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Mou Zongsan on Concern for Life

— — With Referenceto His A Treatise on the Perfect Good
Cheng, Chih-Ming
Abstract

Mou Zongsan's A Treatise on the Perfect Good ( ) isawork on the
Eastern and Western philosophy of life. Based on Kant's theory of the
supreme good, the work seeks to reconstruct the modes of thinking of the
three traditional Chinese schools, Buddhism, Confucianism and Daoism.
With his notion of practical reason, Kant holds that the supreme good is
the final goal of pure practical reason. In this respect, his view comes
close to the Confucian thought that aims at radically transforming the
characters of human life to create such cultural values as truth, good and
beauty. However, Kant posits as the postulates of the supreme good both
‘the eternity of soul’ and ‘the existence of God," and this deprives him of
the probability of developing a system of perfect teaching ( ) that
ensures the concordance between virtue and merit. This essay attends to
Mou Zongsan's A Treatise on the Perfect Good for Mou's interpretation
and criticism of Kant’s thought. It also discusses Mou's ‘the Ontology of
nonattachment’ and ‘the Metaphysics of Morals' to see how the three
traditional schools teach one to face death with an open mind and to
cultivate wisdom about life and death. In our view, Mou’'s purpose of
writing this work is not really to criticize Kant or Christianity, but to
resort to the moral practice of human mind and nature ( ) to open up
the perfect teaching for facing human life in the most sincere way.
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