatamsaka Sutra the
perfect school and the Lotus Sutra the non-true school. Now, this text is also used to compare them.”
(CBETA T34, no. 1718, p. 125¢14-19)

T O(FB) BeH . (WEETEKRXFE) 0 %55 CBETAT33, no. 1716, p. 737a10-11 -

[Sui] Zhiyi: Profound Meaning of the Lotus Sutra, Volume 5, CBETA T33, no. 1716, p. 737a10-11.
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Sui Dynasty, felt uneasy with the previous high regard for the Avatamsaka Sutra and the
neglect of the Lotus Sutra.® Zhiyi exalted the “Lotus Sutra” as purely perfect and uniquely
exquisite and regarded the Avatamsaka Sutra as a combination of perfect and partial
teachings. The “partial” teaching referred to gradual, separate, and non-harmonious as-
pects—twisting and turning paths, flaws originating from their causes.”” Later in the
Tang Dynasty, the Huayan School developed two types of perfect teaching—"same”
(Three Vehicles unified into one) and “different” (referring to unique and unrivaled as
well as harmonious and unobstructed )—to arrange the Lotus Sutra and Avatamsaka Su-
tra, adopting an integrative approach, recognizing the dual nature of “same” and “differ-
ent” teachings. Subsequently, ¢ (960-1028) of the Song Dynasty Tiantai School advocated
the Tiantai perfect teaching of “innate nature”, criticizing the Huayan perfect teaching as
“dependent on reason, cutting off the nine realms,” insisting that only the Tiantai School

represented the true perfect teaching.

RS L 5= (1909-1995) {ORREFAVEES » (CHE 11552 E
LIV AEAN BT - MR S T Sy ElE - LoREE B’ [F ] — BN
BHB AT » AIESRAER A e A — (8 - fERcs iy B2 RN T
REHEGER - EIENWEZRRRGEE - ° B—I7H  REEFRREBGER OF

S SRS (BB (1) ) (b SmEAERE - 1989 4) o H 561 (hEghTes
T (Bdb: ESEAERE - 1989 EIE) BN (DRGSR TR
B, ) -
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L) Bl (FEEeE) AR - AR (1909-1978) EskaEx ([FH]) &8
ZE FEEARE > WIRHERARMECTE 2 - B (1940-2018) SX G E
fFA@ LB > B @i R ERERE - ROLEEME et ad - B8
FraE - BORItEH R NS SR NaE o BUGZUKE SIS - i B H
RRZE o ° AR E R MEEER R R TR = - BUTARZ R R AR - X350
BN EFEE A EFE - SSORImEITREZER » IRE R0t H - i
FrEOAE R MR T BB T Asm AR B B e el B0 R R 2 72 AV B e
R ASOREERIMER: AT AR o O

Refer to Mou Zong San: Buddha-Nature and Prajnaparamita (Vol. 1) (Taipei: Taiwan Student
Bookstore, 1989), page 561. Nineteen Lectures on Chinese Philosophy (Taipei: Taiwan Student
Bookstore, 1989), Lecture 16: “The Mode of Differentiated and Non-differentiated Teachings and the
‘Expression of the Perfect Teaching’”.

® UM ¢+ (EERSE A BRI ST ) o B s — - T TR - Bl R

HAE SR = RN FEE -

Chen Pei Ran: 4 Study on the Huayan School’s Views on the Dharma Realm and Teachings Classi-
fication, discusses the views on the classification of teachings and includes Appendices I and II,
which cover the differing perspectives of Tang Jun Yi, Huo Tao Hui, Wu Ru Jun, and Mou Zong San
on this issue.

O OHORER ¢ (RREHERCRRBAERE ) o (FDEERBIEEEmCE () )
2012 A - WO ¢ T AR RIRAVIEIS BRI - B AR E LR E EOR R LB B R
5 R AT - MEESEEL A NZENE-- (H 55) ~ "R
PR AR R I s R PRIERETTE R A Z b A RS M R - o (H 57) ~ T
A B R AR » ¥R AT Z 5 > B&ai T B E 2R - BN 2B B EE
e - 5 (H59)

Du Bao Rui: “Mou Zong San’s Methodological Reflections on the Huayan School’s Interpretations”,
in the Proceedings of the Third Huayan International Symposium (Volume I1), 2012. As stated: “Mr.
Mou was particularly concerned with the issue of completeness, and he had specific standards and re-
quirements for the completeness of each school’s doctrines, which led to his criticism of various
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In modern academia, Mou Zong San (1909-1995), following the Tiantai school’s
philosophy, examined the form and content of the perfect teaching from a philosophical
perspective, bringing the debate to new heights. He argued that the Huayan school’s dual
coexistence of same and different perfect teachings is an incomplete classification. The
truly ultimate perfect teaching can only be one, and the coexistence of the two perfect
teachings in the Huayan school is a result of failing to fully assimilate the Tiantai teach-
ings. The true perfect teaching is the Tiantai perfect teaching.® On the other hand, Tang
Jun Yi (1909-1978), continuing the Huayan school’s approach of integrating the same
(Lotus Sutra) and different (Avatamsaka Sutra) teachings, proposed that both Tiantai and
Huayan have their perfect teachings, each with different standards, pointing out that
Tiantai has aspects that do not reach Huayan. Huo Taohui (1940-2018) believed that
Tiantai represents ontological integration, while Huayan represents phenomenological in-
tegration. Wu Ru Jun stated that Tiantai discusses the perfect teaching from the perspec-
tive of encompassing sentient beings and including the nine realms, whereas Huayan
discusses it from the perspective of absolute meaning and sublime meaning. Chen Pei
Ran further criticized Mou’s view, continuing this line of thought.’ This article addresses

the issue of same and different perfect teachings by examining the views of Mou Zong

schools. However, the author believes this is unnecessary...” (p. 55), “The Tathagatagarbha conscious-
ness was proposed to address the shortcomings of the Alaya consciousness, specifically to ensure the
guaranteed attainment of Buddhahood for practitioners...” (p. 57), “Therefore, when discussing the is-
sue of attaining Buddhahood, whether the origin of existence in the world of sentient beings is explained
is not a significant issue in Buddhist philosophy.” (p. 59)
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San and Chen Pei Ran, investigating the content and form of the perfect teaching. Addi-
tionally, Du Bao Rui, following Fang Dong Mei’s views, also criticized Mou, with his
unique contribution being a response to Mou’s views from the characteristics of Confu-
cian-Buddhist philosophy and methodology. This involves a macro understanding and

interpretation of Buddhist philosophy, which this article avoids delving into further.'°

S kEpzas
II . The Debate of Initial Teaching and Emptiness vs. Existence

TEENEFRACE BRI E R " A2 B T 2R F
S FEAE ZE R R HICE. - TR T Sle I XSS it (H 2% B A Y 22 23 B S oy
g3 FIRAR ¢

In the history of Indian Buddhism, the famous debate between the Madhyamaka
(Middle Way) School and the Yogacara (Consciousness-Only) School on “emptiness vs.
existence” remained unresolved. This debate is also reflected in the classification of
teachings (#]2}) in the Huayan School. Below is a table summarizing the unique classi-
fications of the Huayan masters of the Tang Dynasty regarding the Emptiness School and

the Consciousness-Only School:
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TR
N E
Emptiness ik + = p.<
School , Five Teachings Ten schools Four Schools
Consciousness-
Only School
IR T MERRST ~ 225
S Initial Teaching: Conscious-

Zhiyan ness-Only School, Emptiness

School
(A#E) - — V& ZER HZEfEMHSE
w22 (MESR) HIRRZER i S r S
G (W) - EEH | (KRSUREH) | True Emptiness
Five Teachings Chapter: Initial | Everything Is Without Charac-
Teaching: Emptiness School, | Emptiness School, | teristics School,
(Consciousness-Only School) | True Virtue Is Not | Consciousness-
Final Teaching: (Conscious- | Emptiness School | Only Dharma
ness-Only School), True Nature | (Final Teaching: Characteristics
School Embraces Con- School
sciousness-Only
T > -

Fazang (+=FEmrskazac) School)
TEEIRAR © 2255 MR
IR MRS - 225
Notes on the Meaning of the
Tvelve Gate Treatise School In-
tent: Initial Teaching Based on
Capacity: Emptiness School,
Consciousness-Only School In-
itial Teaching Based on Princi-
ple: Consciousness-Only
School, Emptiness School
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=MZEAE
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(ZESRFRIHA)
Three Natures
Emptiness and Ex-
istence School

pick ) (Consciousness-

Chengguan Only School),
True Emptiness
Beyond Character-
istics School
(Emptiness
School, also en-
compassing Sud-

den Teaching)

RIFEME - KIFEMAEE
Great Vehicle Dharma Charac-

s
ZIN el - o o
teristics Teaching, Great Vehi-

Zongmi ] -
cle Breaking Characteristics

Teaching

i (602-668) ~ & (739-839) ~ 5% (780-840) - HLRFIER B NZE
RN o BgHyE R
Zhiyan (602-668), Chengguan (739-839), and Zongmi (780-840) all placed the Con-

sciousness-Only School below the Emptiness School. Zhiyan’s reasoning is:
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TRMEE A (FREPPR) AR o A 2270 P
TR o Ao 2 -2 > 2 L b o1l

When speaking of the Initial Gate, as in the Treatise on the Hundred Dharma
Gates, the six kinds of non-being belong to the category of all dharmas. The emp-
tiness of both person and dharma is only known through entering the scope of
emptiness. True suchness does not reach the level of the two kinds of emptiness;

the two emptinesses are superior.'!

£ CEE ) ol —UNE - 18122 - Zamilki N EfE R0A (BRI " B
By ) BUHE—VNEY » ZRARNETZE - FEAEERARZENXFEY -
MERR B P HVEA (HE) ARz Fr USRI AZERT - BEERZE T O
T BRI 7 R RV 2R RS A - SR ZE AR b B A A 2 R
SeBEZERE - VEERT AN AN 28 R AN P - A (644-712)

ZERBASHERE

YOO B CERKANEMEMFLE®R) - 42 CBETAT45, no. 1870, p. 559a3-5 -
[Tang] Zhiyan: Miscellaneous Chapters and Gate Sections of the Huayan Sutra, Volume 2. CBETA
T45, no. 1870, p. 559a3-5.

12 (3 EE . (RITERERKE) 43 CBETA T35, no. 1735, p. 521b29-c1 -
[Tang] Chengguan: Commentary on the Avatamsaka Sutra (Huayan Jing Shu), Volume 3. CBETA T35,
no. 1735, p. 521b29-c1.

B () E®: (JHA&m) » CBETA T45, no. 1886, p. 709¢9-10 -
[Tang] Zongmi: Treatise on the Origin of Humanity. CBETA T45, no. 1886, p. 709¢9-10.
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In the Treatise on the Hundred Dharma Gates, all dharmas are first discussed, followed
by emptiness. This treatise includes the six kinds of non-action (which are essentially
“true suchness non-action) within the category of all dharmas, and only then discusses
the two emptinesses of person and dharma. Zhiyan points out that, in the sequence of first
existence and then emptiness, the true suchness (truth) in the Consciousness-Only teach-
ings does not reach the level of the two emptinesses, hence this is the initial entry into the
gate of emptiness. Chengguan’s discussion of emptiness—“Both mind and realm disap-

pear, thus directly revealing the essence”!?

—surpasses the Consciousness-Only doc-
trine’s view of realm-emptiness and consciousness-existence. Zongmi’s discussion of
emptiness reveals the principle of emptiness by breaking the attachment to the character-
istics of dharma: “Breaking the attachment to the characteristics of both the greater and

lesser vehicles, it subtly reveals the principle of true nature as empty and tranquil.”'?

Fazang’s (644-712) explanation seems to be complex:

(1) AFE-*K&ELEL) (HFT HF) £ (BHFE) PRI
ZEFR 0 Mab BMESCEER TaRZE (CERtArehE) 290 B AZE (IRMEXE - B
T o SRR IR AR AR (e el ) iy T =05H) ) Eyig i
(HIERZESS ~ MESRSS) JrAlfa RIaa ~ &30 TRFMESCR IR ESSR
zeow o [FF TSR A B DRSS > H BT R R e o R
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LU 22 A B EE L RIR S S i 688 o A MR B L B A S L IRE sk
B et -

(A) The Teachings Differentiation Chapter of the Avatamsaka One-Vehicle Doc-
trine (commonly known as the Five Teachings Chapter): In the Five Teachings Chapter,
the initial teaching is classified as the doctrine of emptiness, while the Yogacara school,
besides discussing emptiness (the nature of imagined conceptions), also explains the non-
empty (the nature of dependent origination and the nature of ultimate reality). The funda-
mental scripture of the Yogacara school, “The Detailed Analysis of the Three Times” in
the “Sutra of Elucidating the Profound Secrets,” attributes the latter two periods (corre-
sponding to the doctrines of emptiness and Yogacara) respectively to the initial and final
teachings, thus categorizing the Yogacara school under the final teaching, which is evi-
dently superior to the doctrine of emptiness. The same book, the “Ten Schools Classifi-

cation,” seemingly lacks the Yogacara school. In fact, Fazang includes the Yogacara

YO (REE) ZH - TR (E ) VR (R IRAER 5 ) - CBETA T45, no. 1866 - p.

481013 - 481c9-482al1l » Soikieidt -+ _FiamoreEssc) ~ (BEmE) ~ (X)) FF
R RS R IR -
“The Interpretation of the Samdhinirmocana Sitra and the Views of the Ten Schools” by [Tang]
Fazang: The Chapter on the Differentiation of the Teachings of the Huayan One Vehicle, CBETA T45,
no. 1866, p. 481b13, 481c9-482al11. Additionally, Fazang regarded the Consciousness-Only School as
the initial teaching in his works such as Notes on the Meaning of the Twelve Gate Treatise, Notes on
the Awakening of Faith, and Exploring the Mysteries.
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school under the “School of True Virtue and Non-Emptiness” (final teaching). Although
the Yogacara school is categorized under the final teaching, in the practical application of
the Five Teachings Chapter, Fazang places both the doctrines of emptiness and Yogacara
under the initial teaching. This results in the unreasonable outcome of the lower (empti-
ness) subsuming the higher (existence), causing a confusion of the hierarchical standards
between emptiness and existence. According to the classification in the Five Teachings
Chapter, Fazang’s intention seems to place the Yogacara school simultaneously under
both the initial and final teachings. The initial teaching is primarily the doctrine of emp-
tiness, while the final teaching reveals the doctrine of non-emptiness, focusing on the
doctrine of true permanence. Therefore, in the comparison of emptiness and existence,
Fazang categorizes the Yogacara school under the final teaching, while in the comparison
of Yogacara and true permanence, he places the Yogacara school under the initial teach-
ing. !4
(2) = 7 ¥ LEAE (AT GEREC) - (RFEFEET GG ) A
(AL ZFER) PEABMEERE > BEHE - BEEUAES - A5G GE T
FIPOSRH] > MERSRAEZE oS b TR ZE TR BB > B B S (HEE) §Y
2efE -

©OUOSRHEIRL () AR 0 (RIRML{SEm#EEC)  CBETA T44, no. 1846, no. 243b 5 ( KIe/AFi
HIE@mEi) - CBETA T44,no. 1838, p. 61c; { A¥HIC Z5) » CBETA T39, no. 1790, p.426b -
“Views of the Four Schools” by [Tang] Fazang: “otes on the Meaning of the Mahayana Awakening of
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(B) Four Schools Classification: Fazang, in his works Notes on the Meaning of the
Treatise on the Awakening of Faith in the Mahayana, Commentary on the Theory of In-
distinguishability in the Mahayana Dharma Realm, and The Profound Meaning of Enter-
ing the Lankavatara Sutra, classifies the teachings into four schools: the School of
Following Phenomena and Attachment to Dharma, the School of True Emptiness and No-
Phenomena, the School of Consciousness-Only and Dharma Characteristics, and the
School of Tathagatagarbha and Dependent Origination. In this classification, the
Yogacara school is placed above the Doctrine of Emptiness, situated between the Doctrine
of Emptiness and the final teaching. This classification aligns with the structure presented

in the Five Teachings Chapter."®

(3) (*=FPHzRRAHwE) ~ (FEREF @) @ (AHFE) BEUTEH
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BN ~ R (ZE52) ~ AUV (MEFR) - MESRZRMK T b 2t T
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Faith, CBETA T44, no. 1846, p. 243b; Commentary on the Treatise on the Non-differentiation of the
Mahayana Dharma Realm, CBETA T44, no. 1838, p. 61c; Profound Meaning of the Heart of the
Lankavatara Sutra, CBETA T39, no. 1790, p. 426b

© SR (] AR (T TPERSEEEEEC) 0 CBETA T42, no. 1826, p. 213bc ;. (FRZXEC)
CBETA T35, no. 1733, p. 112ab -
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(C) Notes on the Doctrine of the Twelve Gateways and the Exploration of the
Avatamsaka Sutra: In both the Five Teachings Chapter and the Four Schools Classifica-
tion, the Yogacara school is consistently placed above the Doctrine of Emptiness. The
Notes on the Doctrine of the Twelve Gateways and the Exploration of the Avatamsaka
Sutra focus on harmonizing the disputes over emptiness and existence from Indian phi-
losophy. Generally, they arrange the Yogacara and the Doctrine of Emptiness based on
conditions and principles. In these texts, the Three Periods Classification of the Yogacara
school includes Hinayana, Mahayana (Doctrine of Emptiness), and the inclusive teach-
ings of both Hinayana and Mahayana (Yogacara). The Yogacara school is considered ul-
timate due to its broad applicability. On the other hand, the Three Periods Classification
of the Doctrine of Emptiness is divided into existence, the emptiness of external objects
with the existence of consciousness, and pure emptiness. This classification is based on
the levels of revealed principles. Here, the true hierarchy of truth is clearly demonstrated,

placing the Doctrine of Emptiness above the Yogacara school.!®

(L#E) BiEmFIEm > WeRHFE (LHBE) fvHBEE - (2
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Refer to Fazang from the Tang Dynasty: Notes on the Meaning of the Twelve Gate Treatise, CBETA
T42, no. 1826, p. 213bc and Exploring the Mysteries, CBETA T35, no. 1733, p. 112ab.
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The Five Teachings Chapter is an early work of Fazang. The Four Schools Classi-
fication aligns with the teaching structure of the Five Teachings Chapter, but differs from
the Notes on the Doctrine of the Twelve Gateways. The Twelve Gateways is a key treatise
of the Doctrine of Emptiness and may have prompted Fazang to carefully consider the
dispute between emptiness and existence, ultimately concluding, based on principles, that
the Doctrine of Emptiness is superior to the Yogacara school, differing from his earlier
views. The Notes on the Doctrine of the Twelve Gateways and the Exploration of the
Avatamsaka Sutra are likely Fazang’s later definitive conclusions. Thus, Fazang’s stance
aligns with those of Zhiyan, Chengguan, and Zongmi. It is generally said that during
Fazang’s time, the Yogacara school was flourishing, and Fazang adopted a “harmoniza-
tion of true permanence (Tathagatagarbha) and characteristics (Yogacara).”
Chengguan’s time, the Yogacara school was declining, and Chengguan adopted a “distinct
judgment of true permanence and characteristics.” However, according to the Notes on
the Doctrine of the Twelve Gateways, Fazang had already made a “distinct judgment of
true permanence and characteristics” on the level of truth. Ultimately, the Huayan school
consistently considers the Doctrine of Emptiness to be superior to the Yogacara school

and classifies the Yogacara school under the doctrine of emptiness of the initial teaching.
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BRI aEr BZEAMSE - REHE BB RIIHE
Chen Pei Ran raised a significant issue regarding the division of the initial teaching

into two schools, emptiness and existence:

Foendenk o RIE 2 MEH 1 o gyt > B A PRk Tdak, 2t F a4
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The Huayan school is able to incorporate the achievements of its predecessors,

but the structure built with this approach, though establishing a new model, has

VOBRTAR ¢ (SR RSB B EEATE) - H 90
Chen Pei Ran: The Study of the View of the Dharma Realm and the Classification of Teachings in the
Huayan School, page 90.
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inherent flaws in its classification. The original Five Teachings of Dushun did not
include the Dharma Characteristics (Yogacara) school. It was only Fazang who
included this school under the “initial teaching,” distinguishing it from Prajna-
paramita Buddhism, where the Prajnaparamita school is termed the “initial teach-
ing of emptiness” and the Dharma Characteristics (Yogacara) school is termed the
“initial teaching of characteristics.” While it seems to position Yogacara, which
emerged after Prajnaparamita, this is actually not quite appropriate. The paths of
the two schools are different, and their focal points also differ. In essence, the
Prajnaparamita school speaks of “emptiness,” while the Yogacara school speaks
of “existence” (wondrous existence). How can they be placed together in the sec-
ond level of the “initial teaching™? It is inappropriate to use “emptiness” as the
category for this level. Therefore, although the Yogacara school is included under
the “initial teaching,” this results in the meaning of “emptiness” in the second
level becoming impure. From the standpoint of Prajnaparamita, this fails to give
the common law of the Doctrine of Emptiness an independent status (while the

Tiantai school uses “universal teaching” to highlight this independence).!”

5130 K T ERE > BRI EIRAS R - 1% =R S NEI R
The citation involves five issues, the first two being fundamental issues, and the last

three being peripheral issues:
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(UF) @EE: (BEAHUE) » &2 CBETA X58, no. 1024, p. 646a14-16 -

[Qing] Xufa: The Five Teachings of the Wise Head, Volume 2, CBETA X58, no. 1024, p. 646a14-16.
(FE) A (ER—IRAFE =) » 4 1 CBETA T45, no. 1866, p. 481b5-6 -

[Tang] Fazang: The Division and Integration of the One Vehicle Teaching of Huayan, Vol. 1, CBETA
T45, no. 1866, p. 481h5-6.

() BE . (KRFTEBERKH) » %4 3 CBETA T35, no. 1735, p. 521¢17-18 -

[Tang] Chengguan: The Commentary on the Mahavaipulya Buddhavatamsaka Sitra, Volume 3,
CBETA T35, no. 1735, p. 521¢17-18.
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(A) Coexisting in the Initial Teaching: The Qing Dynasty Huayan scholar Xufa
(1641-1728) explained the definition of the initial teaching: “The initial teaching of the
Mahayana is also called the partial teaching. It only clarifies that all phenomena are
empty, and does not fully explain the Mahayana Dharma principles, hence it is called
initial; it only clarifies the characteristics of all phenomena, whether they lead to enlight-
enment or not, hence it is called partial.”'® This includes both the emptiness and existence
schools. Chen Pei Ran questions the inclusion of both schools: “How can they be placed
together in the second level of the initial teaching?” Fazang, in constructing the “Five
Teachings and Ten Schools,” said that the Five Teachings and Ten Schools are “classified
according to the Dharma” and “founded based on principles.”'® Chengguan explained:
“Establishing teachings must be based on distinct levels of realization and certification,
while establishing schools only clarifies the differences in what is valued.”?’ This indi-
cates that in the classification of teaching levels, there must be differences in the levels of
verification and position, and within the same teaching, the individual truths valued by
each school may differ. According to the principles of the emptiness and existence
schools, the nature of the Dharma they refer to and realize should be the same. The emp-
tiness school’s “emptiness nature” of dependent origination is the “ultimate reality na-
ture” seen after the realization of the two non-self (emptiness of person and dharma) in
the Yogacara school. Although the two schools have different names for the nature of
Dharma, they essentially realize the same nature of dependent origination, and hence can

be classified together in the initial teaching. Furthermore, the emptiness school, in its

152



W 3 (R SRR B e L 22 A pa . SR BB T
A Brief Discussion on Contemporary Academic Criticisms of the
Initial and Perfect Classification of Teachings in Huayan School

teaching spirit, emphasizes the prajna principle of emptiness, highlighting the use of
prajna wisdom to eliminate attachments, thus ranking the emptiness school above the
existence school. The existence school believes that the emptiness school, by speaking of
all phenomena as empty, is somewhat biased, and therefore only states that emptiness is
used to eliminate attachments (the nature of imagined conceptions), while the phenomena
themselves still exist (the nature of dependent origination and ultimate reality), thus rank-
ing the Yogacara school above the emptiness school. The logical paths of emphasizing
emptiness and existence are different for the two schools, each having their own stand-
point and valued differences, leading to an unresolved contention. From this, it can be
seen that although both are classified under the initial teaching, they are divided into two

schools.
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(B) The Initial Teaching as Emptiness: Chen said, “It is inappropriate to use emp-
tiness as the category for this level (emptiness and existence schools).” However, since
the nature of Dharma (emptiness nature and ultimate reality nature) discussed by both
schools is essentially the same, classifying the two schools together under the initial
teaching is appropriate in terms of the level of realization. This is the basic conclusion.

Next, why use the principle of emptiness as the standard and not the non-empty, non-

2 omEeERE Ay THEME, ZEREATFE 0 (F) HESE . (EER) & 9+ TRMRILETATR =

ME o LR R SREARE - SR ~ R - IEFRIEN: SRR R —UNAS A Y - FRM R - 3R
BEE BT SR MHRIEE > IASRN Y S ER A - LRI AR
Tk o RsBRILEh - SOFBIEENA R fRaiEi el -, CBETA T31, no. 1585, p. 48a3-9 -
The Yogacara school believes that the concept of “no nature” is not a definitive teaching. For example,
in [Tang] Xuanzang’s translation of Cheng Weishi Lun (Vijnaptimatratasiddhi), Volume 9, it is stated:
“Based on the previously mentioned three natures, the later teaching establishes three kinds of non-
natures, namely the non-nature of characteristic (laksana), the non-nature of arising (utpatti), and the
ultimate non-nature (paramartha). Therefore, the Buddha, with his profound intention, said that all
dharmas have no self-nature, which does not mean that nature is entirely absent. By saying ‘profound
intention,” it reveals that it is not a definitive teaching. Although the latter two natures are not inherently
non-existent, foolish people falsely attribute real self-nature to them, which is known as ‘parikalpita.’
To eliminate this attachment, the Buddha, the World-Honored One, in terms of both existence and non-
existence, generally taught non-nature. “ CBETA T31, no. 1585, p. 48a3-9.
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existent nature of Dharma as taught by the Yogacara school? This article argues that, con-
sidering the emptiness and existence debate in India, it is difficult to reach a definitive
conclusion. However, in the Five Teachings Classification, since there is the True Perma-
nence teaching above the emptiness and existence schools, the classification of the supe-
riority of emptiness and existence must be based on the True Permanence teaching. The
Yogacara school transitions from emptiness to existence, making it seem that Fazang’s
Five Teachings Chapter and the Four Schools Classification are correct. However, from
the perspective of the True Permanence teaching, the existence discussed by the Yogacara
school is entirely empty and not truly real permanence. The existence discussed by the
Yogacara school is ultimately empty, a point that the Yogacara school has not yet fully
realized.?! Thus, the emptiness school is superior to the Yogacara school. This is based on
the ultimate truth (true principle) rather than conventional truth (conditions, styles, etc.).
The Huayan school’s classification of the emptiness school as superior to the Yogacara
school should be understood from this implicit or underlying standard (the True Perma-
nence teaching) to fully substantiate the superiority of the emptiness school over the

Yogacara school.
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However, the Huayan school itself does not seem to have made this very clear. For
example, Zhiyan first discusses all phenomena in the 7reatise on the Hundred Dharmas
and Clear Gates and then discusses emptiness, indicating that the truth in this teaching is
not as high as emptiness based on the sequence of existence followed by emptiness.
Fazang and Chengguan directly affirm the emptiness of mind and phenomena based on
the principle of emptiness. Zongmi discusses emptiness in terms of eliminating the at-
tachment to phenomena to reveal the prineiple of emptiness. However, the Yogacara
school discusses emptiness primarily from a practical approach, not from an ontological
approach of listing the hundred dharmas. Therefore, placing emptiness after the hundred
dharmas, first discussing existence and then emptiness and non-attachment, cannot prove
the superiority of emptiness over Yogacara. The paths and objects of the two are different.
Directly affirming the emptiness school based on the principle of emptiness is fundamen-
tally opposed by the Yogacara school and cannot prove the superiority of the emptiness
school over Yogacara. However, from the perspective of the True Permanence teaching,
both the emptiness and existence schools in the initial teaching are ultimately teachings
of emptiness. The classification of teachings is not determined by the self-assertions of

each teaching, but by the criteria established for distinguishing the teachings.
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(C) The origins of the Five Teachings: Chen stated, “Fazang conveniently adopted
Dushun’s Five Teachings and established its inclusive framework. Although a new model
was established, it led to issues in the internal classification. ... The original Five Teach-
ings of Dushun did not classify the Dharma Characteristics Yogacara school within it.” In
fact, it is clear that the Five Teachings were created by Zhiyan, and the source is mistak-
enly attributed to Dushun (558-642) as the author of The Meditation and Contemplation
on the Five Teachings of the Huayan.”> Based on this misconception, it inevitably leads
to erroneous inferences in the development of the doctrine, thus it is said that Fazang
conveniently inserted the Yogacara school into the Five Teachings, causing systematic

disharmony.
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You can refer to the co-authored work by Lee Chih Hua and Chen Qi Ying, Zhiyan Master: The Founder
of Huayan School Doctrine (Taipei: Classic Magazine, 2023), in the section “Zhiyan Establishes the
Five Teachings Classification,” pages 244-286.
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(D) The two schools of Emptiness and Existence: The Emptiness School and the
Yogacara School are generally referred to as the “Initial Teaching of Emptiness” and the
“Initial Teaching of Characteristics” in Huayan studies. This distinction highlights the
focus and comparison between the two schools. However, Chen stated, “The Yogacara
School speaks of existence (wondrous existence),” but the term “wondrous existence” is
usually applied to the True Nature Teaching (above the Final Teaching). The “existence”
discussed by the Yogacara School (such as the Hundred Dharmas) mainly involves defiled

dharmas. Therefore, using “wondrous existence” to describe it is not appropriate.
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(E) The Tiantai General Teaching: According to Chen, “The Tiantai School uses
the General Teaching to highlight this independent significance.” This underscores the

concept of emptiness as the General Teaching, which indeed is an advantage of Tiantai’s
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doctrinal classification. However, within its classification, the Tiantai School does not
separately position the Yogacara School. The Yogacara School was introduced to China
by Xuanzang (600-664) during the Tang Dynasty, while during the time of Tiantai Zhiyi
in the Sui Dynasty, it had not yet been transmitted to China. The doctrinal classification
of the Huayan School in the Tang Dynasty integrated both the Yogacara School and the

Emptiness School as the Initial Teaching of Mahayana.

. The Content and Form of Perfect Teaching
(-) FlEhEEp

(I) The Theoretical Content of Perfect Teaching

FEHAE L » 2R (FEERCE ) o BRI I AR OB
REL "ATREER - T GBI o RSB RS R R AVHEA] > P EBAR
HIEE °

In the content of Perfect Teaching, Mou Zong San, in his book Buddha Nature and
Prajiia, advocates that the Huayan School is based on idealistic thought, hence it is “in-
herently clumsy” and “cut off from reasoning.” Below, I will first outline Chen Pei Ran’s

critique of Mou’s view, 2* followed by my perspective.

23 2 BEEER S REUTR ¢ (ERSR ZUAFUBIELAIEEIR ) WHEE— > H 7-10 -
Both Mou and Chen’s statements can be found in Chen Pei Ran’s appendix of The Study of the Huayan
Sect’s View of the Dharmadhatu and Doctrinal Classifications, pages 7-10.
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Mou Zong San’s main criticism of “inherent clumsiness” lies in the fact that when
the one true mind arises in dependence on conditions (causal stage), there is a possibility
of failing to follow these conditions. Since the conditions to be followed are open and
indeterminate, whether they are followed or not is only contingent on experiential chance,
without necessity. Therefore, the true mind following conditions cannot comprehensively
encompass all dharmas, thus the Perfect Teaching of Huayan has real problems. If it is
said that the true mind, after cessation, is completely endowed with all dharmas (fruition
stage), this inevitably raises doubts, needing the concept of “supernatural intention” to

supplement it, which involves the infinite of “action”. >* Chen Pei Ran’s response:

# RRSR - BRSNS B (ERFOATGEERZIIE) (B FEhATER -
1989 4£) > K 91-92 -
For further reference on Mou Zong San’s views, see: Mou Zong San’s guidance, Lai Guang Ming:
Research on the Thought of Huayan School’s Dependent Origination of the Dharma Realm (Hong
Kong: New Asia Research Institute, Master’s Thesis, 1989), pages 91-92.
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(A) In principle, the true mind can arise in dependence on conditions and manifest
all dharmas. While in reality, there may be instances where it fails to follow conditions,
this does not hinder the establishment of the principle that the true mind can follow con-
ditions, and does not constitute a shake-up of the principle of the true mind following

conditions.
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(B) The dependent origination of the Huayan School is ultimately attributed to the
Dharma body of Vairocana Buddha. In the end, it can still rely on the supernatural inten-
tion to make the nature of all dharmas manifest, serving as the final guarantee for the
complete manifestation of all dharmas. Although the Tiantai School may criticize it as the
“produced” complete manifestation of infinite dharmas and deem it “clumsy,” the Huayan
School may not agree and might instead consider that without action or production, it

cannot manifest nature.
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In summary, Chen Pei Ran argues that the principle of the true mind arising in de-
pendence on conditions has the possibility of completely manifesting all dharmas, and
while there is indeed the issue of contingency in manifestation, ultimately the supernatu-
ral intention of the Buddha guarantees that the true mind can universally follow and com-

pletely manifest all dharmas.
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Below, this article critiques the views of Mou and Chen, with the main points listed as

follows:
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True Mind Follow-| Experiential Realm — Dependent Origination of the Dharma
ing Conditions | Realm
EA- R AR - FLMAMEEEME - 2AF
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Mou Zong San | quires the Supplement of Supernatural Intention of the Buddha is Ac-
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’ Contingency — The Buddha’s Supernatural Intention is Complete,
Chen Pei Ran
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) ] Complete and Without Supernatural Intention — The Perfect Har-
This article

mony of All Dharmas in the Ten Directions and Three Times

162



W 3 (R SRR B e L 22 A pa . SR BB T
A Brief Discussion on Contemporary Academic Criticisms of the
Initial and Perfect Classification of Teachings in Huayan School

(1) -2 e3 LHWERDBRY  FHLESE L HOZEY

B S ARS - EUAME LS - AUEREN - RZMERT - TR REAE AR & 7 2

T FEAI B R E B OBGOABER—VNE - SR EASERT  RARAE A
FIHRE - At SRS ST LA T WEE LA E -

(A) The true heart’s universal conditions for all dharmas is not subject to the
randomness of experience: In aligning with the true heart following conditions, it is the
essence of the experiential world; all phenomena are mind-made. Like waves arising from
the ocean, the waves must be within the ocean. How could there be an affinity that is not
reached? This principle asserts that the true heart’s alignment inevitably encompasses all
phenomena. Although in the experiential world, beings do encounter issues of not align-

ing, it can only be said that the deluded mind fails to align, not the true heart.

(2) & Frdpde &4 @16 q, 0 2 BRWER PLFRHY e (F SRR A &L
AERZEMRR e AR RIZR TATEmENUR ) ZBRE » HEWASNRELD
MRS < BB B ok 2 50« H O B RS ARELBEGNE - A0HsA BB M - A
HEAE > ARPEGIERNE(E - W # (F=FT) 55

(B) The arising of conditions in the Dharma realm does not rely on the deliber-
ate effort of supernatural power: Mou’s and Chen’s theories discuss the arising of con-
ditions in the Dharma realm through the deliberate effort of the Buddha’s supernatural
power. This theory is based on the Tiantai teaching classification, which explains the dis-

tinctive teachings as the principle of ‘having produced innumerable Four Noble Truths.’
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However, this does not align with the principles of the true heart’s inherent adaptability

and the Huayan school’s doctrines. The true heart inherently possesses the nature of

adaptability, just as a bright mirror inherently possesses clarity. This nature is always so

and does not rely on the deliberate effort of supernatural power to change conditions. As

Zhiyan stated in The Ten Mysterious Gates:

P R H R R GAe s e fde IR R AR et 0 AT RS S T o B A

Foz Arm o T A4 B s 2k ] AR e PR A AR A > 22

AARF At o 2

This is precisely the arising of conditions in the Dharma realm. The true wisdom
and inherent virtues are like this, not spoken of as the convenient method of
change regarding conditions. If it is the doctrine of the Mahayana school, it di-
rectly mentions the supernatural power of transformation, thereby allowing mu-
tual penetration of the great and the small... This school speaks of mutual
penetration without relying on supernatural power, stating that the inherent nature

is always s0.%°

25

() 2M# 0 (FER—IF+Z9) » CBETA T45, no. 1868, p. 516b20-25 -
[Tang] Zhiyan: The Ten Profound Gates of the One Vehicle of the Avatamsaka, CBETA T45, no. 1868,

p. 516b20-25.
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It specifically points out that the Mahayana school interprets the non-obstructive arising
of conditions in the Avatamsaka Sutra through supernatural transformation, while the
Huayan school does not explain it this way! In summary, the true heart inherently pos-
sesses the nature of adaptability, inevitably follows conditions, and within these condi-

tions, it fully encompasses all phenomena.

(3) &R pacsir F¥ R R2E= T HOBEAERE UL, &
MmER " EER RS, S (EERK) Breiizmms:

(C) The arising of conditions in the Dharma realm is not merely a reflection of

the causal ground: Mou Zong San asserts that “the true heart’s adaptability cannot en-

compass all phenomena,” and thus claims “the perfect teaching of the Huayan school has

problems.” This is due to his selective interpretation of the Avatamsaka Sutra.

)
VN
BEFARSARET ALY - PRI LR L AR R
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The Ten Gateways manifest full completeness with principal and supporting fac-
tors. They are complete and perfect, and are the Dharma of the Buddha’s Dharma
body realm. This endless Dharma of the Buddha’s Dharma body realm is actually
a reflection of what was cultivated through various conditions during the causal
stage, and not an independent set of endless Dharma. It can also be said that the
countless Four Noble Truths in the causal stage are transformed into the endless
Dharma of the Buddha’s Dharma body in the result stage. What was universally
understood and practiced for a long time during the causal stage is instantly man-
ifested in the oceanic reflection samadhi, becoming the great causation dharani on
the Buddha’s Dharma body, which is also the arising of conditions in the Dharma
realm on the Buddha’s Dharma body.

From the perspective of the Buddha’s Dharma body;, it is said to be manifested by
the Buddha’s supernatural power.

Additionally, Sudhana can rely on the Bodhisattva’s supernatural power and his

2 poR= (RS (B) ) 0 H 494-495 - 518 - 497 -
Mou Zong San: Buddha-nature and Prajnaparamita (\Vol. 1),” pp. 494-495, 518, 497.
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own virtuous roots to witness this magnificent affair. Speaking of instant manifes-
tation and witnessing, it is hypothetically called the arising of conditions in the
Dharma realm, and this arising of conditions is the reflection of the arising condi-

tion phenomenon during the causal stage.?¢

RRME TEEI=EE , ~ ARG | Rk s DI FE & w28 75 0 R A%
B B ESEE R SR A AR E T o BF (FERELL)
PR o f—BI A F =1 3 B+ = e U B Rt - 2 B+
H=W—U0E  EA R EREAEN TBEI=ER ) TIARGHE | 2R 0 WIE
[ERRAE R B AR A G ERAYA | IR ARG B LB E =R R
Ep 2k bag o AEASGIELE 2N BE

Mou believes that “Ocean Seal Samadhi” and “Dependent Origination of the Dharma
Realm” are merely the experiences of the Buddha’s Dharma body reflecting past experi-

ences with divine power according to circumstances. For example, when the boy Sudhana

7o (R fhBpleEs . (RTEMERL) & 3 T—EhEmEs - \HEE L -
R &ER > BREREFAM - ZMFTE U8 > —afaEdI -, (CBETA T09, no.
278, p. 407¢20-23 ) 55 (+ZFT9) HEAZH] -

This passage, translated by the East Jin monk Buddhabhadra, is from the third volume of the Great Vast
Buddha Flower Adornment Sutra. It discusses the concept that within every particle of dust, innumera-
ble bodies can be manifested, and countless adorned lands can be seen. In a single thought, all this can
be perceived, illustrating the unobstructed pure Dharma gate. Furthermore, all the past, present, and
future kalpas can be manifested in a single thought. (CBETA T09, no. 278, p. 407¢20-23 ) The Ten

Profound Gates presents several examples of this concept.
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visited enlightened teachers, the teachers would reflect on various past practices for him.
However, the Huayan Sutra reveals that with one thought, the Buddha penetrates the past,
present, and future in all ten directions, and everything in the past, present, and future in
all ten directions is perfectly interpenetrated without obstruction.?’” Manifesting all the
Dharma of the past, present, and future in all ten directions is the true state of “Ocean
Seal Samadhi” and “Dependent Origination of the Dharma Realm” as referred to in the
Huayan School, which is not limited to incidental experiences according to circumstances
in the causative stage. Mou’s interpretation of “Dependent Origination of the Dharma
Realm” ties it to incidental experiences of the true mind turning into delusion according
to circumstances. Hence, his interpretation of “Dependent Origination of the Dharma

Realm” is naturally not comprehensive.

2. HIBEG4
B. Cutting Off the Nine Realms Based on Conditional Principles

FREZFR T T GHEETN R IEANE R REE - HILmErEE LR BRI
EAfRSARE RN - R IRBHE AV RERIAG ~ TS - AR e T
THZ b ARG - RAERS T EEEIRE - 20 BROM A0 R 7 R E

Mou Zong San advocates that “cutting off the nine realms based on conditional prin-

ciples” relies on the principle of True Suchness. This principle cuts off the nine realms,

B SRPE= (MEERE (£) ) > H 559-561 -
Refer to Mou Zong San: Buddha-nature and Prajnaparamita (Vol. 1), pp. 559-561.
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meaning that the nine realms and the Buddha realm cannot be identical. As such, igno-
rance and the nature of Dharma cannot be identical in substance; they are distinct entities.
Consequently, the realm of the Buddha can only be suspended at the top of the pagoda,
separated from the base, and cannot be identical in substance to achieve true interpene-

tration and perfect harmony.?® Chen Pei Ran responds from two aspects:

(1) 2188 - Rased T, EER TERER - ARE
AL AEREEMRARES - FRELZ BELRERTE - BEmgrr " Gl
Lo o EEREERE VB BRI 2R IR #4Z Z0R5 » IER]
85 o
(A) Subjective Practice: The Tianta1 School proposes the concept of “innate evil”
with the purpose of “eliminating the illness without eliminating the method.” By not elim-
inating the method but preserving it, it serves as a tool for educating sentient beings. The
“cutting off the nine realms based on conditional principles” in the Huayan School, from
the perspective of practical nature, eliminates the flaws of the nine realms to reveal the

pure and wholesome Dharma realm, which presents no problems.

(2) +F PR RaxEk TR - JUFEEIEREA - (REEETEF
EZHEEET DR "GH (F) AT, - BE > ERoREEE

B TEHEET ) o AREEE LU AR iR T - AR
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(B) Interpenetration of the Ten Realms: The Tiantai School advocates “inherent
nature,” where defilement and purity, good and evil are non-dual and of the same essence.
From the standpoint of inherent nature in objective existence, the Tiantai School believes
that the Huayan School’s “conditional principles (purity and goodness)” leads to “cutting
off the nine realms.” In fact, the Huayan School practices “cutting off the nine realms
based on conditional principles,” while in objective existence, the defilements and igno-
rance of the nine realms can be preserved. The Buddha realm and the nine realms are both
mutually exclusive and can also interpenetrate. Thus, “cutting off the nine realms based
on conditional principles” is not derogatory but rather highlights the Tiantai School’s lim-
itation of only advocating “interpenetration” without “revealing mutual interpenetration
through mutual exclusion.” It can be said that the interpenetration in the Huayan School

1s more advanced than in the Tiantai School.

JE& NASG R o SedIFRA S (VRRIL > XA AT
Comments on the text below are listed as follows (V indicates valid, X indicates

invalid):
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TR _ ,
. . ER - & 2 L2k
Cutting Off the Nine AR
Subjective Ten Dharma
Realms Based on Essence
Practice Realms
Conditional Principles
FAN=pIE v
Tiantai School’s Zhili
gR=
A\ \Y
Mou Zong San
SHAR
Bi/l:ﬁ/n\ V X
Chen Pei Ran
AX Vv X X
This article

(1) BRI SRS » LLERTE (Frp) B ARAHEE (3

F) BN CORBRZE) sRearEEEfrY " GBS, 2B - rHIEE]  BRAEES -
(A) Chen Pei Ran, from the perspective of the Huayan School, interprets the style of
‘breaking the nine realms through conditioned causality’ by applying the principles of
subjective practice (removal of illness) as well as the mutual elimination (defilement and
purification) and unity (without eliminating the Dharma) within the Ten Dharma Realm:s.

His analysis is precise and remarkable.

(2) o =R A S R Nt i 2 S EIRE IR i BB > 5 R
YL - FRSRE G - A0EATER
(B) Mou Zong San misunderstands that the dependent origination of the Dharma

realm is merely the occasional experience in the cause realm reflected in the effect realm.

171



PRI (R 114 )
Journal of Huayen Buddhism, No.14 (2025)

If this were the case, the Buddha realm would naturally break the nine realms through

conditioned causality, as he states:

<\
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However, this does not mean that the Buddha draws near to the Nine Dharma
Realms and becomes the Buddha, as the Tiantai School suggests. This is merely a
reflection of the Buddha’s mind. These matters originally emerged following de-
pendent origination and, after achieving Buddhahood, are reflected back through
the ocean-like imprints of the Buddha, manifesting as the dependent origination

of the Dharma realm.

FVARGE S A E 2D amE Fl s FREIETE e 2 p B2 [F]
BERp o EAGFT AR EgE P

This kind of perfect, boundless, and unobstructed state is solely the affair of the
Dharma body of the Buddha... Because it is the perfection and harmony of the
Buddha’s own Dharma on the top of the tower, it does not involve the provisional

matters of the Nine Dharma Realms.?’

2 pE= (fRMEBRGE () ) > H 528 560
Mou Zong San: Buddha-nature and Prajnaparamita (Vol. 1), p. 528, 560 .
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(3) REFAG (960-1028) fRHFERS " GHETL, - 2t T A8, b1
TS B TR ERH s BESHRE R - A8 (R PR
2
(C) Tian Tai School’s Zhili (960-1028) proposed the Huayan School’s concept of
‘breaking the nine realms through conditioned causality’ by distinguishing between ‘in-
trinsic purity’ and ‘intrinsic inclusion’ in the essence. Mou Zong San also followed this

approach. Zhili’s Essentials of the Ten Non-Duality Gates:

WEM-BYER T 63 ZRE AP 24P B- LB 4oz 4P 0 SEHER

FEAY 3 REER R ALY K- AP S 2 AN LS A

EL 1 S R P Kﬁzﬂ M Luico § 7P F 2 Wiz + 3
oFng o mAWRAWA - o R RP F AN Rk T TR
P G R E e JPBAR Z WEFR R g w7 4R

Flik= {442 » A 2 (B 030
Other schools clarify a single principle that, following conditions, manifests as

differentiated phenomena. Differentiation is the appearance of ignorance, while

O [R) HIE s (FRP9¥EZESY) 0 % 2 > CBETA T46, no. 1928, p. 715b14-c2 -
[Song] Zhili: ‘Essentials of the Ten Non-Duality Gates,” Volume 2, CBETA T46, no. 1928, p. 715b14-

c2.
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purity is the appearance of true suchness. When following conditions, there is dif-
ferentiation; when not following conditions, there is no differentiation. Therefore,
it is understood that the unity of one nature and ignorance results in differentiation,
which is the meaning of integration, not the non-duality of the essence, because
removing ignorance results in no differentiation. Now, our school clarifies that the
essence of the three thousand worlds arises following conditions, and the function
of the three thousand worlds is manifested. When not following conditions, the
three thousand remain as they are. Therefore, the differentiated phenomena and
the essence are non-dual because removing ignorance results in differentiation.
Verification of other schools’ clarification of the concept shows that the principle
of unity does not hold, as their Buddha fruit is a single true suchness, requiring
the breaking of differentiation among the nine realms to return to the one nature
of the Buddha realm. Hence, it is known that the extreme completeness of other

schools refers to the arising of nature only, not the inclusion of nature.*

AL ERE ARG [ 2R | MR EAMEE S M5 JUAR R ER 2 e
W agR R ERAERIMN A BRI o EREARAE R e —VI2=
B > ZRIEIRROREER A - IR L > ppe@EietiRE 8 tER=
RN RE R CHReE - ABIRNEE - M ASEEER > ALl - AR R
IERRIIIRE (FEH]) BUREGHYAHEN - 40 F > MOSEMER > (EAK EE - EEA
& o Al EAMEGEEE ARV - JEECEH (RIEPRI|MR L) HA
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This article further illustrates the meaning of the quotation with an analogy: intrinsic pu-
rity is like a bright mirror; the distinctions among the Nine Dharma Realms lie in igno-
rance, like myriad reflections in a mirror. The differences in reflections do not belong to
the mirror’s nature. Intrinsic inclusion, however, means that the essence contains all dis-
tinctions within itself, with the root of differentiation in the essence rather than ignorance,
like sunlight passing through a prism producing a spectrum. The distinctions in the spec-
trum belong to the nature of sunlight, not the prism. Intrinsic purity itself eliminates dis-

tinctions, so only intrinsic inclusion can truly establish the mutual integration of

SONMENSEES 0 (R B (ATREER) T EAYYE  FASRMES - AEBMERE -
B —UNE > RARE - JEEdE L RIS - FFAEIRE  ERNEEM - MASHRE > EXA
AT HHE - BLER BB - SR o Bl BN -, (CBETA T32, no.
1666, p. 58008-13) =2 RAIE (FREIENEESAIRE) » (IEE) - S8 1] » 1999 4 -

As composed by Bodhisattva Asvaghosa and translated by [Liang] Paramartha in the Awakening of
Faith in the Mahayana: “You should know that both defiled and pure dharmas mutually depend on each
other, and there is no independent nature to speak of. Therefore, all dharmas, from the very beginning,
are neither form nor mind, neither wisdom nor consciousness, neither existent nor non-existent,
ultimately indescribable in nature. However, when words are spoken, you should know that the
Tathagata, with skillful means, uses provisional words to guide sentient beings, with the aim of leading
them away from thoughts and returning to true suchness.”” (CBETA T32, no. 1666, p. 580b8-13) You
may also refer to my work “The Linguistic Form of Buddhist Philosophy” in Zhengguan, Issue 8, 1999.
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phenomena (differences) and essence. As stated above, intrinsic purity and intrinsic in-
clusion are indeed different from the perspective of essence. However, when examining
the approach of Buddhist metaphysics, it is from the perspective of function (manifested
in phenomena) that essence is discussed. The names applied to the essence are actually
nominal (provisional), and not from the essence itself that the nature of the essence is
defined.>! Therefore, even though intrinsic purity and intrinsic inclusion have different
ontological definitions, from the perspective of Huayan’s complete teaching and Tiantai’s
complete teaching, the phenomenal world manifested by their intrinsic nature of depend-
ent origination shows no difference. Both inherently exhibit perfect harmony and unob-
structedness of all dharmas. Hence, the ontological differences only reflect different

approaches, but are essentially the same, as Chengguan stated:

2 PIREZOKTEF R EA c TE R MBI BT L FR

Br= o '}T?—ﬁ/‘; T %q.,t}_w 0 seseee r ’jt;"%%’:ﬁ ﬁﬂi«f Y 'u:lzi’a-,?:f;ﬁv /ﬁ_: ’ "TZE’["%
AT R e A AviE e Ty W e g ’Wﬁﬁﬁﬁ’mé‘iﬁ%é
32

What is the deep mystery? If one tries to speak of its existence, it is like absolute

non-appearance. If one tries to speak of its non-existence, it is eternally subtle and

2 () BE . (KRITEMIERKE) > % 49 - CBETA T35, no. 1735, p. 878b18-29 -
[Tang] Chengguan: Commentary on the Avatamsaka Sutra, Volume 49, CBETA T35, no. 1735, p.
878b18-29.
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inexhaustible. If one tries to speak of its defilement, all burdens are eradicated. If
one tries to speak of its purity, inherent evil is not severed. The mouth wishes to
argue but loses its words; the mind seeks to consider but loses its thoughts, just as
the fruit’s division cannot be expressed. Thus, it is known that the Buddha’s mind
is both existent and non-existent... everything is like this, perfect and unob-
structed, leading the above principles each to follow a single logic without devi-

ating from the profound doctrine.*>

BRI RAGMERYE A ATER TR Wk RS © feZ - BERP MR B B R ARG S0 2=
FARL > WAENHRREE SMERAVERES » AHGHE T (992-1064) FifttsF
wrg o TEREM (AR HAFE=T > WA OERRGS (R 2k
BER VBB SEATARR=TE?s 0o EH T (—2) D
(M) BEE, B TOMEEE ) o BN T RRERR o TR, B
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B[R] HE: (WLRF) 0 F L THHEAER (=FF) , » CBETA X57, no. 956, pp. 75¢20-
76c8 -
[Song] Keguan: Collection of Doctrines of the Mountain Family, Vol. 1, ‘Discernment of Master Yue’s
“Three Thousand Writings” CBETA X57, no. 956, pp. 75¢20-76¢8.

¥ (kg ETH (BlLamii) 6 2 T EEHE QLA SEERNAGEE - BI[E 20 ERAESNE -
ARG o BESEOES B2 07AE - BIEIEE M INE - R R - EEH LR
BIRA R BIEEVESNE - N IVERIMER 251 « AEISAES » JhEEUaEmse - B
ez R MEsMERTET o HEAERTA o DU OB EEZ A5G - BIEENEE 5D - MO s
ERNEE a0 Bk R 2 A o e EmiEE - - 5 (CBETA T46, no. 1921, p. 597b28-
c8) (R (FARZFI00fE) » IrgH> - (CBETA X56, no. 928, pp. 354c20-355al )
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Chengguan harmonizes the notions of impurity and purity from the perspective of the
ineffability of the Buddha-nature. On the contrary, insisting on the ontological differences
between innate purity and inherent completeness without harmonization does not align
with the Buddha’s true ontological discourse. Zhili’s disciple Renyue (992-1064) criti-
cized Zhili, saying, “He believed that the true nature (essence) must contain three thou-
sand phenomena, without realizing that these are phenomena of the conventional truth
inherent in the mind... A wise person said: ‘In the ultimate truth, not even one phenome-
non can be obtained, let alone three thousand?’” 33 It is believed that ‘the mind (essence)
in a single thought contains all phenomena’ or ‘the mind contains no phenomena,” which
inevitably falls into the Non-Buddhist way of thinking, where ‘the effect is calculated in

the cause’ or ‘there is no effect in the cause.’?*

[Sui] Guanding: Commentary on the Contemplation of the Mind, VVolume 2: “If it is definitively asserted
that the mind in a single thought contains all dharmas as the Tathagatagarbha, it is akin to the external
path of Kapila, where the effect is calculated in the cause. If it is definitively asserted that the mind
contains no dharmas and only through cultivation do they exist, it is akin to the external path of Purana
Kassapa, where there is no effect in the cause. If it is definitively asserted that the mind both contains
and does not contain dharmas, it is akin to the external path of LeSava, where there is both effect and
no effect in the cause. Each of the six masters has a definitive attachment, including the single four
propositions, the combined four propositions, and the comprehensive views, all of which are the
calculations of external paths. This can be deduced. Therefore, hearing that the mind contains all
dharmas as the Tathagatagarbha is like a bag containing sand; hearing that the mind contains no dharmas
is like a rabbit’s horn. Both are forever attached to false views, so how can one discuss the Way with
them?’ (CBETA T46, no. 1921, p. 597b28-c8) [Song] Ren Yue, Explanation of the Ten Non-Dual
Gates, also quotes this. (CBETA X56, no. 928, pp. 354c20-355al)
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(II') Expression of the Perfect Teaching
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Mou Zong San, in the sixteenth lecture of Nineteen Lectures on Chinese Philosophy,
proposes the “Non-differentiation Theory” from the Buddhist language model as a way
to express the ‘“Perfect Teaching,” deeply exploring the uniqueness of the philosophy of
language in Perfect Teaching. This article first explains Mou’s theory and then presents

the author’s own views.

L 22z 47Nk B 20UR
A. Mou Zong San: To express the Perfect Teaching, one must use the Non-differen-
tiation Theory.
"RATE, B hlER T o —HaRIE TR ERERT ER RS - 6
H—ERFREM - B 77 BIEREE Al 30% » SO AT E BEIHEER - 5550
BRI o BN R EEARS - S RERE L - JTEE -

® TERmFMER ) SiskEaT BMEE (B ENEsERE) - (E8) - $£88 -
“Expression of the Perfect Teaching” is excerpted and revised from my humble work “The Language
Patterns of Buddhist Philosophy,” published in Zhengguan, Issue No. 8.
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“What is it” is the way of differentiation. Once differentiation is used, it becomes a
specific system with limitations. Therefore, differentiation theories are all disputable,
each holding its own view and self-justifying, with no logical necessity in their arguments.
In contrast to the principle of non-disputation, differentiation theories are merely expedi-

ent methods.

e AEEATIER - EAREHEEEASNENE » e —EE0 -
—HEER - IR AN =ERE - B E IR > FoRtlEtE - 535 £
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WA EAEREY T (0

The Non-differentiation Theory is like pointing to the moon with a finger, urging
people to see the principle or the realm itself as it truly is. It is a form of presentation, an
exhibition. Using the non-differentiation approach to reveal the principles or realms
shows that these principles or realms cannot be expressed through concepts or analysis.
If concepts or analysis are used, they only serve as a clue or guide. Thus, this method is

an indisputable method, logically necessary, and therefore not an expedient method.

CEZEL) N EEMEEIE AR HHREEE , - NEDHERIHE
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The main issue of the Lotus Sutra is to reveal the true intent of the Buddha, “Opening
the Provisional to Reveal the Real.” All differentiation theories are provisional, while the
non-differentiation theory is the real. Therefore, this sutra does not state what the Buddha
Dharma is, but rather presents all activities such as walking, standing, sitting, and lying
down as the Buddha Dharma. Thus, the Tiantai school regards the Lotus Sutra as the
outline of Buddhism. According to modern terminology, this belongs to the second level

sequence, while other differentiation theories belong to the first level sequence.

e —UIARFE LR EZ 0 EEFIAEER - 812 (REE) FHH
MR FHmAYE - (EHES - I IEHER (Kadl) BRax (5%
&) ZAE KRG RABHIERA -

lulllg

Speaking of the Perfect Teaching from the existence of all dharmas is the essential
meaning of the Perfect Teaching. This is not the perfection of the function of the Prajna-
paramita Sutra, but the perfection of the ontology of the Perfect Teaching. From this
perspective, we can see the difference between the Emptiness school (Prajnaparamita
Sutra) and the Tiantai school (Lotus Sutra), and also reveal the significance of the Tiantai

school’s classification of teachings.
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The Perfect Teaching is called Perfect Teaching because it is judged based on how
perfectly it expresses Nirvana, not on Nirvana itself. Here, each person achieves their own
perfection through realization. Therefore, any way of expressing Nirvana through differ-
entiation does not align with the “formal”*® meaning of Perfect Teaching. Perfect Teach-
ing must express real principles that are undisputable and logically necessary. Thus, the
non-disputational method in the Prajnaparamita Sutra, combined with the non-disputa-
tional method in the Lotus Sutra in terms of existence, forms the Perfect Teaching. One

is the principle, and the other is the method, together creating the Perfect Teaching.

® RRJFE TP, 5 RASOIN AR -

The term “formal” does not appear in Mou’s original text; it was added as an explanation in this article.
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2. FIR&QEE B 20w o wi
B. The Perfect Teaching must include both the Non-differentiation Theory and the
Differentiation Theory
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This article proposes that the Non-differentiation Theory can be divided into two
types: negation and affirmation. The “Theory of Non-duality” in the Prajnaparamita Su-
tra negates conceptualization and attachment, while the “One and Only Theory” (the One
Buddha Vehicle) in the Lotus Sutra affirms the consistent truth of real existence. Negation
and affirmation are two sides of the same coin, one being the principle and the other the

method.
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To fully express the “Perfect Teaching,” one must use the “Non-differentiation
Theory” to convey its formal meaning, and also employ the “Differentiation Theory” to
explain, after non-duality and uniqueness, “where does one return to.” Ultimately, within
the framework of the “Non-differentiation Theory,” the practical meaning of the

“Differentiation Theory” is inevitably encompassed.
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The formal meaning of Perfect Teaching (undisputable aspect of Non-differentiation
Theory) and the content meaning (disputable aspect of Differentiation Theory) must not
be neglected. The formal meaning is purely a methodological stipulation, presenting the
Perfect Teaching (as the supreme truth) comprehensively and manifesting all truths, while
“where one returns to” belongs to the unique content of the Differentiation Theory.
Perfect Teaching must include both form and content, representing two sides of the same
coin in an analytical sense. In terms of Perfect Teaching, the Lotus Sutra is what the
Huayan School calls the “Perfect Teaching of the One Vehicle,” which is formally broad
and high. The Avatamsaka Sutra, on the other hand, is the “Separate Teaching of the One
Vehicle,” which is the highest integration in terms of content. The integration of these
two aspects represents two sides of the same coin: the Avatamsaka Sutra presents the One
Vehicle suddenly, like the sun rising and first shining on the high mountains, while the

Lotus Sutra unifies the three into one, like the sun setting and still shining on the high
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mountains, forming a perfect cycle. Thus, the Huayan School’s assertion that Perfect
Teaching combines both the “One Vehicle of the Same Teaching” and the “One Vehicle
of the Separate Teaching” is accurate. However, Mou criticizes the coexistence of these

two aspects:
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If one claims that the establishment of teachings by Xianshou originally involves
the coexistence of the two Perfect Teachings—relying on the Avatamsaka Sutra
to speak of the Separate Teaching of the Perfect Teaching, and on the Lotus Sutra
to speak of the Same Teaching of the Perfect Teaching—then it was never solely
referring to the Avatamsaka Sutra as the Perfect Teaching. If this is the case, the
two Perfect Teachings are not one, and their relationship remains unclear, leading
to the absence of an ultimate perfection. Consequently, both Perfect Teachings end

up being perfect yet not perfect.?’
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Mou Zong San: Buddha-nature and Prajnaparamita (\Vol. 1) , p. 565.
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Mou believes that the coexistence of the two Perfect Teachings, the Same and the Sepa-
rate, in the Huayan School has a double standard, with an unclear relationship, making
their classification of teachings inappropriate and incomplete. In this regard, this article
has pointed out that the Perfect Teaching must simultaneously include form (Same) and
content (Separate), representing two sides of the same coin analytically. The relationship
between the Same and the Separate is clear, though ancient masters did not use these

abstract terms to express it. Within this framework, each has its own perfection:
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From the perspectives of content, principles, and realms, the Separate Teaching of
Huayan is the ultimate Perfect Teaching. The reverence for the Perfect Teaching of
Huayan by the masters of the Northern and Southern Dynasties and the patriarchs of the
Huayan School is generally based on this. However, the Tiantai School and Mou do not

primarily use this approach to define the Perfect Teaching.
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From the perspective of formal meaning and skillful means of teaching, the Perfect
Teaching of the One Vehicle in the Lotus Sutra is the ultimate Perfect Teaching. The
Tiantai School and Mou regard the principles of “uniting the three into one,” “opening
the provisional to reveal the real,” and “manifesting the original through the traces” in the
Lotus Sutra as purely perfect. They criticize the Avatamsaka Sutra as being “twisting and
turning paths, flaws originating from their causes,” and “cutting off the nine realms based
on conditional principles,” thus promoting the Lotus Sutra while downplaying the Ava-
tamsaka Sutra. Mou also differentiates the formal norms of Perfect Teaching, stating that

these principles should be the standard approach. Otherwise, considering concepts such
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L0 Cheng: “Outline of Chinese Buddhist Thought” (Taipei: Tianhua Publishing Company, 1988), page
396.
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as “flaws originating from their causes” (consciousness-only) and “cutting off the nine
realms based on conditional principles” (disconnect between the Buddha realm and the
realm of ignorance) as one-sided and isolating in existence fails to grasp the true nature
and harmonious meaning conveyed by the Huayan School. Furthermore, Lii Cheng
(1896-1989) said: “Attributing the Perfect Teaching to the Huayan School doesn’t align
with the sequence of the Buddha’s teachings and the chronological spread of Buddhism.
The legend says that the Avatamsaka Sutra was the first teaching after the Buddha attained
enlightenment but was propagated later. It seems more natural for the Tiantai School to
regard the Lotus Sutra and Nirvana Sutra as the Buddha’s final teachings.”*® The intention
behind this statement is that the Perfect Teaching shouldn’t be considered the Buddha’s
earliest teaching, nor should it be hidden in the Dragon Palace to be revealed later. This
interpretation should be understood from the perspective of the educational significance

of the Perfect Teaching (the Same Teaching).
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This article argues that the Perfect Teaching must fully express both the Same and
Separate aspects to achieve ultimate perfection. The Huayan School, following the
Tiantai, recognized the two sides of the Perfect Teaching. It placed the Perfect Teaching
of the Avatamsaka Sutra, revered by masters of the Northern and Southern Dynasties,
alongside the Perfect Teaching of the Lotus Sutra developed by Tiantai. Both scriptures
were included as equal Perfect Teachings, each being promoted without suppressing the
other, achieving their own completeness. This integration reflects the digestion of Tiantai
teachings. Therefore, the Huayan School’s categorization of the Perfect Teaching into the
Two Gates of the Same and Separate is appropriate and reasonable, contrary to Mou’s
criticism that this classification is incomplete and fails to digest Tiantai, lacking an ulti-
mate perfection. On the contrary, Mou’s criticism of the Huayan School not only misun-
derstands the core concept of Dependent Origination in the Dharma Realm but also
overlooks the ontological discourse of Buddhism and the dual aspects of form and content

that the Perfect Teaching should encompass.

IV. Conclusion
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In the initial teachings, the principles of Dependent Origination (emptiness and per-
fectly fulfilled nature) as explained by the Two Schools of Emptiness and Existence are
essentially the same and are classified as initial teachings. Whether the Two Schools of
Emptiness and Existence are superior cannot be conclusively determined based on their
debates in India. However, in the five classifications of teachings, there is the True Eternal
Teaching above the Two Schools of Emptiness and Existence. To determine the superior-
ity of these two schools, one must rely on the True Eternal Teaching. From the perspective
of the True Eternal Teaching, the “existence” asserted by the Consciousness-Only School
is entirely “empty” and not truly real eternal existence. The Consciousness-Only School’s
assertion of existence is ultimately empty, a point not fully realized by the school itself,
hence the Emptiness School is considered superior to the Consciousness-Only School.
The Huayan School’s classification of the Emptiness School as superior to the Conscious-
ness-Only School likely implies this higher criterion (the True Eternal Teaching), though
the Huayan School may not explicitly state it this clearly. The Consciousness-Only School
was introduced to China during the Tang Dynasty by Xuanzang. During the Sui Dynasty,

when Tiantai Zhiyi was active, it had not yet been introduced to China, hence the Tiantai
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classification does not separate the position of the Consciousness-Only School. In con-
trast, the Tang Dynasty Huayan School’s classification integrates both the Consciousness-

Only School and the Emptiness School as initial Mahayana teachings.
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In terms of the Perfect Teaching: (1) The Huayan School’s concept of Dependent
Origination in the Dharma Realm does not have the problem of * flaws originating from
their causes (consciousness-only)” (Tiantai Separate Teaching), because the true mind
inherently relates to all dharmas and is not subject to empirical contingency. Dependent
Origination in the Dharma Realm is not just a manifestation of the cause stage (not “quan-
tifiable”’) and does not require the intentional effort of supernatural powers (not “con-
structed”). (2) Dependent Origination in the Dharma Realm does not involve “‘cutting off
the nine realms based on conditional principles.” “Cutting off the nine realms based on
conditional principles” originally refers to the distinction between “pure nature” and “in-
clusive nature” from the ontological perspective. Pure nature itself negates differences,
while inclusive nature encompasses differences. From the ontological viewpoint, pure
nature and inclusive nature are indeed different. However, the Buddhist ontology should
be explained from the perspective of function (manifestation in phenomena), and the
names assigned to the ontology are provisional (nominal) and do not define the inherent
nature of the ontology itself. Although pure nature and inclusive nature differ in ontolog-
ical stipulations, both Huayan’s Perfect Teaching and Tiantai’s Perfect Teaching show that
the phenomenal realm manifested by their Dependent Origination is identical, with all

phenomena inherently harmonious and unobstructed. Thus, the ontological differences
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are merely different approaches to explanation, with essentially the same nature. As
Chengguan demonstrated, he integrated the two teachings of defilement and purity
through the ineffable nature of the Buddha’s true essence. Conversely, insisting on the
unintegrated ontological differences between pure nature and inclusive nature does not
align with the Buddhist True Eternal Ontology but falls into the conceptual regulation of
ontology criticized by Buddhism, such as “result calculated in the cause” and “no result
in the cause” theories. (3) The Perfect Teaching must fully express both the Same and
Separate aspects to achieve ultimate perfection. The Huayan School, after Tiantai, recog-
nized the two sides of the Perfect Teaching. It regarded the Perfect Teaching of the Ava-
tamsaka Sutra, revered by the masters of the Northern and Southern Dynasties, alongside
the Perfect Teaching of the Lotus Sutra developed by Tiantai. Both scriptures are classi-
fied as equal Perfect Teachings, each being promoted without suppressing the other,
achieving their own completeness. This classification is appropriate and reasonable, with-
out issues of incomplete or indecisive classification. In comparison, the Buddha realm
(Separate) in the Avatamsaka Sutra is ideal (positive), while the expedient unification and
the Middle Way of the Tiantai School in the Lotus Sutra are practical (negative). The
Huayan School absorbed Tiantai’s focus on reality, developed the absolute theory of phe-
nomena based on the Avatamsaka Sutra, and combined the two aspects of the Same and

Separate, thus balancing idealism and reality (synthesis).

193



PRI (R 114 )
Journal of Huayen Buddhism, No.14 (2025)

%% 2 P References

— ~ j&%4& Buddhist scriptures

[R5 ) phkelegEsE © (CRJTEBEREL) - CBETATO9, no. 278 -
[Eastern Jin] Translated by Buddha-bhadra: Avatamsaka Sutra, CBETA T09, no. 278.

(R Zc8E 0 (pkiEslc) > CBETATS3L, no. 1585 -
[Tang] Translated by Xuanzang: Treatise on the Establishment of Consciousness-Only,
CBETA T31, no. 1585.

BNSERES - () HaweE © ORSREE(S3w) > CBETA T32, no. 1666 -
Composed by Bodhisattva Asvaghosa, translated by [Liang] Paramartha: Mahayana
sraddhotpada Sastra, CBETA T32, no. 1666.

(B ) &sH (R 2 5%) » CBETATS33, no. 1716 -
[Sui] Zhiyi: Profound Meaning of the Lotus Sutra, CBETA T33, no. 1716.

(F5) &ef : (gL h]) > CBETA T34, no. 1718 -
[Sui] Zhiyi: Textual Exegesis of the Lotus Sutra, CBETA T34, no. 1718.

(F5) &k 0 OFFEXEwW) » CBETAT34,no. 1720 -
[Sui] Jizang: Profound Discussions on the Lotus Sutra, CBETA T34, no. 1720.

(FF ) Ak (FERREPRZEC) » CBETA T35, no. 1733 -
[Tang] Fazang: Explorations on the Avatamsaka Sutra, CBETA T35, no. 1733.

(] BE: (RITEMFERSH) » CBETAT35, no. 1735 -
[Tang] Chengguan: Commentary on the Avatamsaka Sutra, CBETA T35, no. 1735.

194



W 3 (R SRR B e L 22 A pa . SR BB T
A Brief Discussion on Contemporary Academic Criticisms of the
Initial and Perfect Classification of Teachings in Huayan School

(RE ] A s (AL X#) » CBETAT39, no. 1790 -
[Tang] Fazang: Profound Meaning of the Lankavatara Sutra, CBETA T39, no. 1790.

() A - (T =PEmssEiEEsd) - CBETAT42, no. 1826 -
[Tang] Fazang: Commentary on the Twelve Gate Treatise, CBETA T42, no. 1826.

() AR - (RIREF 2R EmpL) » CBETA T44, no. 1838 -
[Tang] Fazang: Commentary on the Treatise of the Indivisible Dharma Realm, CBETA
T44, no. 1838.

(1) A - (RFRitE(EamaRac) » CBETA T44, no. 1846 -
[Tang] Fazang: Commentary on the Mahayana sraddhotpada Sastra, CBETA T44, no.
1846.

(R ) &k - CEERG —3RFF A E ) > CBETA T45, no. 1866 -
[Tang] Fazang: Treatise on the Classification of the One Vehicle Teaching of the Huayan,
CBETA T45, no. 1866.

(P8 ) #iE . (EERE ALl ) - CBETA T45, no. 1867 -
[Sui] Dushun: Contemplative Meditation of the Five Teachings of the Huayan, CBETA
T45, no. 1867.

() & (FER—FTZX7) » CBETA T45, no. 1868 -
[Tang] Zhiyan: Ten Profound Gates of the Huayan One Vehicle, CBETA T45, no. 1868.

(R B - CERESNEREMEFLEE) - CBETA T45,no. 1870 -
[Tang] Zhiyan: Miscellaneous Topics and Inquiries on the Avatamsaka Sutra, CBETA
T45, no. 1870.

(F) &% (JEAZ) > CBETAT45, no. 1886 -
[Tang] Zongmi: Treatise on the Origin of Humans, CBETA T45, no. 1886.

195



PRI (R 114 )
Journal of Huayen Buddhism, No.14 (2025)

(P& ) EIH - (BLLamEi) - CBETAT46, no. 1921 -
[Sui] Guanding: Commentary on the Treatise on Mind Contemplation, CBETA T46, no.
1921.

(R Hfe + (A TF99E%E8)) » CBETAT46, no. 1928 -
[Song] Zhilie: Essentials of the Ten Non-dual Doors, CBETA T46, no. 1928.

(R & (FAZFTLLE) > CBETA X56,n0. 928 -
[Song] Renyue: Textual Interpretation of the Ten Non-dual Doors, CBETA X56, no. 928.

(%) o - (1liZ#53t) » CBETA X57,n0. 956 -
[Song] Keguan: Garden of Meanings from the Mountain Home, CBETA X57, no. 956.

Z~HARZEE Modern Writings

FHIK - G) > 210 RAREFAE - 1991 4
Fang Li Tian: Fazang, Taipei: Tungta Book Company, 1991.

FE= (MRS ) (b)) 210 =B84 ER - 1989 4F -
Mou Zong San: Buddha-nature and Prajnaparamita (Vol. 1), Taipei: Taiwan Student
Book Co., 1989.

PE= (PEESEHEE) > 2L EERAER > 1989 4 -

Mou Zong San: Nineteen Lectures on Chinese Philosophy, Taipei: Taiwan Student Book
Co., 1989.

196



W 3 (R SRR B e L 22 A pa . SR BB T
A Brief Discussion on Contemporary Academic Criticisms of the
Initial and Perfect Classification of Teachings in Huayan School

EE s (PEIRE R ) o =40 0 REHAE] - 1988 4 -
LU Cheng: An Overview of Chinese Buddhist Thought,” Taipei: Tienhwa Publishing
Company, 1988.

PETE  (WETRIGESARE) o (IFB) - S5 80 1099 4 -
Lee Chih Hua: “The Language Patterns of Buddhist Philosophy,” Zhengguan, Issue No.
8, 1999.

PR ¢ (EE SR —— DI a oS TR A R A K ) o ¥l W
{CREBTTE A H SR SL » 2008 4F -

Lee Chih Hua: A Study on Zhiyan’s Thought—Focusing on the Creation Process of Early
Huayan Philosophy, New Taipei: Ph.D. dissertation, Department of Philosophy, Fu Jen
Catholic University, 2008.

FiaE - REBLEE ¢ (BERED | FEECRFAREE) - 210 ¢ ZHRET - 2023
5 o

Co-authored by Lee Chih Hua and Chen Qi Ying: Master Zhiyan: Founder of the Huayan
Doctrine, Taipei: Jingdian Magazine, 2023.

Mirdn 0 (RFREHERRENERME ) (B EERBIEE & im
&g () ) » 2012 4F

Du Bao Rui: “Methodological Reflections on Mou Zong San’s Interpretation of the
Huayan School,” Proceedings of the Third International Conference on Huayan, Vol.
2,2012.

BRkEE - GhRiarE) > miat e RERHAREE - 2006 4 -

Chen Yong Ge: A Critical Biography of Fazang, Nanjing: Nanjing University Press,
2006.

197


http://bu.hfu.edu.tw/people/writing_journal.php?Sn=17

PRI (R 114 )
Journal of Huayen Buddhism, No.14 (2025)

BROHZR © (SRR VRSB LA ) - BN © RS AT i Lam L
1998 4 -

Chen Pei Ran: A Study on the View of Dharma Realm and Classification of Teachings in
the Huayan School, Guangzhou: Ph.D. dissertation, Institute of Philosophy, Sun Yat-
sen University, 1998.

FEOEHT ¢ (ERSIAFGRETE ) - B oot Fe i a0 1989
@ o

Lai Guang Ming: A Study on the Thought of Dependent Origination in the Dharma Realm
in the Huayan School, Hong Kong: Master’s thesis, New Asia Research Institute, 1989.

IESCHIEE © RSP
Main Text Translator: Zhang Hui Ping

198



