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Introduction

In addition to its Issaikyo —YJ%E of 4,600 scrolls at Mount Ama-
no’s K¥F1ll Kongo Temple &Hl<F, Kongoji also possesses change
to nearly 10,000 fascicles of commentaries. The Historiographical
Institute of the University of Tokyo H K RI4RELFT, Department of
Japanese Literature at the University of Tokyo B K[E, Shoryobu
FHREHE, Faculty of Letters in the University of Kyoto BH#ERYZSL
#f, Faculty of Letters in the University of Osaka KBRK S FHER,
the Committee of Education in Nagano-city N REFTAEFEZR X,
Negoro Temple #23K=F, and the Research Institute for Old Japanese
Manuscripts of Buddhist Scriptures in the International College for
Postgraduate Buddhist Studies EIFRAZEAR GRS H A S 50T
JEAT have all spent many years probing and researching these man-
uscripts. Among these, Akatsuka Yudo #R%#i% and Satdo Mona’s
VRS 72 Amanosan kongoji shokyo mokuroku ko REFILIEHISFEE
#H#xfE [A Draft Catalogue for the Sacred Teachings of Kongoji
at Mount Amano] is a prominent piece of research, which further
researches some anonymous manuscripts, followed by an index of
the titles, date and names of relevant manuscripts.! However, it seems
that this research lacks a solid foundation; that is, data entries of these
Shokyé manuscripts are yet to be completed. The research team of
the University of Osaka led by Goto Shoya &RENERE prepared some
data entries from the perspective of Japanese Literature. Moreover,
with sponsorship from the Institute of Culture, Nagamura Makoto
KHATHE (the former president of Kanazawa bunko JR3¢J#) and his
team are engaged in finishing all of the data entries, though this is not
an easy job.

Although some research teams have spent a great amount of
energy on this work, the outline of the Shokyd manuscripts is still
unclear. One reason for this is that a great number of manuscripts
were thrown into the same basket, making it difficult to sort them
out. Another reason is the lack of the ambition and desire to arrange
these Shokyé manuscripts.

1

Akatsuka & Sat6, ‘Kongoji shogyd mokuroku-ko’.
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I joined the Setsuwa bungakkai #iFEX%~Z% (The Narrative
Literary Society) on April 28, 2018 and listened to the presentation
by Minoura Naomi Ei#i[#35, which analyzed the Nosho Shobutsu
Kyo Shakun ReA##ASEM [Explanation of S#tra of Production of
All-Buddhas].” Regrettably, this did not lead to any important con-
clusions on the basic characteristics of this text.

Generally speaking, the Nosho Shobutsu Kyo indicates the ninth
alternative name among seventeen alternative names found in the
Fahua jing lun 155455 [Commentary to the Saddbarmapundari-
ka-siitra), as are defined in the Miaofa lianbua jing youpotishe 9975
MBI [Ske. Saddbarmapundarikdpadesa].’ That is to say,

this is a commentary on the Lotus Siitra.

2

This text is currently preserved as Kongoji Shokyo 28-08.

> Miaofa lianbua jing youpotishe, T no 1519, 26: 1.2¢12-3al:

That a merit is accomplished when the Tathiagata wants to teach the Doc-
trine (Dharma) means the Tathagata will explain a Mahayina Sitra to the
Bodhisattvas. It should be known that this Mahayana (Lozus) Sitra has sev-
enteen titles which reveal its profound qualities. What are these seventeen
and what do they illustrate? WISRARIE R R RIS, Zit o T it K IRARIL.
HGRIE % A LR, BURE RIS £ m#Re

1. [The Lotus Sutra] is called “The Innumerable Meanings’ because it

completes the meaning of words, and because this religious discourse
explains the subtle realm of their profound Truth (Dharma). “The
subtle realm of their profound Truth’ means the ultimate realm of all
the Buddhas, the Tathagatas. —4 “MREFRAE &, BTG DULIE
PR ORIE DR S e DRI S, SN R i s 556 L.

2. Ttis called “The Ultimate S#tra.’” This shows that among the three di-
visions of Buddhist scripture, the most excellent division is well com-
pleted in this religious disclosure. —. ‘GIIFEZ R &, R=HH &L
TR, EIEF st

3. Itis called “The Greatly Expanded S#tra’ since as a vast Mahayina dis-
closure, it completes establishing [the teaching for] living beings in ac-
cordance with their faculties; =44 “KJTIAEE &, & RKFEM Pt
A, BENE 5 AR AT Ot

4, Tt is called ‘The Instruction for the Bodhisattvas,” since it well com-



290 OCHIAI TOSHINORI #% &8t

The purpose of a commentary on a sztra is to explore its doctrinal
background, even if the author utilized some literary methods. For
instance, it is necessary to confirm to which Buddhist tradition—
Tendai K& or Hosso %H—this commentary’s standpoint belongs.
Even if within the framework of Tendai, there are also different
branches like Sanmon-ha [IF9JK and Jimon-ha SFfJK, and so on.

With this point in mind, a significant hypothesis suddenly oc-
curred to me that may successfully dissolve a long-standing doubt:

10.

pletes the guidance for those Bodhisattvas with mature faculties in ac-
cordance with their capacity to receive the teaching. P44 “BCEBEIR
B, DA BUC A GE BB IETE 28 25 BUig.

It is called ‘[The S#tra] Which is Protected by the Buddhas’ since it
relies on the Buddhas and the Tathagatas. H.44 “IAfTH#ER" &, DUKAIK
HILER.

It is called “The Mysterious Doctrine (Dharma) of All the Buddhas’
since the profundity of this Doctrine (Dharma) is known only by the
Buddhas. 754 “—UIRHAMER #, PLIEETE, MEAAKI.

It is called “The storehouse of All the Buddhas’ since the storehouse of
all the qualities and meditative attainments of the Tathagatas lies in this
Satra. L4 YA ZIE &, WRIIE =R Z B AE AR

It is called “The Mysterious Subject of All the buddhas’ since it is not
conferred on those, such as living beings with immature faculties, who
do not have the capacity to receive the teaching. /\ 4 “—VJFEIABEA
H, DIRAR AR FIEZIEIR AT

It is called “The Sutra Which Produces All the Buddhas’ since the great
enlightenment of all the Buddhas can be produced by hearing this re-
ligious discourse. JL#4 ‘BEAE—VIREIARE #, BILIEMAERGEIARE SR
[

It is called “The Seat of Enlightenment of All the Buddhas’ since the
highest complete enlightenment of all the Buddhas can be produced

through this religious discourse, and not through any of the other
Sitras. T4 ‘“—VIFEIAZ Y #, DULTEPTRERGEIARTHE 2 28 =5 —
ER, JERIEZ I

English translation is quoted, with adaptions, from Abbott, Vasubandbu’s
Commentary, 140-141.
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that is, it seems like the Shokyo manuscripts belong to the lineage
of Tendai’s Jimon-ha (Mitsui Temple =}¥=¥, Enjo Temple EIYK=F).
Although we can find clear evidence neither from Konggji’s Old
Manuscripts of f|SFH#i3¢F nor its Shokyo collection, there exist
excellent Tendai texts in the latter, thanks to Akan jonin’s Bl |
A (1136-1207) connections to Mitsui Temple, and especially the
intervention from Hachijoin /\Z&Bt (Princess Shoshinai &P
+ [1137-1211], the third daughter of Toba Teno & PIKE [1103-
11565 r. 1107-1123]), and his brother Goshirakawa Ho6 & HiFl74 2
(1127-1192). This article will demonstrate this hypothesis.

1. The Eighth Year of the Enho #£5Z era (1680): The Kashi
Amanosan Kokin Zakk: PRI 1Y 5 Hiwd [Miscellaneous
Record of Events from the past to the Present at Mount
Amano in Kasha Prefecture]

This is a significant text containing an account on the origin of
Kongoji and some old manuscripts:

Kongoji Temple at Mount Amano in Nishikibe of Kasha was
established by Bodhisattva Gyoki 174 (668-749). It is also a mirac-
ulously efficacious site where K6bo Daishi SAIE KRN (ie., Kikai %%
{#F [774-835]) studied. ... In the second year of Jijo {G7K era (1178),
the temple was appointed as the praying site of Hachijo Nydin /\5&
Pt (ie., Princess Shoshinai). In the second year of Kenkyta #/A
era (1191), the temple received an order from Cloistered Emperor
Go-Shirakawa, who devoted himself to Buddhism. In the ninth
month of the same year, the temple was named the ‘North Court
of Ninna Temple’ {ZHISFILRE. After that, the miscellaneous corvée
under formal tax of the temple territory was exempted to serve the
“Three Monastic Cords’ (f§=4i). Additionally, thirty-two excellent
students of Buddhism were dispatched here for study. The temple
held great assembly of Dharma-transmission every spring and
autumn, in accordance with the royal requirement of praying for
the peace of four seas and the prosperity of Three Treasures. In the
Joan 7K% era (1171-1175), when Akan who revived the temple
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lived here, he brought the portrait of Kéya Daishi = KRl (ie.,
Kikai) and invited the two Myojin FA## (illuminating deities) of
Niu =% and Takano F}4: to this branch temple. That this temple
is of tremendous spiritual efficacy is well-known in the surrounding
areas, and its auspicious omen is awe-inspiring for the world. After
inheriting the school style of South Mountain (Mount Kéya), and
Forty-thousand teachings of the two (esoteric) divisions (Ryobu
[i#K), he visited Toji Ryu to study the practices of “Three Secrets’
(sanmitsu —%), five thoughts (goso0 FAH), and other Buddhist
thoughts. For the executive position of the Middle Court, those
who were broad-minded among the students of Akan jonzn could be
nominated and approved by the royal document from the court of
Hachijo Ny6in. Monks of the temple still know where the imperial
edict is stored. Akan jonin’s student, Nun Jydkaku ¥4 (d.u.), also
known as Daini no Tsubone K&l was appointed to manage the
temple affairs. Jyokaku’s younger sister, Nun Kakua % (d.u.), also
known as Rokujyo no Tsubone 7NS&/a), had a dispute with Gon-
Shasozu HE/D M Monk Kakushin %0, Akan Jonin’s direct student,
who was posthumously awarded the title of gon shosozn HE/VEHR
(lesser second-ranking prelate), but the dispute was solved in the end.
In the twelfth month of the second year of Jyokya Z&/A era (1220),
both this temple and Ninna Temple were rewarded, according to the
issued document from the Court of Cloistered Second-Level Shinno
AZE i 8. The document states: ‘Now appoint Nun Jyoka-
ku, also known as Daini no Tsubone, to manage the temple affairs’.
TNERARREP LB MISF 4, 1THEERER A, sAIRRTA T 2 5.
o RIZRIEZR ARG\ SR BEIAT R, B AR, BEIE R
BAUSW N E B, RIJVUELUCRISFIERE S ARSE. DA <F 8
IERLLL MM oE EALY =405, Ui =T O F AT, &
K2R, ZRE. BRI, s =F 4k 2 S, i
T /NI 7 = o £ X e NP o 051 | oS /N S L SN T 1A
FRRENEE PV, SR TR, % BRI PYRE, A hRdR . A
Wz, AR 8 #iR SR, =% AT 4. Bk T
E O SN | 7) e RB7 S o 3 = W el S VA Sy oq il 2 v i A
TSGR E 2. PiEl B AZ B FaemiE. R0 (=80) g
BB R BRI NSRS P8 E o6 7 B DG RO
FAHGEOE AL, A A+ H, BARSHOME A T
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BE . HoCH, “SHENRSR. S REVUR . (FESFBHR 25107
At

According to this, Hachijoin had become a place for prayer in 1178.
Since Princess Shoshinai inherited a great amount of properties from
Toba Tenno, Kongoji was financially supported.

Furthermore, the following content exists in this text:

1. Akan Shonin, who revived the temple, built the General Temple
during the Shéan ZKZ era (1196-1200), according to the royal
wish of Cloistered Emperor Go-Shirakawa &bt (1127-
1192; r. 1155-1158). HBLBHILIFAIEE b A AR 22 4 &R i8S 7,
12 E1A B I,

2. The mountain is named Amanosan, the temple named Kongoji,
and the convent named Sanpéin L5 REFLL, 55 BMI5F, Bt s
=%k

3. Kondo Hall has seven column intervals and four walls. The
main object of veneration is a Joroku Dainichi Nyorai KH#l
& (Mahavairocana), while assistants of the buddha on each
side are Fudo Myoo (Acala), Gozanzei Myod (Trailokyavijaya),
and mandalas of two realms (Ryokai) and images of Eight Great
Patriarchs. &H-CRHIPUM. ARELNKHAE, WHABIHE,
R —tHEAE, FRmj Sz 2ReaE. /R Z 52 5.

4. Tahoto (Tower of Prabhiitaratna) has three column intervals and
four walls. The main object of veneration is Mahavairocana. %

TR = IV, AR H 4K,

Akan was appointed the founder of this temple, which was also
Shirakawain’s B¢ prayer temple. Furthermore, Goshirakawa Ho6
was Hachijoin’s brother. Given that there is no extant biography for
Akan, let me highlight several major traces of his life here. Born in
the second year of the Hoen fR%E era (1136) in Izumi Fl5% with the
secular name of Yamato KHl, Akan was active during the intersec-
tion between the Heian and Kamakura periods. He studied Shingon
Buddhism at Mount Kéya, entering Kawachi Amanosan {#/NK%
L1 in the first year of the Eiman 7K /7 era (1165). He revived Kongdji
under the sponsorship of Cloistered Emperor Go-Shirakawa. With
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the affiliation of Hachijo In and Gishamon In Jokaku FAK[IRei:
i, students of Kakua, Kongoji became renowned as Koyasan for
Women ¥ A%, and attracted a variety of believers. He died in the
first year of the Jogen &I era (1207).

2. The Tendai Sandaibu %5 =Kk in the Insei BEB Period

The Tendai sandaibu KRG =KHB (Three Major Commentaries of
Tiantai/Tendai Buddhism) indicates the collection of Fahua xuanyi
Z#Z 3% [Profound Meaning of the Lotus Sutra), Fabua wenju 155
] [Textual Commentary on Lotus Sitral, and Mobe zhiguan J&
a1 118 [Clear Serenity, Quiet Insight], and integrates some of three
major commentaries by Jinxi Zhanran FE#EAR (711-782): Fahua
xuanyi shigian IEHEZFNE [Explanation of the Profound Meaning
of the Lotus Sutra), Fabhua wenju ji iK% AJEC [Sub-commentary
on the Textual Commentary on Lotus Sitral, and Zhiguan fuxing
chuanhong jue \LBIHTTIA5AD: [Annotation on Clear Serenity, Quiet
Insight]. We may list the extant portions of the Tendai sandaibu at
Kongoji as follows:

(A) Fabua xuanyi/ Jp. Hokkei kengi 155 238, 10 scrolls:
Scroll 1, Kongdji shogyo &MISFEE#L [Sacred Teachings of Kongoji
Temple] 17-439

Scroll 2

Scroll 3

Scroll 4

Scroll 5

Scroll 6

Scroll 7

Scroll 8

Scroll 9

Scroll 10

* Unknown... Kongdji shogyo 17-192/ 17-198/ 17-287///



KONGOJI M5 OF AMANOSAN R#ill 295

A
ai;
7
A
=
A'

Sal

FIG.1 Kongoji  shogyo  FIG.2 Kongoji shogyo edition of Fahua wenju/Jp.
edition of Fabua wenju/Jp. ~ Hokkei Monkn 1553 f], 4 (first page).
Hokkei Monku 155304],

4 (cover).

(B) Fahua wenju/Jp. Hokkei Monku 753 1], 10 scrolls:
Scroll 1
Scroll 2, Kongoji shogyo 28-14
Scroll 3
Scroll 4, Kongdji shagyo 51-1 (Gakushu .- [copied in 1174])
Scroll S, Kongdji shogys 51-2 (Kakuen 5F3* [copied in 1174])
Scroll 6, Kongdji shogyo 51-3 (Kakuen [copied in 1174])
Scroll 7 Kongoji shogyo 51—4 (later part incomplete) (Kakuen)
Scroll 8 Kongoji shogyo S1-5 (copied in 1174)
Scroll 9
Scroll 10

*  Not to be confused with the homonymous monk who lived from 1031 to

1098 and who was a Tendai monk.
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(C) Mohe zhignan/Jp. Maka Shikan B 1L, 10 scrolls
Scroll 1, Kongoji shogyo S1-6
Scroll 2, Kongdji shogyo S1-7
Scroll 3, Kongdji shogyo 28-12 (Kakuen, copied in 1178)
Scroll 4, Kongoji shogyo 5S1-8/Kongoji shogyo 3-223/Kongoji
shogyo 13-6
Scroll S, Kongoji shogyo S1-9
Scroll 6
Scroll 7, Kongoji shogyo 13-7 (Kakuen, copied in 1178)
Scroll 8
Scroll 9, Kongoji shogyo 121 (later part incomplete)
Scroll 10

(D) Fabua xuanyi shigian/Jp. Hokkei Gengi Shakusen 155X F8M
#, 10 scrolls
Scroll 1, Kongoji shogyo 17-135/10-5/17-194/10-10/19-90/
Scroll 2, Kongoji shogyo 10-11
Scroll 3
Scroll 4
Scroll 5
Scroll 6
Scroll 7
Scroll 8
Scroll 9
Scroll 10, Kongdji shogyo 10-6/17-188
* unknown, Kongoji shogyo 6-55/17-43

(E) Fabua wenju j/Jp. Hokkei Monkuki TEHSCA]EL, 10 scrolls.
Named Fabua shuji/]p. Hokkei Shoki I5EE5i 50 [Writings on the
Commentary on Lotus Sitra] in the Kongoji shogyo:

Scroll 1, Kongoji shogyo 51-10 (Kakuen)

Scroll 2, Kongdji shagys 51-11 (Shunka 88 [active ca.1201-
31))

Scroll 3 (first half), Kongoji shogyo S1-12

Scroll 3 (second half), Kongoji shogyo 51-13

Scroll 4

Scroll 5, Kongoji shogyo 51-14
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Scroll 6, Kongdji shogyo S1-15
Scroll 7

Scroll 8, Kongoji shogyo S1-16
Scroll 9, Kongoji shogyo 17-315
Scroll 10, Kongoji shogyo 10-6

(F) Zhiguan fuxing chuanhong jue /Jp. Shikan Bugyo Den Koketsu
IR TIZ5AT%, 10 Scrolls
Scroll 1 Part One (4)
Scroll 1 Part two, Kongoji shogyo S1-17
Scroll 2 (Part One)
Scroll 2 (Part two), Kongoji shogyo 51-18
Scroll 3 (Part One), Kongoji shogyo 17-417
Scroll 3 (Part Two), Kongoji shogyo 3-2302 / Kongoji shogyo
13-8
Scroll 4 (Part One)
Scroll 4 (Part Two)
Scroll 5 (Part One), Kongoji shogyo 7-39/Kongoji shogyo
11-51
Scroll 5 (Part Two), Kongdji shogyo 51-19
Scroll 6 (Part One)
Scroll 6 (Part Two), Kongoji shogyo 28—13
Scroll 7 (Part One), Kongoji shogyo 51-20
Scroll 7 (Part Two), Kongoji shogyo S1-21
Scroll 8 (Part One)
Scroll 8 (Part Two)
Scroll 9 (Part One), Kongoji shogyo 51-222
Scroll 9 (Part Two)
Scroll 10 (Part One)
Vol 10 (Part Two)
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FIG.3 A page from the Kongoji shogyo edition of Fahua wenju/Jp. Hokkei
Monkn TEH A,

3. The Tendai Doctrinal Texts Composed between the Insei
Period and the Early Kamakura Period

As mentioned above, the Tendai sandaibu is representative of Tendai
doctrinal texts. This section intends to cover other Tendai texts.

Kongoji shogyo 37-35: Tiantai chuan Nanyue xinyao (Jp. Tendai
den Nangaku shinyo) REIAFEEDE [The Mind essentials of
Nanyue (Huisi) Bi5#E & (515-57) as transmitted by Tiantai (Zhiyi)
REEH (538-597)]. As suggested by its title, this text introduces
the essence of meditation Tiantai master Zhiyi attributed to his
teacher Huisi.
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Kongoji shogyo 41-21: Enchin washo den FIEZHIMZ [A Biogra-
phy of Master Enchin F¥ (814-891)]. This is considered to be an
excellent early version of this text.

Kongoji shogyo 28-31: Koen Hokke gi matsu iBEIRAEFNR [Mean-
ing of the Lectures on the Lotus Sutra] (1199): The better known
title of this text is Nyz Shingon mon koen hokke gi NE 5 FIaSIEIRAC
f# [The methods of Lecturing on the Lotus Siutra as a Gate to Enter
the True Words]. Though considered to be a treatise by Enchin M,
this text was recently shown to be a treatise by someone else belong-
ing to the Jimon-ha F K.

Kongoji shogyo 10-1/10-12/17-459: Homon meigi sho i5F47%
) [Extracts concerning the Names and Meanings of Dharma-gates].
A collection of essays based on Tendai standpoints. The appearance
of the phrase ‘Kujoku myoko sha’ JLHJUBIEh# in this manuscript
suggests that it contains at least 99 topics.

Kongdji shagyo 11-28 Ryaku Hokekyo WsT554% [Abridged Lotus
Sutra): The internal title of this manuscript is Ryaku Hokekyo ichibu
WETEEERE —H [a copy of the Ryaku Hokekyo], followed by the au-
thor’s name Shamon Tendai daishi YPFIR & Kl (Sramana Great
Master Tiantai). Both the internal title and the author’s name are
unusual. In the section of ganmon FESZ (Votive Texts), the content
of the twenty-eighth article of the Lotus Sitra is summarized. After
that, it records that Denkyd daishi {fAZCKHI (Saicho &% [767-822])
passed away on the fourth day of the sixth month of the thirteenth
year of the Konin 5A{= era (822), and that Gishin F&H (781-833)
and Encho FI# (772-837) continued to uphold and spread the
Lotus Sutra. This is followed by the introduction of the Da bore
boluomiduo jing KRR EZE [Ske. Mabaprajia-paramita-
sitra; Great Perfection of Wisdom S#tra] and the Foshuo renwang
hugno bore boluomsi jing ANHU- T & EMCE I E 4% [Humane Kings
Sttra]. The next part is a summary of the Jin gang bore boluomi jing
BRIBCE IR ESE [Ske. Vajracchedika-prajidaparamita-sutra; Dia-
mond Sztra]] and the Bore xinjing i 10%E [Skt. Prajiiaparamitaby-
daya Sitra; Heart Sutra]. It also refers to a document called “Nitto
shamon Kukai Johyo’ ARFVPFIZ%EiE & [A memorial submitted
by the Sramana Kikai who Visited Tang China]. Finally, the text
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returns to the Lotus Sitra by explaining its first chapter. It is evident
that this manuscript is a Tendai doctrinal text, although further re-
search is needed.

Kongoji shogyo 28-1: Joji Kongo shitki HWAAEMIFAGE [Private
Notes on Joja Kongd (i.c., Fudo myoo AEIHAE)]. This text has a
postscript that mentions il EFERRTZ. Joju Kongo AR
(Lit. ‘Permanent Vajra’), found in the title of this manuscript, is an
esoteric name for Fudé my6/Ch. Budong mingwang AEIH £ (Im-
movable Wisdom King), the Chinese translation of the Sanskrit Acala
Vidyaraja. It is comprised of the Budong liyin yigui/ Jp. Fudo ritsuin
gtki ANEIZEMERL [probably referring to the Jin gang show Guang-
ming Guanding jing Zuisheng Liyin Sheng Wudong zun Da Weinu
wang niansong yigui fa pin FIFIEHIRETEAE f b 7 EEE SR 2R Rl
B SRR R T EIH T TR A f s N7 EITEE e ) 250Kl 38
BHEN T no. 1199), the Fudo ritsuin shugyo shidai ho ANENLEME
FTRE [ie., Fudomyoo rytin giki shugyo shidai ABHH F 7 EME#L
BT X5 by Annen %2R (841-889?)] and the Ritsuin gi hiki SLEME
MERC [ie., Fudo ryiin giki hiki ANENSLEME#IMEL, also by Annen].
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{ 7% : ! ? 3
T LeENE |
? Ty ) | -
gaii v d #
A e D &N
&%,*ﬂ//% G 2 % .T‘&‘; i
: AT AL AR, =¥ . w
EEEN S £l > |
[~ 42 ’Zj Jt’gtk‘\;)i ;Vl\yﬁ ¥ ;
| ?«,ﬁ‘ ﬁ\ %%?}&\} \,“l “’i;/ i LJ & ;
YT et B -

S
TN

)
=

N
7

'{;\ ’)J/\ i, T, R '3
Etene) s
{ 3 ?#' § A3 ,ﬂ X P J

W‘g ﬁluﬁéﬁﬁ".- ! 2
s B L2 §
\ef LB A e

FIG. 4 Kongoji shogyo 37-35: Tendai chuan nanyue xinyao (Jp. Tendai den nan-
gaku shinyo) KRB TDE.
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FIG. 6 Kongdji shogyo 28-31: Koen Hokke gi matsu sHEIEIEFEAR (better known
as Nyi Shingon mon koen Hokke gi NEE PIGHIATEHE) attributed to Enchin
2
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Let us here mention several other manuscripts which were written
between the Insei period and early Kamakura period:

1. Kongoji shagyo 28-34: Muryojukys Ubadaisha Gansyige $&&E7F
B BEIRSFEAEME [Treatise on the Sitra of Limitless Life], scroll 2
(Hogen fR7T 2 [1138]);

2. Kongdji shagyo 28-20: Dasheng qixin lun RKIFEHE(E5R [Awaken-
ing of Mahayana Faith] (Hoen fR%E 4 [1157]);

3. Kongoji shagyo 19-791, Hyakugan Shijikan ERHEFFE [Medita-
tion on Practicing a Hundred Wishes];

4. Kongoji shogyo 28-8, Nosho Shobutsu Kyo Shaku R EsEIALER
[Explanation of S#tra of Production of All-Buddhas];

S. Kongoji shagyo 17-489, Itsumei Shobosatu Kannosho k44wt &
JSHD [An Anonymous Commentary on the Bodhisattvas’ Feeling
and Response].
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FIG.7 Kongdji shogyo 28-34: Muryijukys Ubadaisha Gansyige HERFF4HE
AR EAAE [Treatise on the Siztra of Limitless Life], scroll 2 (Hogen /7T 2
[1138]).
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FIG.8 Kongdji shigyo 28—20:496’?@' q/z&m(n RFEAE [Awakening of

Mahayana Faith] (Hoen fRiE i [1 Sﬁ 'S

=\ J

FIG. 9 Kongdji shogyo 28-8: Noshi Shobutsu Kyo Shakn REAFAEE [Explana-
tion of Sztra of Production of All-Buddhas].
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5. The Lineage of the images of ‘Sonsho Mandala’ Wi R

We cannot end this article without discussing an interesting report
that the Shingon monks, Seigen B (1162-1231) and his disciple
Dokyo ## (1200-1236), made in their work, Henkusho &1
[Recorded Teachings Left by Henchi-in @RI (i.e., Seigen)?], about
a Sonsho Mandara/Ch. Zunsheng mantuluo BF2%4E, chat is,
Mandala of the Supreme Usnisa Buddhas, at Mii temple (/B2 %
TR

In the eighth day of the ninth month of Kanki second year (1230),
saw the image with honour when doing summer airing in Henchiin
Temple. It was said that Chisho Daishi (Enchin) brought the Mandala.
In the middle was Diamond Realm Dainichi Nyorai (Mahavairocana)
with the usual Chikenin gesture, while Fudé My66 (Acala) was on the
left. On the right was the image of Gozansei My66 with two arms.
It was said by a master wearing the crown of the five buddhas that
this portrait is Sonjo Mandala, and this mysterious buddha was not
even popular in the world. But the seven crowned buddha was here.
Not wearing crown of the five buddhas. There were seven crowned
buddhas, then eight buddhas if adding the main buddha, Dainichi
Nyorai (Mahavairocana). Even people in this temple definitely did
not know this. When it was permitted by Jorenbo Ajari (preceptor)
Keni, and Hérinin S6j6 (superintendent of monks) Kakuyt to come
see [the image], the image was taken out from Saneibako to let people
see. This is the deep mystery of Mandala. Then Ajari (preceptor) Keni
solicited to write words and gifted him inkstone and paper. He wrote,
‘according to his awe when observing the image, he can be promoted
§$6jo (superintendent of monks)’ so on and so forth, and ‘the image is
extremely mysterious’ so on and so forth. %= LA +/\H, &
Bbtaih 2 X, HFE R, RO 2 5 A o B SR H o
v MR, A58 . TR, LB SRR it
M (2 )t R == AN TR AT B A B e L e 2, ANk Z e, 1%
RI-EORTE . DA 0B \BRTE L. ASFE N A BASEIER? R
5 B A TR e E T 2 - W 2 I, B =AU 2,
LFER. LSRR, AR ZE o, BgFR
BobTSHEMIES SRR
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According to Akatsuka Yado, the image of the three honorable ones
in Kongdji is related to Jokiin Shingaku # &kt O (1117-1181),
whose Besson zakki AEHERC [Miscellaneous Records of Individual
Deities] mentions the layout of the image of the three honorable
ones. Akatsuka further noted: ‘If we chronologically consider the
relationship between Shingaku and Akan, it is likely that Akan ab-
sorbed the Shingaku’s thoughts developed during his last years. Both
of them were in Koyasan. Shingaku studied at Mitsui Temple when
he was young’.¢

6. Concluding Remarks

Amanosan Kongoji was founded by Akan, who studied and prac-
ticed at Koyasan. This temple is more or less related to Shingaku. Its
Honzon A% was decorated in the style of Enchin. It goes without
saying that this was based on strong support from Princess Shoshi.
Most of the Tendai texts in the second half of the twelfth century
came from Mitsui Temple (Enjo Temple).

The Tendai sandaibu in Amanosan Kongoji is related to the Eizan
B version, which was created in the Kamakura era. To further re-
search medieval Tendai Buddhism in Japan, these manuscripts found
in Amanosan Kongdji are extremely important.

> Henkuchisho, T'no. 2496, 78: 700a25-b7.

6

Akatsuka & Sat6, ‘Kongoji shogyd mokuroku-ko’.
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Appendix:

The Questions and Answers in the Sijiao yi PU#(3% [Doctrine of
the Four Teachings] in Medieval Japanese Tendai: With a Focus
on the Shiji Monto VU+R% [Forty Questions and Answers] in
Shinfukuji HA&F

The Shiju monto V3+[1% [Forty Questions and Answers] found
in Shinfukuji EA&=F (vol. 28, no. 13) has not been introduced at all.
Two issues, in my opinion, account for this negligence. One is the
absence of information on its author and the other is the damage on
the surface of the manuscript. This text has 18,800 characters spread
in 992 lines. The title Shzjiz monto is written on the cover, followed
by ‘Shija monto sho” PY-HRETD at the end of the last volume. The
character sho #) means the end of a section if we merely consider its
composition.

At the end of this manuscript, we find the following sentence, %
FOTECE/\ATTOH A EHO8 & <FES 174 JCH /00
A ML, which probably means that the monk Mumyo JCHH wrote this
manuscript at Kannon Temple #% < on Mount Chomyd #HiLLI in
the eighth month of the first year of Karoku #&#% era (1225). This
should be further probed. Based on the style of its characters and the
material of the paper, this manuscript was written during Karoku era
(1225-1228).

Like its title, we can address the style of this text based on some
questions and answers. There are forty pairs of questions and an-
swers related to zang/zo & (canonic), rong/tsiu 8 (shared), bie/betsu
5l (distinct) and yuan/en M (perfect) in Tiantai/Tendai doctrine.
Although 160 pairs should be included, there are only 156 extant
pairs of questions and answers in total in the current manuscript.
Nevertheless, we can say that this text mentions and arranges various
issues of Tendai doctrine, although the number of the questions and
answers should be further researched.

The Sange sotoku senjutsu benmoku sha \LIFFIEHE LR H & [Col-
lection of the Titles of the Texts Composed by the Mountain School
(Tendai)] mentions a text named Shiji monto P41[1% as one of the
many texts attributed to the Tendai monk Senkan T-#1 (918-984):
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Authored by Senkan of the Kinryalji] SHET, a naign WL (palace
chaplain) :FE T8 #5E:

Jugan hosshinki [Record on the arising mind for ten vows], one scroll
(TREFELELY—&;

Jani innengi shiki [Private Note on the Doctrine of twelve links of
dependent arising], one scroll (p9alges) (= ﬁ%*&%ﬂ»*%ﬁ%
Sanshi_yoroku =A% gk [Extracts of Three Rounds], one scroll
e e ) § = FEVBEGRY—Bies

Bukkyo Shomonshu [Collection on Preliminary Gateway to the Bud-
dha’s Teachings], one scroll ({ABHIFIHE ) —%;

Sanshugi Shiki [Private Note on the Doctrine of Three Rounds],
one scroll (=& FRAGLY)—%&;

Sokushin jobutsugi shiki [Private Note on the Doctrine of Becoming
aBuddha in this Very Body], one scroll {El & SAAFRFARL ) —%&;
Jumyogt shiki, one scroll [Private Note on the Doctrine of Ten Mar-
vels] (T DFFARL Y — &

Shijii monta [Forty Questions and Answers](4-HF% )

Sankangi shiki [Private Note on the Doctrine of three contempla-
tions | —BFRFARLY;

Rokusokugi shiki [Private Note on the Doctrine of Six Kinds of
Identity](7NBIFERARL)

Sanshii sodaisho [Commentary on the Interdependence of Three
Schools], one scroll { = FHHFFHD)—&;

Sanshii sotaisho [Commentary on the Confrontational comparison
of Three Schools], 50 scrolls { = RHXFYY A A&

Jiinyozegi shiki [Private Note on the Doctrine of ten expressions of
thusness| (T2 FAARL);

Nitaigi shiki [Private Note on the Doctrine of Two Truths]( &7
FARL));

Jani innen shiki [Private Note on the (Doctrine of) twelve links of
dependent arising] iniy o . buc e gereratons adied oy miake {1+~ PRIAZFAZEY
UL SRR T 3T

Z. R NHENRE >

Jidaigan [Ten Great Vows], one scroll{ KRN —%&;

Gomi giki [Note on the Doctrine of Five Flavors] ({ FLEEFERL )
Hishogi shiki [Private Note on the Doctrine of enticing others to
enlightenment], one scroll (BZFRAAGL ) —&;

Shichisho giki [Note on the Doctrine of Seven Stages of Holiness] (£
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B,

Zokuruigi shiki [Private Note on the Doctrine of Transmission]{{J&
RFHARLY;

Hokke sanshi sotai shakubun [Explanation on the Confrontational
comparison of Three Schools in the Lotus Sitra] (%5 =R X
).

In addition, we can also find the Shijj# monto mentioned in the
second scroll of the Shoshi shosho rokun w7FEEigk [Catalogue of
Commentaries of Various Schools], also as one of the texts composed
by the same Senkan:

Authored by Senkan, the palace chaplain T8t
Shijie monto (P4 HFE);

Sanshi yoroku, one scroll Li‘fsh";ig)ht ((Eﬁgﬁ»*%}i%;
Jidaigan, one scroll {+KER)—%&;

Rokusokugi shiki {75ENFEFARLY;

Hishagi shiki, one scroll (Bt a2RARL )
Jianyozegi shiki (A2 FFARLY;
Jini innen shiki SZSES) (F = RBRARDY)—Eas
Sankangi shiki { —BIFEFARL);

Nitaigi shiki { iz ));

Jamyogi shiki, one scroll (4> FFARL ) —&;

Sanshu giki, one scroll (= JAFRALY) —&;

Zokuruigi shiki (VB8R FERAGL));

Sokushin jobutsugi shiki, one scroll (BB AAFRRL) —&;
Shichisho giki (-LEEFERL);

Gomi giki (TLIRFRRCY.S

Regarding the composition of this text, it must have been written
between the Insei period and the middle of the Heian period. Given
that Tendai doctrine was transmitted to Japan during the Heian era,
it is impossible to conclude that this manuscript was written in the

7

8

Sange sotoku senjutsu henmoku shit, BZ vol. 95: 277.
Shoshi shosho roku, BZ vol. 95: 262-264.
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Nara era. Furthermore, it seems that the commentaries composed
after the time of Senkan’s (918-984) were not quoted in this text.

The Chont ae sagyo i/ Ch. Tiantai sijiao yi KEVIEIE [Outline
of the Tiantai Fourfold Teachings; 7" no. 1931, vol. 46], written by
the Korean monk Ch’egwan/Ch. Diguan i (2-971), is famous for
its summarizing the meaning of Zhiyi’s Sijiao yi /4% [The Doc-
trine of the Four Teachings; 7" no. 1929, vol. 46]. Although I have
not closely compared these two texts, it seems that there is no direct
influence of the Chontae sagyo si on the Shijii monto. The history
of Japanese Tendai doctrines during the tenth century is not very
clear—even the accurate date of spreading the Chontae sagyo ii to
Japan is still unknown. For these reasons, I have no choice but to stop
further discussion on this issue in this article.

Next, I intend to review the content of the Shiji monto. This text
aims to understand Zhiyi’s Sjiao yz, through forty pairs of questions
and answers on zang/zo-tong/tsi-bie/betsu-yuan/en in Tiantai/Tendai
doctrine.

Here, I divide these four doctrinal sections by showing the numbers
of lines.

naidai Wi (Inner Title): line 1;

Zokyo 18# (Canonical Teachings): lines 2-209 (39 pairs of ques-
tions and answers);

Tsitkyo ¥ (Shared Teaching): line 209-441 (40 pairs of questions
and answers);

Bekkyo H# (Distinct Teaching): line 442-730 (38 pairs of ques-
tions and answers);

Enkyo ¥ (Perfect Teaching): line 731-992 (39 pairs of questions
and answers).

Evidently, there are only 156 pairs of questions and answers in the
extant manuscript. If there were 40 pairs respectively, the original text
should contain 160 pairs. These four doctrinal sections are based on
Zhiyi’s Stjiao yi.

Next, I intend to provide several original passages to confirm the
basic character of this text. In the section of Zokyo Bi# (canonical
teachings), regarding the first pair and the second pair of questions
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and answers (lines 2—5), it states the following.

Question: What are sanzo —J& (tripitaka [Buddhist canon]) fi: =
B ] HS2

Answer: The first is Sitra Collection (s#tra-pitaka), the second is
Precepts Collection (vinaya-pitaka), and the third is Collection of
Treatises (abbidbarma-pitaka). %&: —1EZ &, —ERJEE. =k E
R

Question: Why do these three share the same character ‘zo &’ (col-
lection) fil: falde it =20 44 i HIS 2

Answer: As the term suggests, ‘the reason why these three share the
same character “z6” (collection) is that “z6” has the meaning of “pre-
serving collection”. There is a saying that words contain principles,
or principles contain words. That’s why they have the name of “26™.
B SR “UE=TRAAAECE, B SR, BE SCREE P,
B FRE & X, WA 29I 3.

Question: How many ‘ways’ to comprehend the religious teachings?
i ‘T T A

Answer: “Ways’, literally meaning different methods of thinking, has
different connotations, eight” of which may be summarized as fol-
lows. The first is the way to teaching (#{4#); the second is the way to
principles (Bi{%#); the third is the way to wisdom (%%#); the fourth
is the way to cutting off (Wi##); the fifth is the way to behavior (1T
#); the sixth is the way to status (fi2%); the seventh is the way to the
vision (H##); the eighth is the way to effect (R#f). &: LA S HE
H, TR, WA [=/\] ] —80d, P, =878, PUWTE, 7
(ip: NVAY VA N = EGNVAC S )

In the current Taisho edition of the S7jzao yi, it states:

However, the reason why these three kinds of dharma are generally
called ‘26’ (collection) is that z6’ has the meaning of ‘preserving
collection’, for which there are, however, different interpretations.
There is a saying that words contain principles, hence the name of

9

Emend ‘A’ (‘enter’) as ‘/\” (‘eight’).



KONGOJI <:Hlsf OF AMANOSAN X#1l1 311

28’. According to another saying, principles contain words, hence
the name of z6’. AL =K HEE, B BE A3, (HfEE AFH. A
5, REEHL M A X5, BRRE S S, W4 A .10

Itis clear that the author amended the expression when he was quoting
this. On the contrary, the subsequence of sitra-pitaka - vinaya-pitaka
- abbidbarma-pitaka was not changed. This differs from that of the
Cheontae sagyo ui, which has the following list instead:

First, the ‘Sanzang jiao” =J&{# (Teachings of the Tripartite Canon):
_ . _ . (including four Agama
It refers to, first, the Sutra Collection (satra-pitaka) andoterscripures) 3
. . . R (includi
second, the Collection of Treatises (abbidharma-pitaka) yipaaiose
-bhasya, Mahavibhasa . . . .
andotherreacises) 5 and third, the Precepts Collection (vinaya-pitaka)
(including vi n e, . .
t‘e‘ifs“foi‘}igvffj;k). The name of this #ripitaka is applicable to both
Mahayana and Hinayana. Here, it is the Hinayana’s definition of

tripitaka that is adopted’. 55— =J8#HH: #ﬂ%%%ﬁgif R ]}
B e = EL R M R, 462N, S HUNE =

Normally, sanzang —J& (tripartite Buddhist canon) indicates the
three-part division of s#tra, precept and treatise collections. Based on
this, Zhiyi states, “The so-called “Sanzang jiao” =J## (Teachings of
the Tripartite Canon) refers to, first, the Sutra Collection (sitra-pita-
ka); second, the Precepts Collection (vinaya-pitaka); and third, the
Collection of Treatises (abbidbarma-pitaka) (P s =HH#H, —EZ
Heml, —ELJEE. =L 2 ),"* which is repeated in the Shja monto.

Concerning the definition of the three collections of canons
of Hinayana Buddhism, it is very likely that the Shijiz monto has
not been influenced by the Cheontae sagyo ui. In addition, Saicho’s
major disciple Gishin #&H. (781-833) states in his Tendai Hokke shi
gishi RETFEHERFEHE [Collection of Teachings on the Tendai-Lotus
School]:

10 Sijiao yi, T'no. 1929, 46: 721b11-13.
" Chontae sagyo iz, T no. 1931, 46: 776a5-7.
2 Sijiao yi, T'no. 1929, 46: 1.721b1-2.
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First to clarify the teachings of Three Canonic Parts. Question:
“What are sanzo =J& (tripitaka [Buddhist canon])?” #JHH=J&#.
i, & —EE %

Answer: ‘The first is S#tra Collection (sitra-pitaka), the second is
Precepts Collection (vinaya-pitaka), and the third is Collection of
Treatises (abbidbarma-pitaka). %: “—1EZ . —EJEm. =FE
S th

Obviously, Gishin here is based on the subsequence of the S7zao yi.

In the section of Tsizkyo ##( (shared teaching), regarding the

second pair of questions and answers (lines 211-213), it is asserted as
follows:

Question: How many ‘ways’ to comprehend the religious teachings?
fi]: T FEE, RMHR

Answer: “Ways”, literally means different methods of thinking, has
different connotations, eight'* of which may be summarized as fol-
lows. The first is the way to teaching (#(#); the second is the way to
principles (B%#); the third is the way to wisdom (#%#); the fourth
is the way to cutting off (Wi##); the fifth is the way to behavior (1T
78); the sixth is the way to status (iZ4#); the seventh is the way to the
vision (H%); the eighth is the way to effect (R4#)’. & ‘XA S
B, RIIZR, A [=/\] & —Z0a, P8, =587%, VU, 7
(N R EEGINAT S

The Sijiao yi is quoted again here, which means that this text is an
interpretation. Similarly, the forthcoming Bekkyo HI# (distinct
teaching) and Enkyo F9% (Perfect Teachings) are the same.

According to the analysis mentioned above, the Shiju monto

found in Shinfukuji, which was composed in 1225, summarizes

B Tendai Hokke shi gishii, T no. 2366, 74: 263c¢28-29. For Gishin’s position

in Tendai, see Kinouchi, ‘“Tendai Hokke sh@i niokeru Gishin no ichiduke nit-

suite’; for Tendai hokke shii gishi, see Swanson, “Tendaigaku nyamonsho toshite-

no tendai shiky6 gi to tendai hoke sha gisha’.
 Emend ‘A’ (‘enter’) as /\’ (‘eight’).
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Zhiyi’s Sijiao yi without the influence of Chegwan’s Chont ae sagyo
#1. I suppose that the author of this text is likely Chikan, who is also

mentioned in some Tendai texts such as the Sange sotoku senjutsu
henmoku shu and the Shoshi shosho roku.
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