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IS THERE A GOD?

Yes, but a proper Buddhi st answer requires sone clarification

In the depth of human awareness is a suprene reality who is boundless in
conpassi on and i mreasurable in wi sdomand who is involved in the endl ess
activity to enlighten all existence.

Am da Buddha is this fullness of conpassion, and his sole concern is the
expression of unconditional love to every formof life.

AM DA BUDDHA

Am da Buddha differs radically fromthe traditional Judaeo-christian concept of
God, because of the follow ng characteristics.

1. Anida Buddha is not a creator, but he is a saviour who perfornms his
conpassi onate work w t hout any condition what soever

2. Am da Buddha does not judge or punish man, for man is responsible for his
own acts and invites the consequences, good or bad, of his acts.

3. Am da Buddha does not performniracles, but he manifests his saving
conpassi on through the rhythem of natural |aws.

4. Am da Buddha is not transcendent, standing outside this world; but he is

i mmanent, for his very being is rooted in the linmtations of this world which
will be transforned by the power of Amida's |ove.

5. Amdia Buddha is not a wathful or jealous God; rather, the power of
conpassion fulfilled in his Oiginal Vow conpletes tlhe prom se that he wll
not rest until all beings attain the sane enlightennment, Buddhahood, as

hi nmsel f.

6. Am da Buddha does not discrimnate in any form whether of belief or creed,
noral good or noral evil, human Iife or animal life, but he enbraces all in
Oneness with equal warnth.

7. Am da Buddha does not show his |ove by the bl ood of crucifixion
sacrificing his own being, but by making his conpassion accessible to mankind
t hrough the Nenbutsu, his sacred nane, which resounds throughout the universe.
Wherever his sacred nane, Namu Ami da Butsu, is pronounced, there he is.

Am da Buddha is the tineless content of enlightennent realized by the

hi stori cal Buddha, Shakyarmuni. Am da means boundl ess conpassi on and

i measurabl e wi sdom | measurabl e wi sdom sees into the fragility of human
life, and boundl ess compassion is noved by this insight to actively enbrace al
live into the tineless fulfillnment of truth.

FRUI TLESS QUESTI ONS

Shakyamuni was asked many questions which are being asked today: such as,

I's there a God?

Wio created the worl d?

Is there life after death?

Wiere is heaven and hel|?
The cl assic answer given by the Buddha was silence. He refused to answer these
guesti ons purposely, because "these profit not, nor have they anything to do
with the fundanentals of the religious life, nor do they |lead to Suprene
Wsdom the Bliss of Nirvana."

Even i f answers were given, he said, "there still remains the problens of

birth, old age, death, sorrow, |amentation, msery, grief, and despair--all the
grimfacts of life--and it is for their extinction that | prescribe ny

t eachi ngs. "



THE TASK BEFORE US

By his silence Shakyamuni wanted to divert our attention fromfruitless
guestions to the all-inportant task before us: solving life's probl ens and
living a life which would bring happiness to self as well as others.

To a follower who insisted on knowi ng, "lIs there a God?", Shakyamuni replied
with the parable of the poison arrow. "if you were shot by a poison arrow, and
a doctor was sunmoned to extract it, what would you do? Wuld you ask such
guestions as who shot the arrow, fromwhich tribe did he come, who made the
arrow, who nmade the poison, etc., or would you have the doctor imrediately pul
out the arrow?"

"OfF course," replied the man, "I would have the arrow pulled out as quickly as
possi bl e." The Buddha concluded, "That is wise Odisciple, for the task
before us is the solving of life's problens; when that is done, you may stil
ask the questions you put before ne, if you so desire.™

THE TEACHI NG

In Buddhismthe teaching is a vehicle or a vessel. The value of a vehicle lies
inits function of transporting man to his destination. Unless a vehicle, such
as an autonobile, is used, it is valueless. 1In fact, it is no longer a

vehicle; it is a decoration piece.

The teaching nmust be practiced, if it is going to be of value in transporting
us fromthe life of anxiety to a life of serenity. Wen the teaching is not
practiced, it is like carrying around a vehicle on our backs wi thout ever
putting it to our use.

It is nmeaningless to discuss faith, enlightenment, and other goals, if we do
not commt ourselves to the suprene inportance of practicing the teaching in
our homes and communities. "The journey of a thousand mles begins with a
single step.”

THE PRACTI CE
To make others happy is the basic practice taught by Shakyamuni. It is a
sinmple truth to learn, but a difficult practice to fully realize. |In persona

life it means to act by placing ourselves in the position of another, and in
community life it means to give service with joy and gratitude for the
bettermanet of all.

As a guide to making others happy, we can practice the Four | measurable
Attituces: friendliness, conpassion, joy and equanimty. Friendliness is the
const ant endeavor to make ot hers happy, conpassion is the earnest attenpt to
al l eviate disconfort and pain in those around us, joy is to be happy for the
sake of anothers happi ness, and equanimty is the surce of w sdom which hel ps
us practice these equally to all life and after they are practiced not to
becone attached to them

The practice of making others happy is based upon the clear understandi ng of
l[ife which is Oneness or interdependence. Since life is a dependently

ori gi nated compl ex, when we nake anot her unhappy, our world is that nuch
unhappi er: and when we nake anot her happy, our world is that much happier. In
t he understandi ng of Oneness we realize that there is no eneny to |love, for we
are parts of one living organic whole.

But people will say that this practice is too sinple without trying or after
trying will give up easily to revert to indifference; therefore, the stress is
made on effort, patience, and perseverance--the nost inportand practices within
the Eightfold Path and the Six Paranita.



A CROW NG FAI TH

The purpose of the practice is to make me aware of the fabric of ny existence.
In ny attenpts to make others happy | grow in understandi ng of myself; | becone
sensitive to the fragile good within me and the unreliability of ny selfish
whins. | realize the 84,000 blind passions within ne for whi ch Buddhi sm
teaches 84, 000 ways of deliverence. |In ratio to the grow ng awareness of ny
l[imtaitons is the growi ng awareness of absolute conpassion. Utimtely, | am
made to drop ny reliance upon by blind self, ny self power, and | find a
growing faith of ny true self, nurtured by the stinulating conpassion of Am da
Buddha, the absol ute other power.

In the scriptures it states, "If you desier to see the Buddha, you nust see his
form |If you wish to see his form you nmust see his heart. And the heart of
Buddha is great conpassion." G eat conpassion vibrates in the heart of man who

has been freed fromattachnent to blind self. This vibration, this response,
hel ps us effectively realize the practice of making others happy.

VHERE |'S AM DA?

Am da Buddha is in the depth of ny exstential awareness. Wthout mnmy awareness,
there is no Ami da Buddha. A fampus Shin-shu work repeats, "Wen the faithful
awakens to faith, for the first tinme a Buddha is born." This, of course, is
the realization of man.

From the side of Am da Buddha, he has been with nme fromthe begi nni ngl ess

begi nning, striving to awaken me fromthe blind forces of ny karnma whi ch cause
the agitations of my life. Am da Buddha will not rest until the ripening of
favorabl e conditions brings to fruition ny awareness of my karm c bondage and
transforms ny whol e being into the substance of enlightennment.

When the ultimate concern of Am da Buddha for this blind self is realized in ny
exi stential awareness, then | amat the very heart of living peace. Fromthis
center flows forth the nane of Ami da, Namu Am da Butsu, recited as the prayer
of nmy gratitude. A new sense of being and a fresh source of strength are
provided me as the basis of a creative norality and action, for wherever the
name is recited, there he is.

IS THERE A GOD?

No, not a God of fear and mercy, who is creator and judge; but for ne there is
Am da Buddha. The full ness of compassion covers the horizon of ny existential
experience of reality, and ny response is the reciting of the name in

hunbl eness and gratitude, Namu Am da Butsu
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