SR, ¢ (0K ]

Ty
L E Dharma Light Lyceum 37— #§(1997 =)
Bk S [
Fl 3-10

F'3

I
PILRAT [ ] [

H ]

?iTJI”JtELJi@%EF{’,’HI A I &g‘l‘ffﬁ NEfel - Rk Zl“’?'[L"EJ
e il - %ﬁﬁw%w9§Hng%w¢

_ %Eulﬂ u[éwﬂj[{, ¢ rlpJﬁfU@ - —#&.3;
Sl > e Y - um% g - ] Fw
tﬁﬁf”@?ﬁi e o [ JTHJE;‘; s B I—’F?ll*jl'apj S G IR ?&
BN T-E R E v o e - B PPV
STLEE AR AR SN

EEYRY i I Jf& EPARS @%ﬁgg@g iﬁ 1= ik
GLEER IR = Bl S S e
(2 - g U Ry > BEIR- R0 ALsng?e
PSS B R 1 2 RSB RS A E OIS -
- Es o Jﬂn'%aﬂ f& HH1E] %ﬁ%ﬁﬁ%ﬁfjtﬁi@’ (I -5
P o hpRLT o Y R [ N - T fﬂ;ﬁfﬂ%&g’mmﬁf[} BT
Il Iéiﬂiﬁﬂj il iﬁ”* lﬁlﬁfﬁ TP TRERLANES T A
Ty r s 'ilﬂp[ 2= ﬁ:;ﬁmr F[J]?%IIF ’Iﬁ%ﬁpmﬂ?%
lﬁ,lﬁ,wﬁ%twa&%gu [ I[ai;%lgaigf[ , *é‘\?ﬁ H [F‘ F[J[fl
R rlﬂjl—r A Pﬂl@ xﬂ?ﬁiﬂzf& (el Jqﬂj@’r UE:
PR - - E e

lﬁﬁﬂ? Eﬁiﬂ—ﬁ Fp J,{E',ﬁ‘,j J\ﬁl[ﬂ -.Lil_fﬂf =



X AR A0 © FIEE > RLET S R B
B AL o o O SRRV JHALERE
AR MBS fé"JF‘fJfﬁU@ (LT i
PR P BN o PYORE] > Rl Do
S T REEL N R P
EaEE ST IR R

A BRSO » S B N - - (R
I L e R I TR b (L AV R B A
ERTERE I

-

Fo4

Esjﬁfﬁ ) ESHEERE e RN - B ﬁ&fﬂcx%ﬁ%’?’
E PSR IR N O B SRR P
SERLIPIE (A 4\p J’#j@”? I FEBEE T l’a}iﬁ-J [ e
o ZHR PR I SO .

Pl= e PURHEZR F'Jiiﬁﬁﬁi ,iF; Eﬂj 1275l
TRHE ’F'JZE*,ij;té“ SRS - g ﬁ[gu ) 1@"}%‘
b IS (IR R
Jr;ﬁz%ﬁpjpﬂoﬂﬂﬁﬁzm 7 [f‘ P 2 (257 J*J';?Ja’ N FIEE j
oy =R 3;&7 [H ...... TG ([ FFEFﬁJ[éﬁiij ~H kR
| ORI R IR - T PP
- AT IR o YR AT
FPEWTE) 20D 2 [HPRE = PRre == P T RIPVES Y - P
PIELFRER E S ) PR A pss P FRngipy— A5 HPre
P PERIEIR- B PRy o R S F Tl P

o] ek 2 i - 77 HA 'Eﬁﬁrﬁ B SERL T A
B ) o e TEEFE FRERTS ) o HRLON R
Hvde o SR ERLIH Y- = :F—Tr,ﬁ :’\Ti/ ~ PR S FISRREY -
Foppd > 2o E5 P 2 R s S TR PG s IR ARy
ETRpY o @IS TARE ) R RREIE ] - @ﬁ?ﬁ*%@
Ié[fjfﬂj@g?"ﬁ EESECNEE [ﬁj ﬁ,{ﬁ?ﬁu@ %]% » PIEFLEY, T A
ii}%lTE o TR SRR rirFu”EE' = fHJ@ o R
PSFE PP A - B S
ﬂﬁﬁ#%@’@ﬁﬁﬁfﬁﬁﬁwﬁfwﬁﬁ

S PIER AR Y RIS ED Pk R o P
M fufb'?ﬁl]m " ST IS o IR HLE



et (R 2 P R RSB - R R
BTl R o RUETEIpE R bfﬁﬁi =3 Lﬁgmuif?ﬂm
- - B T R R TR TAEER T
iﬂifl )Y o Wi LWIF'?T HIE > Bl o gt
W IR R [E’JdeHJ@E VECH R R gy
k=l ‘95@?&#@%‘%@&! EERTRAVET Y o P P

Frs

?ﬁ?ﬁ‘ 7Y I'F'ﬂflm\i{lf‘l PR R RS - ]
o 59ﬂ%ﬁk ’ MF@léiiﬁ'rﬁiy 1 o

FyE T EE PO YR MRS R
SRR R B TE IRRLEH I o TIH » T ERLP R
IS R SRS < JE 'Tﬁfgfﬁﬂi :
HTB e~ R HIMR B i’fﬁ*fﬂ iR
B Pixp J?EF#T“J B PR kLS S e el
OIS FUR = ”*flﬂﬁﬂ”w% ’ iﬁil UIES R
T;gﬁl%ﬁfj ) TVF"T'";"E'E [ 13‘ E HE ” ) ~‘§ L5505 TF' f F” . 'iH
[Ty SR ::Uﬂj‘qfﬁ 7*5:§? ’ 4’\7@7%%@%%(% FRA
&ﬁéqjﬁgfj 0

AT B S 0 2 AL > ] Y l—fﬁ‘ﬁ ’_#’rfﬂ
?J '_’PF““ '”‘ﬁ’m"‘ HTUIJFEWJTI ; w? IJIJr”f”? g T F Iﬁk

iﬂ? P ‘?IHHF“E‘L¢§>«%‘JE‘CF[WF\| oI~ FH) %IFUEUJF
Toese o SRR [REVRED FHPTRIE " E R R O R
P KBTS S RIS RS R T R
e SREETSAVIERE > F N T ANE] 5 [EERE (E IpupiEy
**gﬁa*‘ ’ iF;’?‘fIJFW* I PIER I le?# *T*:i!*
f,ﬂ%l srm,fr{j » (SR U”J%lrm ; HI[ES«'[\E’J*T;HJ PR
] » eI fEsaidsh » HORLT IR TH{RS « Y
éru[éj:frl ) EJF’?]%F '—?Eﬁﬂ% 7 :“[ gL T 'J/i
FH BRI - R Jﬁl%”fﬂ% haily
s LA I:Es[l‘gg for s st o ST E S AR E“jt
U ] P iﬁﬁ\ﬂ%’ﬁfﬁd IE’H? FEPIpvRaA T s
s VRS o B VR pfjiﬁgﬁgfjﬁa@ VL o T oRLEfE
A AR - *#L |78 R R BRI S
ISR 2 RIS DAL P



GRS R o PR BT P SR B
=5 B IR PR ’%ﬁgji}iﬁpqﬁjﬁw ’iﬁﬁqﬂjﬁwﬁﬁﬁ'35, L
iR TER F 55 S R s  PRE L 2]
IR e 1fu= 55

Fro

Words of the Master
How does buddhadharma excell worldly dharma ?

Master Yin-Shun

While doing research I have been emphasizing one
point very much: What 1s 1t that makes Buddhism
different, better than anything else in the world?T
his can be discussed from two angles - First, in
Buddha's time there was a pe rfect system, 1 - € -
the vinaya - After i1t was transmitted to China, the
syst em of the great monasteries developed, and now
maybe a new system will come 1 nto being - We should
not think these systems are all the same - As a
matter of fact, there are only very few people who
study the Buddha's system, and 1t 1s almost as if
nobody knew what 1s really important about the vinaya
- Ther e should be some among us, ordained sangha,
devoting themselves to the study of the real meaning
of the vinaya -

As far as I understand, Buddhist vinaya is a form
of communal life, and s piritual practice 1S training
in communal life - From the vinaya point of vie w,
buddhadharma does not emphasize that an individual 1s
practising 1n a herm 1tage - - though such a person
would be highly respected, 1t's still common with the
world - So what are the peculiar characteristics of
the Buddhist vin aya? It is improvement by ethics and
control by law, both of them applied to gether - If
you make a mistake then there a great number of



penalties set for th in the vinaya, It doesn't stop
here, though, but means curbing by the 1mpl
ementation of law imbued with improvement by ethics
- Thus, 1n the Buddha's t 1ime, everybody who truly

left the home was really incredible - Even those who

had some warped motivation would gradually under the
forming influence of th eir brothers and the
environment turn into sages 1f they stayed there for
a f ew years - Everybody led this communal life with

a common belief

—

1

and pure, go od behaviour 1n great harmony - This 1s
the special quality of the Buddhist v inaya which had
a great function - - to ensure that the true
teaching remain ed 1n the world

Such an organisation differs from other
organisations 1n the society sinc e 1t combines
improvement by ethics and restraint by law
Equality reigns th erein as does the law - None of
the rules ws set up against a certain group o f
people, like 1n our institute - - what the students
do not agree to, the t eachers would never agree to
either - The Buddha's system 1s an equal one - E
ven the Buddha himself would follow the rules
These regulations set by the Buddha are truly equal
and democratic - Under such a system of improvement
by ethics and restraint by law, everybody 1s devoted
to dharma practice and the study of the teaching
developing as much as possible -

Of course, in a strict sense, you wan't find such
a community living 1n a ccordance with the vinaya in
China today - I feel 1t would be much more 1in co
nformity with dharma 1f we were to study this system
and put 1ts real spiritu al principle in a modern way
into practice than 1f we were making up somethin g by



ourselves or copy government or other organisations
and then come up wit h something -

This 1s one great quality of the buddhadharma
My trust 1n research 1incr eased greatly when I
realized that S a6bkyamuni Buddha was not just
somebody w orldly - From another angle, Buddha
taught us to use dharma to direct - In hi s time 1t
wasn't like today - People wouldn't study huge texts
like the Lotus Sutra or the Avatamsaka Sutra but in
terms of doctrinal understanding or pra ctical
methods just give meagre guidance - What did the
Buddha emphasize ?Wh at was different from worldly
dharma ? As far as I can see buddhadharma defin itely
has 1ts special features which differs from the ways
of the world - We have to grasp these uncommon
aspects firmly ! There are many religions 1n the
world, Chinese, Indian, Western ones - There 1s at
least one point

B

I

in which Buddhism differs from all of them - Also in
terms of philosophy, one really h as no way of
knowing how many philosophers there have been in the
East and We st but there must be at least one point
in which buddhadharma differs from al 1 of them - If
we just feel buddhadharma 1s great but teaches only
the same a s they, then 1t would be a mess because
since 1f 1t were the same there would be no need for
buddhadharma !

As far as the uncommon part 1S concerned, that
which can't be found 1n wo rldly dharma, i1t is of
course the teaching of " dependent origination

emptiness Concepts " like all conditioned
phenomena are 1mpermanent, all dharmas are without
self" have been taught on its basis - Dependent

origination tells us that everyhting in the world no



matter whether 1t relates to astronomical phenomena
or to those belonging to geology, the whole nature,
the animal wor 1d, even our own physiology and
psychology, all these phenomena exist on the basis of
conditions - The dependent origination taught by the
Buddha 1s the m ost valid law - Only this point
allows us to understand what the difference b etween
the Buddha's system and other systems 1s - There
exists a connection b etween theory and institution
which 1s 1n Buddhist parlance called " to keep t he
community together in accordance with dharma" - If
we can grasp this princ iple of dependent
origination, no matter whether in terms of philosophy
or 1n stitution or practice, 1t will be different
from the world - There are many p rogressive 1ideas
in the world some quite close to dependent
origination, but they lack a penetrating and complete
grasp of the whole matter -

Why do we believe Buddha ?Because he had a most
penetrating and profound awakening - How was this
penetrating and profound awakening ? You don't know,
and I don't know either - Then, how can we believe
him if we don't know thi s ?After his penetrating and
profound awakening under the bodhi tree, the Buddha
began to teach dharma so that other people could
attain the same awakeni ng - The meaning of his
teaching and of the rules he set

—

i

in order to guide the sangha, the vinaya, are
different from worldy ones - This proves that the c
ontents of his awakening differed from those of other
people - That much we can understand - If he had
kept 1t in his mind we had no way of knowing this,
but trough speech and action we're able to understand
at least somewhat - When I studied the basic



principle of the Buddhist system I discovered from
the congruence between theory and facts the point
where Buddhist teaching excells worldly ones - The
wisdom Buddha realized 1s beyond us but looking at
his ac tivities which were so different from worldly
ones, so great, I deeply believ e that he had a
genuine awakening -

Many of my ideas differ from those of other
people - For example, " this or that person 18

practising, this or that person had an awakening !
" For s ure, to practice and to awaken 1s something
positive but nor only Buddhism 1s talking about
practising, all religions 1n the world do - The
Tao1sts have t heir way to practice, even the Chinese
Confucians have something along these lines, the
Brahmins and the six philosophical schools i1n India
had their meth ods, so do the theists of Western
religions - Their prayers are also a way to practice
If our really practice, there will be naturally
some special bodi ly or mental sensations - This any
believer 1n any religion can be sure of no matter
whether he himself had them or not - You can trust
that there are spe cial experiences on the mental or
physical level - Religions are maintained by them -
Thus 1f you only talk about ‘"practicing" then
there 1s nothing specially Buddhist about this, i1t's
shared by all religions 1n the world - If somebody
says he's seen something or experienced something
that doesn't guarantee that his experience was
buddhadharma - So how can we draw a distinction?
There a re two ways: check a& whether 1t 1s 1n
agreement with the basic teachings of Buddhism, and
b& how the person behaves - Let's use an example -
We Chinese sometimes feel really proud because there
are so many American hippies learn ing meditation
Han-shan 1s immensely popular and revered - In my

View,
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however, 1f you take him as a role model for our
practice of the dharma, 1f every body behaved like he
did, what would this be like?! Buddhism, as all
other religions, hopes that you're a normal human
being, that every practicioner 1 S a normal person -

The great Chinese Buddhist master of old were able to
org anize Buddhism and spread dharma because they
were simple and normal - Moreover, 1n Buddha

'Saakyamuni's  teaching you find the wheels of
spiritual power, teaching and mental marking which
means 1t 1S possible to teach through body, speech
and mind - The emphasis, however, is on the wheel of

teaching - - guiding and inspiring through speech so
that one can 1mprove - But now there ar e some

people around who engage in a few practices and then
begin to talk abo ut other people's past and future
lifes or about supernatural powers - This 1 s not

pure dharma - What Buddha manifested after his

awakening, the historical facts of his activities
with his disciples, these were not at all strange and
weird in the style of Han-shan, Chi-kung or the crazy
lama - Lord Buddha was born among wus human beings

and used primarily teaching to guide us - He di d

not indulge 1n talk about supernatural powers because
also the non-Buddhist have these - If you want to

rely on supernatural powers to establish Buddhism
then there 1s no difference with other religions -

My study of buddhadharma has been emphasizing
these two points - Understa nding them has increased
my faith and supported my weak body to that I could
fulfill my wish and make some trifling contribution
to the teaching -
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