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PREFACE

Several tinmes during nmy |ong residence in Hong Kong | endeavoured to
read through the "Narrative of Fa-hien;" but though interested with

t he graphic details of much of the work, its colums bristled so
constantly--now with his phonetic representations of Sanskrit words,
and now with his substitution for them of their neanings in Chinese
characters, and | was, noreover, so nuch occupied with ny own speci al
| abours on the Confucian O assics, that ny success was far from

sati sfactory. When Dr. Eitel's "Handbook for the Student of Chinese
Buddhi sm' appeared in 1870, the difficulty occasioned by the Sanskrit
wor ds and names was renoved, but the other difficulty remained; and
was not able to look into the book again for several years. Nor had
much i nducenment to do so in the two copies of it which | had been able
to procure, on poor paper, and printed from bl ocks badly cut at first,
and so worn with use as to yield books the reverse of attractive in
their appearance to the student.

In the nmeantime | kept studying the subject of Buddhismfrom various
sources; and in 1878 began to |lecture, here in Oxford, on the Travels
with ny Davis Chinese scholar, who was at the sane tinme Boden Sanskrit
scholar. As we went on, | wote out a translation in English for ny
own satisfaction of nearly half the narrative. In the beginning of

| ast year | made Fa-hien again the subject of |lecture, wote out a
second transl ation, independent of the former, and pushed on till |
had conpl eted t he whol e.

The want of a good and clear text had been supplied by ny friend, M.
Bunyi u Nanjio, who sent to ne fromJapan a copy, the text of which is
appended to the translation and notes, and of the nature of which sone
account is given in the Introduction, and towards the end of this

Pref ace.

The present work consists of three parts: the Translation of Fa-hien's
Narrative of his Travels; copious Notes; and the Chinese Text of ny
copy from Japan

It is for the Translation that | hold nyself nore especially

responsi ble. Portions of it were witten out three tines, and the
whole of it twice. Wile preparing ny own version | made frequent
reference to previous translations:--those of M Abel Renusat, "Revu,
conpl ete, et augnmente d'eclaircissenments nouveaux par MM Kl aproth et
Landress" (Paris, 1836); of the Rev. Sanuel Beal (London, 1869), and
his revision of it, prefixed to his "Buddhi st Records of the Western



World" (Trubner's Oiental Series, 1884); and of M. Herbert A Gles,
of HM's Consular Service in China (1877). To these | have to add a
series of articles on "Fa-hsien and his English Translators,"” by M.

T. Watters, British Consul at |-Chang (China Review, 1879, 1880).
Those articles are of the highest value, displaying accuracy of

Chi nese schol arshi p and an extensive know edge of Buddhism | have
regretted that M. Watters, while reviewi ng others, did not hinself
wite out and publish a version of the whole of Fa-hien's narrative.

If he had done so, | should probably have thought that, on the whole,
not hi ng nore remai ned to be done for the distingui shed Chinese pilgrim
in the way of translation. M. Watters had to judge of the conparative
nerits of the versions of Beal and Gl es, and pronounce on the many
poi nts of contention between them | have endeavoured to eschew t hose
matters, and have sel dom nade remarks of a critical nature in defence
of renderings of my own.

The Chinese narrative runs on without any break. It was Kl aproth who
di vided Renusat's translation into forty chapters. The division is
hel pful to the reader, and | have followed it excepting in three or
four instances. In the reprinted Chinese text the chapters are
separated by a circle in the col um.

In transliterating the names of Chinese characters | have generally
followed the spelling of Morrison rather than the Peki nese, which is
now i n vogue. We cannot tell exactly what the pronunciation of them
was, about fifteen hundred years ago, in the time of Fa-hien; but the
sout hern mandarin nust be a shade nearer to it than that of Peking at
the present day. In transliterating the Indian nanes | have for the
nost part followed Dr. Eitel, with such nodification as seened good
and in harnony with grow ng usage

For the Notes | can do little nore than claimthe nerit of selection
and condensation. My first object in themwas to explain what in the
text required explanation to an English reader. Al Chinese texts, and
Buddhi st texts especially, are new to foreign students. One has to do
for them what many hundreds of the ablest scholars in Europe have done
for the Geek and Latin C assics during several hundred years, and
what the thousands of critics and comentators have been doing of our
Sacred Scriptures for nearly eighteen centuries. There are few
predecessors in the field of Chinese literature into whose | abours
translators of the present century can enter. This will be received,
hope, as a sufficient apology for the m nuteness and | ength of some of
the notes. A second object in themwas to teach nmyself first, and then
ot hers, sonething of the history and doctrines of Buddhism | have

t hought that they might be | earned better in connexion with a lively
narrative |like that of Fa-hien than by reading didactic descriptions
and argumentative books. Such has been ny own experience. The books
whi ch | have consulted for these notes have been many, besides Chinese
works. My principal help has been the full and masterly handbook of
Eitel, mentioned already, and often referred to as E.H Spence Hardy's
"Eastern Mnachism' (E. M) and "Manual of Buddhism (M B.) have been
constantly in hand, as well as Rhys Davids' Buddhism published by the
Society for Pronoting Christian Know edge, his Hibbert Lectures, and
hi s Buddhi st Suttas in the Sacred Books of the East, and other
writings. | need not nention other authorities, having endeavoured

al ways to specify themwhere | nake use of them M proximty and
access to the Bodleian Library and the Indian Institute have been of
great advant age.

| may be allowed to say that, so far as ny own study of it has gone,
think there are many things in the vast field of Buddhist literature
which still require to be carefully handl ed. How far, for instance,
are we entitled to regard the present Sutras as genui ne and



sufficiently accurate copies of those which were accepted by the
Councils before our Christian era? Can anything be done to trace the
rise of the | egends and marvel s of Sakyanuni's history, which were
current so early (as it seens to us) as the time of Fa-hien, and which
startle us so frequently by simlarities between them and narratives
in our Gospels? Dr. Hermann O denberg, certainly a great authority on
Buddhi stic subjects, says that "a biography of Buddha has not cone
down to us fromancient tines, fromthe age of the Pali texts; and, we
can safely say, no such biography existed then" ("Buddha--H s Life,
H's Doctrine, His Order," as translated by Hoey, p. 78). He has al so
(in the sane work, pp. 99, 416, 417) cone to the conclusion that the
hitherto unchal l enged tradition that the Buddha was "a king's son"
nmust be given up. The nane "king's son" (in Chinese {...}), always
used of the Buddha, certainly requires to be understood in the highest
sense. | amcontent nyself to wait for further information on these
and other points, as the result of prolonged and careful research

Dr. Rhys Davids has kindly read the proofs of the Translation and
Notes, and | nost certainly thank himfor doing so, for his nmany

val uabl e corrections in the Notes, and for other suggestions which I
have received fromhim | may not always think on various points
exactly as he does, but I amnot nore forward than he is to say with
Hor ace, - -

"Nul l'ius addictus jurare in verba nmagistri."

| have referred above, and also in the Introduction, to the Corean
text of Fa-hien's narrative, which | received fromM. Nanjio. It is
on the whole so much superior to the better-known texts, that I
determned to attenpt to reproduce it at the end of the little vol une,
so far as our resources here in Oxford would permit. To do so has not
been an easy task. The two fonts of Chinese types in the C arendon
Press were prepared primarily for printing the translation of our
Sacred Scriptures, and then extended so as to be avail able for
printing al so the Confucian O assics; but the Buddhist work
necessarily requires many types not found in them while many other
characters in the Corean recension are peculiar in their forms, and
some are what Chinese dictionaries denoninate "vul gar." That we have
succeeded so well as we have done is owing chiefly to the
intelligence, ingenuity, and untiring attention of M. J. C. Penbrey,
the Oiental Reader.

The pictures that have been introduced were taken froma superb
edition of a Hi story of Buddha, republished recently at Hang-chau in
Cheh-ki ang, and profusely illustrated in the best style of Chinese
art. | amindebted for the use of it to the Rev. J. H Sedgw ck,

Uni versity Chi nese Schol ar

Janmes Legge.

Oxf ord:
June, 1886.

[ PICTURE: SKETCH MAP OF FA-H EN S TRAVELS ]

The acconpanyi ng Sket ch-Map, taken in connexion with the notes on the
different places in the Narrative, will give the reader a sufficiently
accurate know edge of Fa-hien's route.

There is no difficulty in laying it down after he crossed the |Indus
fromeast to west into the Punjab, all the principal places, at which



he touched or rested, having been determ ned by Cunni ngham and ot her

I ndi an geographers and archaeol ogi sts. Mdst of the places from Ch' ang-
an to Bannu have al so been identified. Wo-e has been put down as near
Kutcha, or Kuldja, in 43d 25s N., 81d 15s E. The country of K ieh-ch'a
was probably Ladak, but | aminclined to think that the place where
the traveller crossed the Indus and entered it nust have been further
east than Skardo. A doubt is intimated on page 24 as to the
identification of T'o-leih with Darada, but G eenough's "Physical and
Ceol ogi cal Sketch-Map of British India" shows "Dardu Proper," al

lying on the east of the Indus, exactly in the position where the
Narrative would lead us to place it. The point at which Fa-hien
recrossed the Indus into Udyana on the west of it is unknown.
Takshasila, which he visited, was no doubt on the west of the river,
and has been incorrectly accepted as the Taxila of Arrian in the
Punjab. It should be witten Takshasira, of which the Chinese
phonetisation will allow,--see a note of Beal in his "Buddhist Records
of the Western World," i. 138.

W nust suppose that Fa-hien went on from Nan-king to Ch'ang-an, but
the Narrative does not record the fact of his doing so.

| NTRODUCTI ON

Life of Fa-H en; Genuineness and Integrity of the Text of his
Narrative; Number of the Adherents of Buddhi sm

1. Nothing of great inportance is known about Fa-hien in addition to
what may be gathered fromhis own record of his travels. | have read
the accounts of himin the "Menoirs of Emi nent Mnks," conpiled in
A.D. 519, and a later work, the "Menoirs of Marvell ous Monks," by the
third emperor of the Mng dynasty (A D. 1403-1424), which, however, is
nearly all borrowed fromthe other; and all in themthat has an
appearance of verisimlitude can be brought within brief compass.

H s surname, they tell us, was Kung, and he was a native of Wi-yang in
P'ing-Yang, which is still the name of a large departnment in Shan-hsi.
He had three brothers ol der than hinself; but when they all died

bef ore shedding their first teeth, his father devoted himto the
servi ce of the Buddhist society, and had himentered as a Sramanera,
still keeping himat home in the famly. The little fellow fel
dangerously ill, and the father sent himto the nonastery, where he
soon got well and refused to return to his parents.

When he was ten years old, his father died; and an uncle, considering
the wi dowed solitariness and hel pl essness of the nother, urged himto
renounce the nonastic life, and return to her, but the boy replied, "I
did not quit the famly in conpliance with my father's wi shes, but
because | wished to be far fromthe dust and vul gar ways of life. This
is why | chose nmonkhood." The uncl e approved of his words and gave
over urging him Wen his nother also died, it appeared how great had
been the affection for her of his fine nature; but after her burial he
returned to the nonastery.

On one occasion he was cutting rice with a score or two of his fellow
di sci pl es, when sone hungry thieves canme upon themto take away their
grain by force. The other Sramaneras all fled, but our young hero
stood his ground, and said to the thieves, "If you nmust have the
grain, take what you please. But, Sirs, it was your forner neglect of
charity which brought you to your present state of destitution; and
now, again, you wish to rob others. | amafraid that in the coning
ages you will have still greater poverty and distress;--1 amsorry for



you beforehand." Wth these words he followed his conpanions into the
nmonastery, while the thieves left the grain and went away, all the
nmonks, of whomthere were several hundred, doing honmage to his conduct
and cour age.

When he had finished his noviciate and taken on himthe obligations of
the full Buddhist orders, his earnest courage, clear intelligence, and
strict regulation of his demeanour were conspi cuous; and soon after

he undertook his journey to India in search of conplete copies of the
Vi naya-pitaka. What follows this is nerely an account of his travels
in India and return to China by sea, condensed fromhis own narrative,
with the addition of some marvellous incidents that happened to him
on his visit to the Vulture Peak near Rajagri ha.

It is said in the end that after his return to China, he went to the
capital (evidently Nanking), and there, along with the Indian Sramana
Buddha- bhadra, executed translations of sone of the works which he had
obtained in India; and that before he had done all that he w shed to
do in this way, he rempved to King-chow (in the present Hoo-pih), and
died in the nonastery of Sin, at the age of eighty-eight, to the great
sorrow of all who knew him It is added that there is another |arger
wor k giving an account of his travels in various countries.

Such is all the information given about our author, beyond what he
hinsel f has told us. Fa-hien was his clerical nane, and neans

“"I'llustrious in the Law," or "lllustrious master of the Law. " The Shih
whi ch often precedes it is an abbreviation of the name of Buddha as
Sakyamuni, "the Sakya, m ghty in Love, dwelling in Seclusion and

Silence,"” and may be taken as equivalent to Buddhist. It is sonetines
said to have belonged to "the eastern Tsin dynasty" (A D. 317-419),
and sonmetinmes to "the Sung," that is, the Sung dynasty of the House of
Liu (A.D. 420-478). If he becane a full nonk at the age of twenty, and
went to India when he was twenty-five, his long life may have been

di vided pretty equally between the two dynasties.

2. If there were ever another and | arger account of Fa-hien's travels
than the narrative of which a translation is now given, it has long
ceased to be in existence.

In the Catal ogue of the inperial library of the Suy dynasty (A D. 589-
618), the nane Fa-hien occurs four tinmes. Towards the end of the |ast
section of it (page 22), after a reference to his travels, his | abours
in translation at Kin-ling (another name for Nanking), in conjunction
wi t h Buddha-bhadra, are described. In the second section, page 15, we
find "A Record of Buddhistic Kingdons;"--with a note, saying that it
was the work of the "Sramana, Fa-hien;" and again, on page 13, we have
"Narrative of Fa-hien in two Books," and "Narrative of Fa-hien's
Travel s in one Book." But all these three entries may possibly bel ong
to different copies of the same work, the first and the other two
being i n separate subdivisions of the Catal ogue.

In the two Chinese copies of the narrative in ny possession the title
is "Record of Buddhistic Kingdonms." |In the Japanese or Corean
recensi on subjoined to this translation, the title is twofold; first,
"Narrative of the Distinguished Monk, Fa-hien;" and then, nore at
large, "Incidents of Travels in India, by the Sramana of the Eastern
Tsin, Fa-hien, recorded by hinself."

There is still earlier attestation of the existence of our little work
than the Suy Catal ogue. The Cat al ogue Rai sonne of the inperial library
of the present dynasty (chap. 71) nentions two quotations fromit by
Le Tao-yuen, a geographical witer of the dynasty of the Northern Wi
(A.D. 386-584), one of them containing 89 characters, and the other



276; both of themgiven as fromthe "Narrative of Fa-hien."

In all catal ogues subsequent to that of Suy our work appears. The
evidence for its authenticity and genuineness is all that could be
required. It is clear to nyself that the "Record of Buddhistic

Ki ngdons" and the "Narrative of his Travels by Fa-hien" were
designati ons of one and the same work, and that it is doubtful whether
any | arger work on the same subject was ever current. Wth regard to
the text subjoined to ny translation, it was published in Japan in
1779. The editor had before himfour recensions of the narrative;
those of the Sung and M ng dynasties, with appendi xes on the nanes of
certain characters in them that of Japan; and that of Corea. He

wi sely adopted the Corean text, published in accordance with a royal
rescript in 1726, so far as | can make out; but the different readings
of the other texts are all given in top-notes, instead of foot-notes
as with us, this being one of the points in which custons in the east
and west go by contraries. Very occasionally, the editor indicates by
a single character, equivalent to "right" or "wong," which reading in
his opinion is to be preferred. In the notes to the present
republication of the Corean text, S stands for Sung, Mfor Mng, and J
for Japanese; R for right, and Wfor wong. | have taken the trouble
to give all the various readings (amounting to nore than 300), partly
as a curiosity and to make nmy text conplete, and partly to show how,
in the transcription of witings in whatever |anguage, such variations
are sure to occur,

"macul ae, quas aut incuria fudit,
Aut humana parum cavit nature,”

while on the whole they very slightly affect the neaning of the
docunent .

The editors of the Catal ogue Raisonne intimate their doubts of the
good taste and reliability of all Fa-hien's statenments. It offends
them that he should call central India the "M ddl e Kingdom" and
China, which to themwas the true and only M ddl e Kingdom but "a
Border land;"--it offends them as the vaunting | anguage of a Buddhi st
witer, whereas the reader will see in the expressions only an

i nstance of what Fa-hien calls his "sinple straightforwardness."

As an instance of his unreliability they refer to his account of the
Buddhi sm of Khoten, whereas it is well known, they say, that the
Khot eners fromancient tinmes till now have been Mohammedans;--as if
they coul d have been so 170 years before Mhamed was born, and 222
years before the year of the Hegira! And this is criticismin China.
The Cat al ogue was ordered by the K ien-lung enmperor in 1722. Between
three and four hundred of the "G eat Scholars" of the enpire were
engaged on it in various departnents, and thus egregiously ignorant
did they show thensel ves of all beyond the Iimts of their own
country, and even of the literature of that country itself.

Much of what Fa-hien tells his readers of Buddhi st mracles and
| egends is indeed unreliable and grotesque; but we have fromhimthe
truth as to what he saw and heard.

3. In concluding this introduction | wish to call attention to sone
estimates of the nunber of Buddhists in the world which have becone
current, believing, as | do, that the smallest of themis nuch above
what is correct.

i. In anote on the first page of his work on the Bhil sa Topes (1854),
Ceneral Cunni ngham says: "The Christians nunber about 270 millions;
t he Buddhi sts about 222 millions, who are distributed as follows:--



China 170 nmillions, Japan 25, Anam 14, Siam 3, Ava 8, Nepal 1, and
Ceylon 1; total, 222 mllions."

ii. In his article on M J. Bartheleny Saint Hlaire's "Le Bouddha et
sa Religion," republished in his "Chips froma German Wrkshop," vol.
i. (1868), Professor Max Muller (p. 215) says, "The young prince
becarme the founder of a religion which, after nore than two thousand
years, is still professed by 455 mllions of human beings," and he
appends the followi ng note: "Though truth is not settled by
majorities, it would be interesting to know which religion counts at
the present nonent the | argest nunbers of believers. Berghaus, in his
' Physical Atlas,' gives the follow ng division of the human race
according to religion:--'"Buddhists 31.2 per cent, Christians 30.7,
Mohamedans 15.7, Brahmani sts 13.4, Heathens 8.7, and Jews 0.3.' As
Ber ghaus does not distinguish the Buddhists in China fromthe

foll owers of Confucius and Laotse, the first place on the scale really
belongs to Christianity. It is difficult to say to what religion a nan
bel ongs, as the sane person may profess two or three. The enperor

hi nsel f, after sacrificing according to the ritual of Confucius,
visits a Tao-sse tenple, and afterwards bows before an imge of Fo in
a Buddhi st chapel. (' Mel anges Asiatiques de St. Petersbourg,' vol. ii.
p. 374.)"

iii. Both these estimates are exceeded by Dr. T. W Rhys Davids
(intimating also the uncertainty of the statenents, and that nunbers
are no evidence of truth) in the introduction to his "Mnual of
Buddhi sm " The Buddhi sts there appear as anounting in all to 500
mllions:--30 mllions of Southern Buddhists, in Ceylon, Burma, Siam
Anam and India (Jains); and 470 mllions of North Buddhists, of whom
nearly 33 mllions are assigned to Japan, and 414,686,974 to the

ei ghteen provinces of China proper. According to him Christians
amount to about 26 per cent of mankind, H ndus to about 13,
Mohamedans to about 12 1/2, Buddhists to about 40, and Jews to about
1/ 2.

In regard to all these estinmates, it will be observed that the i mense
nunbers assi gned to Buddhi sm are nmade out by the multitude of Chinese
with which it is credited. Subtract Cunningham s 170 nillions of
Chinese fromhis total of 222, and there remains only 52 nmillions of
Buddhi sts. Subtract Davids' (say) 414 1/2 millions of Chinese fromhis
total of 500, and there remain only 85 1/2 millions for Buddhism

t he nunbers assigned to other countries, as well as of their whole

popul ations, | amin considerable doubt, excepting in the cases of
Ceylon and India; but the greatness of the estimates turns upon the
i mense nultitudes said to be in China. | do not know what total

popul ati on Cunni ngham al | owed for that country, nor on what principa
he allotted 170 nmillions of it to Buddhi sm--perhaps he hal ved his
estimate of the whole, whereas Berghaus and Davids allotted to it the
hi ghest estimates that have been given of the people.

But we have no certain information of the population of China. At an
interviewwith the former Chi nese anbassador, Kwo Sung-tao, in Paris,
in 1878, | begged himto wite out for me the amount, with the
authority for it, and he assured ne that it could not be done. | have
read probably al nost everything that has been published on the

subj ect, and endeavoured by nethods of ny owmn to arrive at a

sati sfactory concl usion;--w thout reaching a result which |I can
venture to lay before the public. My inpression has been that 400
mllions is hardly an exaggeration

But supposing that we had reliable returns of the whole popul ation,
how shall we proceed to apportion that anong Confuci ani sts, Taoists,
and Buddhi sts? Confucianismis the orthodoxy of China. The common nane



for it is Ju Chiao, "the Doctrines held by the Learned C ass,"
entrance into the circle of which is, with a few insignificant
exceptions, open to all the people. The mass of them and the masses
under their influence are preponderatingly Confucian; and in the
observance of ancestral worship, the nost remarkable feature of the
religion proper of China fromthe earliest tines, of which Confucius
was not the author but the prophet, an overwhelm ng majority are
regul ar and assi duous.

Among "the strange principles" which the enperor of the K ang- hsi
period, in one of his fanpbus Si xteen Precepts, exhorted his people to
"di scount enance and put away, in order to exalt the correct doctrine,"
Buddhi sm and Taoi smwere both included. If, as stated in the note
quoted from Professor Miller, the enperor countenances both the Taoi st
wor shi p and the Buddhi st, he does so for reasons of state;--to please
especi al Iy his Buddhi st subjects in Thibet and Mngolia, and not to

of fend the many whose superstitious fancies incline to Taoi sm

When | went out and in as a nissionary anong the Chi nese people for
about thirty years, it sometinmes occurred to ne that only the i nmates
of their nonasteries and the recluses of both systenms shoul d be
enuner at ed as Buddhi sts and Taoi sts; but | was in the end constrained
to widen that judgnment, and to admt a considerable follow ng of both
anong the people, who have neither received the tonsure nor assuned
the yellow top. Dr. Eitel, in concluding his discussion of this point
in his "Lecture on Buddhism an Event in History," says: "It is not
too much to say that nost Chinese are theoretically Confucianists, but
enotional | y Buddhi sts or Taoists. But fairness requires us to add
that, though the nass of the people are nore or |ess influenced by
Buddhi st doctrines, yet the people, as a whole, have no respect for

t he Buddhi st church, and habitually sneer at Buddhist priests." For
the "nost” in the former of these two sentences | would substitute
"nearly all;" and between ny friend' s "but" and "enotionally" | would
i ntroduce "many are," and would not care to contest his conclusion
farther. It does seemto ne preposterous to credit Buddhismw th the
whol e of the vast popul ation of China, the great majority of whom are
Confuci anists. My own opinion is, that its adherents are not so nany
as those even of Mhammedani sm and that instead of being the npst
nunerous of the religions (so called) of the world, it is only
entitled to occupy the fifth place, ranking below Christianity,
Confuci ani sm Brahmani sm and Mhanmmedani sm and fol | oned, sone

di stance off, by Taoism To make a table of per-centages of mankind,
and assign to each systemits proportion, is to seemto be w se where
we are deplorably ignorant; and, noreover, if our means of information
were much better than they are, our figures would nmerely show the
outward adherence. A fractional per-centage mght tell nore for one
systemthan a very large integral one for another

THE
TRAVELS OF FA-H EN
or

RECORD OF BUDDHI STI C KI NGDOVS

CHAPTER |



FROM CH ANG GAN TO THE SANDY DESERT

Fa- hi en had been living in Ch' ang-gan.[1] Deploring the mutil ated and
i nperfect state of the collection of the Books of Discipline, in the
second year of the period Hwang-che, being the Ke-hae year of the
cycle,[2] he entered into an engagenment w th Kwiy-Kking, Tao-ching,
Hwy-yi ng, and Hwy-wei,[3] that they should go to India and seek for
the Disciplinary Rules.[4]

After starting from Ch' ang-gan, they passed through Lung,[5] and cane
to the ki ngdom of K een-kwei,[6] where they stopped for the sumer
retreat.[7] When that was over, they went forward to the ki ngdom of
Now-t' an,[8] crossed the nmountain of Yang-low, and reached the
enpori um of Chang-yih.[9] There they found the country so nuch

di sturbed that travelling on the roads was inpossible for them Its

ki ng, however, was very attentive to them kept them(in his capital),
and acted the part of their danapati.[10]

Here they met with Che-yen, Hwy-keen, Sang-shao, Pao-yun, and Sang-
king;[11] and in pleasant association with them as bound on the sane
journey with thensel ves, they passed the sunmer retreat (of that
year)[12] together, resuming after it their travelling, and going on
to T un-hwang,[13] (the chief town) in the frontier territory of
defence extending for about 80 |le fromeast to west, and about 40 from
north to south. Their conpany, increased as it had been, halted there
for sone days nore than a nmonth, after which Fa-hien and his four
friends started first in the suite of an envoy,[14] having separated
(for a tinme) from Pao-yun and his associ at es.

Le Hao,[15] the prefect of T un-hwang, had supplied themw th the
means of crossing the desert (before then), in which there are many
evil denobns and hot wi nds. (Travellers) who encounter them perish al
to a man. There is not a bird to be seen in the air above, nor an
ani mal on the ground bel ow. Though you | ook all round nost earnestly
to find where you can cross, you know not where to make your choi ce,
the only mark and indication being the dry bones of the dead (Ieft
upon the sand).[16]

NOTES

[1] Ch'ang-gan is still the name of the principal district (and its
city) in the departnment of Se-gan, Shen-se. It had been the capital of
the first enpire of Han (B.C. 202-A D. 24), as it subsequently was
that of Suy (A . D. 589-618). The enpire of the eastern Tsin, towards
the cl ose of which Fa-hien lived, had its capital at or near Nan-Kking,
and Ch' ang-gan was the capital of the principal of the three Ts'in

ki ngdoms, which, with many other m nor ones, naintained a sem -

i ndependence of Tsin, their rulers sonetinmes even assuming the title
of enperor.

[2] The period Hwang-che enbraced from A D. 399 to 414, being the
greater portion of the reign of Yao Hing of the After Ts'in, a

power ful prince. He adopted Hwang-che for the style of his reign in
399, and the cyclical name of that year was Kang-tsze. It is not
possible at this distance of time to explain, if it could be
expl ai ned, how Fa-hien canme to say that Ke-hae was the second year of
the period. It seenms nost reasonable to suppose that he set out on his
pilgrimage in A D. 399, the cycle nane of which was Ke-hae, as {.},
the second year, instead of {.}, the first, nmight easily creep into
the text. In the "Menoirs of Eminent Monks" it is said that our author
started in the third year of the period Lung-gan of the eastern Tsin,
whi ch was A. D. 399.



[3] These, like Fa-hien itself, are all what we nmight call "clerical"
nanes, appellations given to the parties as nonks or srananas.

[4] The Buddhist tripitaka or canon consists of three collections,
cont ai ni ng, according to Eitel (p. 150), "doctrinal aphorismnms (or
statenments, purporting to be from Buddha hi nmsel f); works on

di sci pline; and works on metaphysics:"--called sutra, vinaya, and
abhi dharma; in Chinese, king {.}, leuh {.}, and lun {.}, or texts,

| aws or rules, and discussions. Dr. Rhys Davids objects to the

desi gnati on of "metaphysics" as used of the abhi dharma works, saying
that "they bear rmuch nore the relation to 'dharma' which 'by-1aw
bears to 'law than that which 'netaphysics' bears to 'physics'"

(Hi bbert Lectures, p. 49). However this be, it was about the vinaya
wor ks that Fa-hien was chiefly concerned. He wanted a good code of the
rules for the government of "the Order"” in all its internal and
external relations.

[5] Lung enbraced the western part of Shen-se and the eastern part of
Kan-suh. The nanme remmins in Lung Chow, in the extrenme west of
Shen- se.

[6] K een-kwei was the second king of "the Western Ts'in." His famly
was of northern or barbarous origin, fromthe tribe of the Seen-pe,
with the surname of K eih-fuh. The first king was Kwo-kin, and

recei ved his appointment fromthe sovereign of the chief Ts'in kingdom
in 385. He was succeeded in 388 by his brother, the K een-kwei of the
text, who was very prosperous in 398, and took the title of king of
Ts'in. Fa-hien would find himat his capital, somewhere in the present
department of Lan-chow, Kan-suh

[ 7] Under varshas or vashavasana (Pali, vassa; Spence Hardy, vass),
Eitel (p. 163) says:--"One of the nost ancient institutions of
Buddhi st discipline, requiring all ecclesiastics to spend the rainy
season in a nonastery in devotional exercises. Chinese Buddhists
natural ly substituted the hot season for the rainy (fromthe 16th day
of the 5th to the 15th of the 9th Chi nese nonth)."

[8] During the troubled period of the Tsin dynasty, there were five
(usurping) Leang sovereignties in the western part of the enpire ({.}
{-}). The nane Leang remains in the department of Leang-chow in the
northern part of Kan-suh. The "southern Leang" arose in 397 under a
Tuh-fah Wi-ku, who was succeeded in 399 by a brother, Le-I|uh-koo; and
he again by his brother, the Nowt'an of the text, in 402, who was not
yet king therefore when Fa-hien and his friends reached his capital
How he is represented as being so may be accounted for in various
ways, of which it is not necessary to wite.

[9] Chang-yih is still the nane of a district in Kan-chow departnent,
Kan-suh. It is a long way north and west from Lan-chow, and not far
fromthe Great Vll. Its king at this tinme was, probably, Twan-yeh of

"the northern Leang."

[10] Dana is the nanme for religious charity, the first of the six
paramtas, or nmeans of attaining to nirvana; and a danapati is
"one who practises dana and thereby crosses {.} the sea of msery."
It is given as "a title of honour to all who support the cause of
Buddhi sm by acts of charity, especially to founders and patrons of
nonasteries;"--see Eitel, p. 29.

[11] O these pilgrinms with their clerical names, the nost
di stingui shed was Pao-yun, who translated various Sanskrit works on
his return fromlndia, of which only one seens to be now existing. He
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died in 449. See Nanjio's Catal ogue of the Tripitaka, col. 417.

[12] This was the second sumrer since the pilgrins | eft Ch' ang-gan. W
are now therefore, probably, in A D. 400.

[13] T'un-hwang (lat. 39d 40s N.; lon. 94d 50s E.) is still the nane
of one of the two districts constituting the department of Gan-se, the
nost western of the prefectures of Kan-suh; beyond the term nation of
the Great Wall.

[14] Who this envoy was, and where he was going, we do not know. The
text will not admit of any other translation

[15] Le Hao was a native of Lung-se, a man of |earning, able and
kindly in his government. He was appoi nted governor or prefect of

T un-hwang by the king of "the northern Leang," in 400; and there he
sustai ned hi nsel f, becom ng by and by "duke of western Leang," till he
died in 417.

[16] "The river of sand;" the great desert of Kobi or Gobi; having
various other nanes. It was a great task which the pilgrins had now
before them--to cross this desert. The nanme of "river" in the Chinese
m sl eads the reader, and he thinks of crossing it as of crossing a
stream but they had to traverse it fromeast to west. In his
"Vocabul ary of Proper Names," p. 23, Dr. Porter Smith says:--"It
extends fromthe eastern frontier of Mngolia, south-westward to the
further frontier of Turkestan, to within six mles of Ilchi, the chief
town of Khoten. It thus conprises sone twenty-three degrees of
longitude in length, and fromthree to ten degrees of latitude in
breadt h, being about 2,100 nmiles in its greatest length. In sone
places it is arable. Sonme idea may be formed of the terror w th which
this 'Sea of Sand,' with its vast billows of shifting sands, is
regarded, fromthe I egend that in one of the stornms 360 cities were
all buried within the space of twenty-four hours." So also Glnour's
"Anmong the Mongol s, " chap. 5.

CHAPTER |
ON TO SHEN- SHEN AND THENCE TO KHOTEN

After travelling for seventeen days, a distance we nay cal cul ate of
about 1500 le, (the pilgrins) reached the ki ngdom of Shen-shen,[1] a
country rugged and hilly, with a thin and barren soil. The cl ot hes of
t he conmmon people are coarse, and like those worn in our |and of
Han, [ 2] some wearing felt and others coarse serge or cloth of hair;--
this was the only difference seen anong them The ki ng professed (our)
Law, and there might be in the country nore than four thousand
nmonks, [ 3] who were all students of the hinayana.[4] The common peopl e
of this and other kingdonms (in that region), as well as the
sramans,[5] all practise the rules of India,[6] only that the latter
do so nore exactly, and the forner nore | oosely. So (the travellers)
found it in all the kingdonms through which they went on their way from
this to the west, only that each had its own peculiar barbarous
speech.[7] (The nonks), however, who had (given up the worldly life)
and quitted their famlies, were all students of Indian books and the
I ndi an | anguage. Here they stayed for about a nonth, and then
proceeded on their journey, fifteen days wal king to the nort h-west
bringing themto the country of Wo-e.[8] In this also there were nore
than four thousand nonks, all students of the hinayana. They were very
strict in their rules, so that sramans fromthe territory of Ts'in[9]
were all unprepared for their regulations. Fa-hien, through the
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management of Foo Kung-sun, /nmaitre d hotellerie/,[10] was able to
remain (With his conpany in the nonastery where they were received)
for nore than two nmonths, and here they were rejoined by Pao-yun and
his friends.[11] (At the end of that time) the people of Wo-e

negl ected the duties of propriety and righteousness, and treated the
strangers in so niggardly a nmanner that Che-yen, Hwy-keen, and Hawuy-
wei went back towards Kao-ch'ang,[12] hoping to obtain there the neans
of continuing their journey. Fa-hien and the rest, however, through
the liberality of Foo Kung-sun, managed to go straight forward in a
sout h-west direction. They found the country uni nhabited as they went
along. The difficulties which they encountered in crossing the streans
and on their route, and the sufferings which they endured, were
unparal l el ed in human experience, but in the course of a nonth and
five days they succeeded in reaching Yu-teen.[13]

NOTES

[1] An account is given of the kingdom of Shen-shen in the 96th of the
Books of the first Han dynasty, down to its becom ng a dependency of
Chi na, about B.C. 80. The greater portion of that is now accessible to
the English reader in a translation by M. Wlie in the "Journal of
the Anthropological Institute,” August, 1880. M. Wlie says:--
"Al t hough we may not be able to identify Shen-shen with certainty, yet
we have sufficient indications to give an appropriate idea of its
position, as being south of and not far from|ake Lob." He then goes
into an exhibition of those indications, which | need not transcri be.
It is sufficient for us to know that the capital city was not far from
Lob or Lop Nor, into which in lon. 38d E. the Tarimflows. Fa-hien
estimated its distance to be 1500 |l e from T' un-hwang. He and his
conpani ons nust have gone nore than twenty-five niles a day to
acconplish the journey in seventeen days.

[2] This is the nane which Fa-hien always uses when he woul d speak of
China, his native country, as a whole, calling it fromthe great
dynasty which had ruled it, first and last, for between four and five
centuries. COccasionally, as we shall imediately see, he speaks of
"the territory of Ts'in or Ch'in," but intending thereby only the

ki ngdom or Ts'in, having its capital, as described in the first note
on the |l ast chapter, in Ch ang-gan

[3] So | prefer to translate the character {.} (sang) rather than by
"priests.” Even in Christianity, beyond the priestly privilege which
bel ongs to all believers, | object to the mnisters of any

denom nation or church calling thenselves or being called "priests;"
and nmuch nore is the nane inapplicable to the sramanas or bhi kshus of
Buddhi sm whi ch acknow edges no God in the universe, no soul in man,
and has no services of sacrifice or prayer in its worship. The only
difficulty in the use of "nonks" is caused by the nenbers of the sect

i n Japan which, since the mddle of the fifteenth century, has
abol i shed the prohibition against marrying on the part of its

m ni sters, and other prohibitions in diet and dress. Sang and sang- kea
represent the Sanskrit sangha, constituted by at |east four nenbers,
and empowered to hear confession, to grant absolution, to admt
persons to holy orders, &c.; secondly, the third constituent of the
Buddhi stic Trinity, a deification of the /commnio sanctorum, or the
Buddhi st order. The nane is used by our author of the nonks
collectively or individually as belonging to the class, and may be
consi dered as synonynous with the nane sramana, which will imediately
claimour attention.

[4] Meaning the "small vehicle, or conveyance." There are in Buddhi sm
the triyana, or "three different neans of salvation, i.e. of
conveyance across the sanmsara, or sea of transmigration, to the shores
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of nirvana. Afterwards the termwas used to designate the different
phases of devel oprment through which the Buddhi st dogma passed, known
as the nmahayana, hinayana, and nadhyamayana." "The hi nayana is the

si mpl est vehicle of salvation, corresponding to the first of the three
degrees of saintship. Characteristics of it are the preponderance of
active noral asceticism and the absence of specul ative mystici sm and
quietism" E. H, pp. 151-2, 45, and 117.

[5] The nane for India is here the sane as in the forner chapter and

t hr oughout the book, --T een-chuh ({.} {.}), the chuh being pronounced,
probably, in Fa-hien's time as tuk. How the earliest name for India,
Shin-tuk or duk=Sci nde, cane to be changed into Thien-tuk, it would
take too nuch space to explain. | believe it was done by the

Buddhi sts, wi shing to give a good auspicious nanme to the fatherland of
their Law, and calling it "the Heavenly Tuk," just as the Mohamedans
call Arabia "the Heavenly region" ({.} {.}), and the court of China
itself is called "the Celestial" ({.} {.}).

[6] Sraman may in English take the place of Sramana (Pali, Sanmana; in
Chi nese, Sha-man), the name for Buddhi st nmonks, as those who have
separated thensel ves from (left) their famlies, and quieted their
hearts fromall intrusion of desire and lust. "It is enployed, first,
as a general nane for ascetics of all dempninations, and, secondly, as
a general designation of Buddhistic nonks." E. H, pp. 130, 131

[7] Tartar or Mongoli an.

[8] Wo-e has not been identified. Watters ("China Review," viii. 115)
says:--"We cannot be far wong if we place it in Kharaschar, or

bet ween that and Kutscha." It must have been a country of considerable
size to have so many nonks in it.

[9] This means in one sense China, but Fa-hien, in his use of the
nane, was only thinking of the three Ts'in states of which I have
spoken in a previous note; perhaps only of that fromthe capital of
whi ch he had hinsel f set out.

[10] This sentence altogether is difficult to construe, and M.
Watters, in the "China Review," was the first to disentangle nore than
one knot init. | amobliged to adopt the reading of {.} {.} in the
Chi nese editions, instead of the {.} {.} in the Corean text. It seens
clear that only one person is spoken of as assisting the travellers,
and his nanme, as appears a few sentences farther on, was Foo Kung-sun
The {.} {.} which imediately foll ows the surnane Foo {.}, must be
taken as the name of his office, corresponding, as the {.} shows, to
that of /le maitre d hotellerie/ in a Roman Catholic abbey. | was once
i ndebted nyself to the kind help of such an officer at a nonastery in
Cant on province. The Buddhistic nane for himis uddesi ka=overseer. The
Kung-sun that follows his surname indicates that he was descended from
some feudal lord in the old tinmes of the Chow dynasty. W know i ndeed
of no ruling house which had the surnanme of Foo, but its adoption by
the grandson of a ruler can be satisfactorily accounted for; and his
posterity continued to call thensel ves Kung-sun, duke or lord's
grandson, and so retain the nenory of the rank of their ancestor

[11] Whom they had | eft behind them at T un-hwang.

[12] The country of the Quighurs, the district around the nodern
Turfan or Tangut.

[13] Yu-teen is better known as Khoten. Dr. P. Snmith gives (p. 11) the
foll owi ng description of it:--"A large district on the south-west of
t he desert of Gobi, enbracing all the country south of Cksu and
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Yar kand, al ong the northern base of the Kwun-lun nountains, for nore
than 300 nmiles fromeast to west. The town of the sane name, now
called Ilchi, is in an extensive plain on the Khoten river, in |at.
37d N., and lon. 80d 35s E. After the Tungani insurrection agai nst
Chinese rule in 1862, the Mufti Haji Habeebool |l a was nmade governor of
Khoten, and held the office till he was nurdered by Yakoob Beg, who
became for a tinme the conqueror of all Chinese Turkestan. Khoten
produces fine linen and cotton stuffs, jade ornanents, copper, grain,
and fruits." The name in Sanskrit is Kustana. (E. H., p. 60).

CHAPTER I 11
KHOTEN. PROCESSI ONS OF | MAGES. THE KI NG S NEW MONASTERY.

Yu-teen is a pleasant and prosperous kingdom wth a nunerous and
flourishing popul ation. The inhabitants all profess our Law, and join
together in its religious music for their enjoynent.[1l] The nonks
amount to several nyriads, nost of whom are students of the
mahayana.[2] They all receive their food fromthe common store.[3]
Thr oughout the country the houses of the people stand apart I|ike
(separate) stars, and each famly has a small tope[4] reared in front
of its door. The smallest of these nmay be twenty cubits high, or
rather nore.[5] They nake (in the nonasteries) roons for nonks from
all quarters,[5] the use of which is given to travelling nmonks who may
arrive, and who are provided with whatever else they require.

The lord of the country | odged Fa-hien and the others confortably, and
supplied their wants, in a nonastery[6] called Gomati,[6] of the
mahayana school. Attached to it there are three thousand nonks, who
are called to their neals by the sound of a bell. Wen they enter the
refectory, their denmeanour is marked by a reverent gravity, and they
take their seats in regular order, all maintaining a perfect silence.
No sound is heard fromtheir al ms-bow s and ot her utensils. Wen any
of these pure men[7] require food, they are not allowed to call out
(to the attendants) for it, but only make signs with their hands.

Hwy- ki ng, Tao-chi ng, and Hwy-tah set out in advance towards the
country of K eeh-ch'a;[8] but Fa-hien and the others, w shing to see

t he procession of images, renmained behind for three nonths. There are
in this country four[9] great nonasteries, not counting the smaller
ones. Beginning on the first day of the fourth nonth, they sweep and
water the streets inside the city, naking a grand display in the | anes
and byways. Over the city gate they pitch a large tent, grandly
adorned in all possible ways, in which the king and queen, with their
ladies brilliantly arrayed,[10] take up their residence (for the
time).

The nonks of the Gomati nonastery, being nmahayana students, and held
in great reverence by the king, took precedence of all others in the
procession. At a distance of three or four e fromthe city, they made
a four-wheeled image car, nore than thirty cubits high, which | ooked
like the great hall (of a nobnastery) noving al ong. The seven precious
subst ances[11] were grandly displayed about it, with silken streaners
and canopi es hanging all around. The (chief) imge[12] stood in the

m ddl e of the car, with two Bodhi sattvas[13] in attendance upon it,
whi | e devas[14] were made to followin waiting, all brilliantly carved
in gold and silver, and hanging in the air. Wen (the car) was a
hundred paces fromthe gate, the king put off his crown of state,
changed his dress for a fresh suit, and with bare feet, carrying in
his hands flowers and i ncense, and with two rows of attending

foll owers, went out at the gate to nmeet the image; and, with his head
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and face (bowed to the ground), he did homage at its feet, and then
scattered the flowers and burnt the incense. Wen the i nrage was
entering the gate, the queen and the brilliant |adies with her in the
gal l ery above scattered far and wide all kinds of flowers, which

fl oated about and fell prom scuously to the ground. In this way
everything was done to pronote the dignity of the occasion. The
carriages of the nonasteries were all different, and each one had its
own day for the procession. (The cerenony) began on the first day of
the fourth nonth, and ended on the fourteenth, after which the king
and queen returned to the pal ace.

Seven or eight le to the west of the city there is what is called the
Ki ng's New Monastery, the building of which took eighty years, and
extended over three reigns. It may be 250 cubits in height, rich in

el egant carving and inlaid work, covered above with gold and silver,
and finished throughout with a conbination of all the precious

subst ances. Behind the tope there has been built a Hall of Buddha,[15]
of the utnost magnificence and beauty, the beamnms, pillars, venetianed
doors, and w ndows being all overlaid with gold-Ieaf. Besides this,
the apartnents for the nonks are inposingly and el egantly decorat ed,
beyond the power of words to express. O whatever things of highest

val ue and preciousness the kings in the six countries on the east of
the (Ts'ung) range of nountains[16] are possessed, they contribute the
greater portion (to this nonastery), using but a small portion of them
t henmsel ves. [ 17]

NOTES

[1] This fondness for mnusic anong the Khoteners is nentioned by Hsuan
and Ch'wang and ot hers.

[2] Mahayana. It is a later formof the Buddhist doctrine, the second
phase of its devel opment corresponding to the state of a Bodhisattva,
who, being able to transport hinself and all mankind to nirvana, nmay
be conpared to a huge vehicle. See Davids on the "Key-note of the
'"Great Vehicle,'" Hi bbert Lectures, p. 254.

[3] Fa-hien supplies sufficient information of how the common store or
funds of the nonasteries were provided, farther on in chapters xvi and
xxxi X, as well as in other passages. As the point is inportant, | wll
give here, fromDavids' fifth Hi bbert Lecture (p. 178), sone of the
words of the dying Buddha, taken from "The Book of the Great Decease,"
as illustrating the statenent in this text:--"So long as the brethren
shal | persevere in kindness of action, speech, and thought anong the
saints, both in public and private; so long as they shall divide

wi thout partiality, and share in common with the upright and holy, al
such things as they receive in accordance with the just provisions of
the order, down even to the nere contents of a begging bow; . . . so
long may the brethren be expected not to decline, but to prosper."

[4] The Chinese {.} (t'ah; in Cantonese, t'ap), as used by Fa-hien

is, no doubt, a phonetisation of the Sanskrit stupa or Pali thupa; and
it is wll intranslating to use for the structures described by him
t he nane of topes,--made famliar by Cunni ngham and ot her |ndian
antiquarians. In the thirteenth chapter there is an account of one
built under the superintendence of Buddha hinself, "as a nodel for al
topes in future." They were usually in the formof bell-shaped dones,
and were solid, surnmounted by a | ong tapering pinnacle forned with a
series of rings, varying in nunber. But their form | suppose, was
often varied; just as we have in China pagodas of different shapes.
There are several topes nowin the Indian Institute at Oxford, brought
from Buddha Gaya, but the largest of themis much smaller than "the
smal | est” of those of Khoten. They were intended chiefly to contain
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the relics of Buddha and fanpbus masters of his Law, but what relics
could there be in the Tiratna topes of chapter xvi?

[5] The neaning here is nuch di sputed. The author does not nean to say
that the nonk's apartnments were nmade "square,"” but that the
nonasteries were nmade with many guest-chanbers or spare roons.

[6] The Sanskrit termfor a nonastery is used here, --Sanghar ana,
"gardens of the assenbly,” originally denoting only "the surroundi ng
park, but afterwards transferred to the whole of the prenmises" (E H
p. 118). Gomati, the name of this nonastery, neans "rich in cows."

[7] A denom nation for the nonks as vimala, "undefiled" or "pure."
Gles makes it "the nenials that attend on the nonks," but | have not
met with it in that application

[8] K eeh-ch'a has not been clearly identified. Rermusat nade it
Cashnere; Klaproth, Iskardu; Beal nakes it Kartchou; and Eitel

Khas'a, "an ancient tribe on the Paropan sus, the Kasioi of Ptoleny."

| think it was Ladak, or sone well-known place in it. Hwmy-tah, unless
that name be an alias, appears here for the first tine.

[9] Instead of "four," the Chinese copies of the text have "fourteen;"
but the Corean reading is, probably, nore correct.

[10] There may have been, as G les says, "maids of honour;" but the
character does not say so.

[11] The Sapta-ratna, gold, silver, lapis lazuli, rock crystal
rubi es, dianmonds or eneral ds, and agate. See Sacred Books of the East
(Davi ds' Buddhi st Suttas), vol. xi., p. 249.

[12] No doubt that of Sakyanuni hinself.

[13] A Bodhisattva is one whose essence has becone intelligence; a
Being who will in some future birth as a man (not necessarily or
usual ly the next) attain to Buddhahood. The nanme does not incl ude

t hose Buddhas who have not yet attained to pari-nirvana. The synbol
of the state is an el ephant fording a river. Popularly, its
abbreviated formP u-sa is used in China for any idol or inmage; here
the nane has its proper signification

[14] {.} {.}, "all the thien," or sinply "the thien" taken as plural
But in Chinese the character called thien {.} denotes heaven, or
Heaven, and is interchanged with Ti and Shang Ti, meaning God. Wth
t he Buddhists it denotes the devas or Brahmanic gods, or all the

i nhabitants of the six deval okas. The usage shows the antagoni sm
bet ween Buddhi sm and Brahmani sm and still nore that between it and
Conf uci ani sm

[15] Gles and WIllians call this "the oratory of Buddha." But
"oratory" gives the idea of a snall apartnment, whereas the nane here
leads the mind to think of a large "hall." | once acconpani ed the
nmonks of a large nonastery fromtheir refectory to the Hall of Buddha,
which was a lofty and spaci ous apartnment splendidly fitted up.

[16] The Ts'ung, or "Onion" range, called also the Belurtagh
nmount ai ns, including the Karakorum and form ng together the
connecting |inks between the nmore northern T een-shan and the Kwun-1un
nountains on the north of Thibet. It would be difficult to nanme the
six countries which Fa-hien had in mnd

[17] This seens to be the neaning here. My first inpression of it was
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that the author neant to say that the contributions which they

recei ved were spent by the nmonks mainly on the buildings, and only to
a small extent for thenselves; and | still hesitate between that view
and the one in the version

There occurs here the binom al phrase kung-yang {.} {.}, which is one
of the nbst common throughout the narrative, and is used not only of
support in the way of substantial contributions given to nonks,
nonast eri es, and Buddhi sm but generally of all Buddhistic worship, if
| may use that termin the connexion. Let nme here quote two or three
sentences from Davi ds' Manual (pp. 168-170):--"The menbers of the
order are secured fromwant. There is no place in the Buddhi st schene
for churches; the offering of flowers before the sacred tree or image
of the Buddha takes the place of worship. Buddhi sm does not

acknow edge the efficacy of prayers; and in the warm countries where
Buddhi sts live, the occasional reading of the |aw, or preaching of the
word, in public, can take place best in the open air, by noonlight,
under a sinple roof of trees or palns. There are five principal Kkinds
of meditation, which in Buddhi smtakes the place of prayer."

CHAPTER | V

THROUGH THE TS UNG OR "ONI ON' MOUNTAI NS TO K' EEH- CH A, - - PROBABLY
SKARDO, OR SOMVE CITY MORE TO THE EAST | N LADAK

When the processions of inages in the fourth nmonth were over, Sang-
shao, by hinself alone, followed a Tartar who was an earnest foll ower
of the Law,[1] and proceeded towards Kophene.[2] Fa-hien and the
others went forward to the ki ngdom of Tsze-hoh, which it took them
twenty-five days to reach.[3] Its king was a strenuous follower of our
Law, [4] and had (around him nore than a thousand nonks, nostly
students of the mahayana. Here (the travellers) abode fifteen days,
and then went south for four days, when they found thensel ves anong
the Ts'ung-1ing nountains, and reached the country of Yu-hwy,[5]
where they halted and kept their retreat.[6] When this was over, they
went on among the hills[7] for twenty-five days, and got to K eeh-
ch'"a,[8] there rejoining Hwy-king[9] and his two conpanions.

NOTES

[1] This Tartar is called a {.} {.}, "a man of the Tao," or faith of
Buddha. It occurs several times in the sequel, and denotes the man who
is not a Buddhist outwardly only, but inwardly as well, whose faith is
al ways nmaking itself manifest in his ways. The name may be used of

foll owers of other systenms of faith besides Buddhi sm

[2] See the account of the kingdom of Kophene, in the 96th Book of the
first Han Records, p. 78, where its capital is said to be 12,200 le
from Ch' ang-gan. It was the whole or part of the present Cabulistan
The nane of Cophene is connected with the river Kophes, supposed to be
the sane as the present Cabul river, which falls into the Indus, from
the west, at Attock, after passing Peshawar. The city of Cabul, the
capital of Afghanistan, may be the Kophene of the text; but we do not
know t hat Sang-shao and his guide got so far west. The text only says
that they set out from Khoten "towards it."

[3] Tsze-hoh has not been identified. Beal thinks it was Yarkand,

whi ch, however, was north-west from Khoten. Watters ("China Review, "

p. 135) rather approves the suggestion of "Tashkurgan in Sirikul" for
it. As it took Fa-hien twenty-five days to reach it, it nust have been
at least 150 mles from Khoten
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[4] The king is described here by a Buddhistic phrase, denoting the
possessi on of viryabala, "the power of energy; persevering exertion--
one of the five nmoral powers" (E. H., p. 170).

[5] Nor has Yu-hwuy been clearly identified. Evidently it was directly
south from Tsze-hoh, and anmpong the "Onion" mountains. Watters hazards
the conjecture that it was the Aktasch of our present maps.

[6] This was the retreat already twi ce nmentioned as kept by the
pilgrims in the sumer, the different phraseol ogy, "quiet rest,"

wi t hout any mention of the season, indicating their approach to India,
E. H, p. 168. Two, if not three, years had el apsed since they left
Ch' ang-gan. Are we now with themin 402?

[7] This is the Corean reading {.}, much preferable to the {.} of the
Chi nese editions.

[8] Watters approves of Klaproth's deternination of K eeh-ch'a to be

| skardu or Skardo. There are difficulties in connexion with the view,
but it has the advantage, to ny mind very great, of bringing the
pilgrims across the Indus. The passage m ght be acconplished with ease
at this point of the river's course, and therefore is not particularly
nmenti oned.

[9] Who had preceded them from Khot en

CHAPTER V

GREAT QUI NQUENNI AL ASSEMBLY OF MONKS. RELI CS OF BUDDHA.
PRODUCTI ONS OF THE COUNTRY

It happened that the king of the country was then hol ding the pancha
pari shad, that is, in Chinese, the great quinquennial assenbly.[1]
When this is to be held, the king requests the presence of the Sramans
fromall quarters (of his kingdom. They come (as if) in clouds; and
when they are all assenbled, their place of session is grandly
decorated. Silken streaners and canopies are hung out in, and water-
lilies in gold and silver are made and fixed up behind the places
where (the chief of them) are to sit. \Wen clean mats have been
spread, and they are all seated, the king and his ninisters present
their offerings according to rule and law. (The assenbly takes pl ace),
inthe first, second, or third nmonth, for the nost part in the spring.

After the king has held the assenbly, he further exhorts the mnisters
to make ot her and special offerings. The doing of this extends over
one, two, three, five, or even seven days; and when all is finished,
he takes his own riding-horse, saddles, bridles, and waits on him
hinsel f,[2] while he nakes the nobl est and nost inmportant mnister of
t he ki ngdom nmount him Then, taking fine white woollen cloth, al

sorts of precious things, and articles which the Sramans require, he
di stributes them anong them uttering vows at the sane time along with
all his mnisters; and when this distribution has taken place, he
agai n redeens (whatever he w shes) fromthe nonks.[ 3]

The country, being anong the hills and cold, does not produce the
other cereals, and only the wheat gets ripe. After the nonks have
recei ved their annual (portion of this), the nornings suddenly show
the hoar-frost, and on this account the king always begs the nmonks to
make the wheat ripen[4] before they receive their portion. There is in
the country a spitoon which bel onged to Buddha, nmade of stone, and in
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colour like his alnms-bowl. There is also a tooth of Buddha, for which
t he peopl e have reared a tope, connected with which there are nore
than a thousand nonks and their disciples,[5] all students of the

hi nayana. To the east of these hills the dress of the conmmon people is
of coarse materials, as in our country of Ts'in, but here al so[6]
there were anong themthe differences of fine woollen cloth and of
serge or haircloth. The rul es observed by the Sramans are renarkabl e,
and too nunerous to be nentioned in detail. The country is in the

m dst of the Onion range. As you go forward fromthese nmountains, the
plants, trees, and fruits are all different fromthose of the | and of
Han, excepting only the banboo, ponegranate,[7] and sugar-cane.

NOTES

[1] See Eitel, p. 89. He describes the assenbly as "an eccl esi astica
conference, first instituted by king Asoka for general confession of
sins and incul cation of nmorality."

[2] The text of this sentence is perplexing; and all translators,
i ncl udi ng nysel f, have been puzzled by it.

[3] See what we are told of king Asoka's grant of all the Janbudvi pa
to the monks in chapter xxvii. There are several other instances of
simlar gifts in the Mahavansa.

[4] Watters calls attention to this as showi ng that the nonks of
K' eeh-ch'a had the credit of possessing weather-controlling powers.

[5] The text here has {.} {.}, not {.} alone. | often found in
nonast eri es boys and | ads who | ooked up to certain of the nonks as
their preceptors.

[6] Compare what is said in chapter ii of the dress of the people of
Shen- shen.

[7] Gles thinks the fruit here was the guava, because the ordinary
nane for "pomegranate" is preceded by gan {.}; but the pomegranate was
called at first Gan Shi h-1au, as having been introduced into China
from Gan-sei h by Chang-k'een, who is referred to in chapter vii

CHAPTER VI
ON TOMRDS NORTH | NDI A.  DARADA. | MAGE OF MAI TREYA BCDHI SATTVA

Fromthis (the travellers) went westwards towards North India, and
after being on the way for a nmonth, they succeeded in getting across
and through the range of the Onion mountains. The snow rests on them
both wi nter and summer. There are al so anpbng t hem venonous dragons,
whi ch, when provoked, spit forth poi sonous w nds, and cause showers of
snow and stornms of sand and gravel. Not one in ten thousand of those
who encounter these dangers escapes with his life. The people of the
country call the range by the name of "The Snow mountains." Wen (the
travell ers) had got through them they were in North India, and

i mediately on entering its borders, found thenselves in a small

ki ngdom called T o-leih,[1] where also there were many nonks, al
students of the hinayana.

In this kingdomthere was formerly an Arhan,[2] who by his
supernatural power[3] took a clever artificer up to the Tushita
heaven, to see the height, conplexion, and appearance of Miitreya
Bodhi sattva,[4] and then return and nmake an image of himin wood.
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First and last, this was done three tines, and then the i nage was
conpl eted, eighty cubits in height, and eight cubits at the base from
knee to knee of the crossed legs. On fast-days it enmits an efful gent
light. The kings of the (surrounding) countries vie with one another
in presenting offerings to it. Here it is,--to be seen now as of

ol d. [ 5]

NOTES

[1] Eitel and others identify this with Darada, the country of the
anci ent Dardae, the region near Dardus; lat. 30d 11s N., lon. 73d 54s
E. See EE H p. 30. | amnyself in nore than doubt on the point.

Cunni ngham (" Anci ent Geography of India," p. 82) says "Darel is a
valley on the right or western bank of the Indus, now occupi ed by
Dardus or Dards, fromwhomit received its nane." But as | read our
narrative, Fa-hien is here on the eastern bank of the Indus, and only
crosses to the western bank as described in the next chapter

[2] Lo-han, Arhat, Arahat, are all designations of the perfected Arya,
t he di sci pl e who has passed the different stages of the Noble Path, or
ei ghtfol d excell ent way, who has conquered all passions, and is not to
be reborn again. Arhatship inplies possession of certain supernatural
powers, and is not to be succeeded by Buddhaship, but inplies the fact
of the saint having already attained nirvana. Popul arly, the Chinese
designate by this nane the wider circle of Buddha's disciples, as well
as the smaller ones of 500 and 18. No tenple in Canton is better worth
a visit than that of the 500 Lo-han

[3] Riddhi-sakshatkriya, "the power of supernatural footsteps,"="a
body flexible at pleasure,” or unlinited power over the body. E H
p. 104.

[4] Tushita is the fourth Deval oka, where all Bodhi sattvas are reborn
before finally appearing on earth as Buddha. Life lasts in Tushita
4000 years, but twenty-four hours there are equal to 400 years on
earth. E. H, p. 152.

[5] Maitreya (Spence Hardy, Maitri), often styled Ajita, "the

I nvincible,"” was a Bodhi sattva, the principal one, indeed, of
Sakyamuni's retinue, but is not counted anong the ordinary
(historical) disciples, nor is anything told of his antecedents. It
was in the Tushita heaven that Sakyamuni net hi m and appoi nted him as
hi s successor, to appear as Buddha after the | apse of 5000 years.
Maitreya is therefore the expected Messiah of the Buddhists, residing
at present in Tushita, and, according to the account of himin Eite
(H, p. 70), "already controlling the propagati on of the Buddhistic
faith."” The nane neans "gentl eness" or "kindness;" and this will be
the character of his dispensation.

[6] The conbination of {.} {.} in the text of this concluding
sentence, and so frequently occurring throughout the narrative, has
occasioned no little dispute anong previous translators. In the

i nperial thesaurus of phraseol ogy (P ei-wan Yun-foo), under {.}, an
exanple of it is given from Chwang-tsze, and a note subjoined that {.}
{-} is equivalent to {.} {.}, "anciently and now. "

CHAPTER VI |

CROSSI NG OF THE | NDUS. WHEN BUDDHI SM FI RST CROSSED THE
Rl VER FOR THE EAST
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The travellers went on to the south-west for fifteen days (at the foot
of the nountains, and) followi ng the course of their range. The way
was difficult and rugged, (running along) a bank exceedi ngly

preci pitous, which rose up there, a hill-like wall of rock, 10,000
cubits fromthe base. When one approaches the edge of it, his eyes
become unsteady; and if he wished to go forward in the same direction
there was no place on which he could place his foot; and beneath where
the waters of the river called the Indus.[1] In former tines nmen had
chisell ed paths along the rocks, and distributed |adders on the face
of them to the nunber altogether of 700, at the bottom of which there
was a suspension bridge of ropes, by which the river was crossed, its
banks being there eighty paces apart.[2] The (place and arrangenents)
are to be found in the Records of the Nine Interpreters,[3] but

neit her Chang K een[4] nor Kan Ying[5] had reached the spot.

The nonks[6] asked Fa-hien if it could be known when the Law of Buddha
first went to the east. He replied, "Wen | asked the people of those
countries about it, they all said that it had been handed down by
their fathers fromof old that, after the setting up of the inmage of
Mai t reya Bodhi sattva, there were Sramans of India who crossed this
river, carrying with them Sutras and Books of Discipline. Now the

i mage was set up rather nore than 300 years after the nirvana[7] of
Buddha, which may be referred to the reign of king P'ing of the Chow
dynasty.[8] According to this account we may say that the diffusion of
our great doctrines (in the east) began from (the setting up of) this
image. If it had not been through that Mitreya,[9] the great
spiritual master[10] (who is to be) the successor of the Sakya, who
coul d have caused the ' Three Precious Ones'[11] to be proclained so
far, and the people of those border |ands to know our Law? W know of
a truth that the opening of (the way for such) a mysterious
propagation is not the work of man; and so the dream of the enperor

M ng of Han[12] had its proper cause."

NOTES

[1] The Sindhu. W saw in a former note that the earliest name in
China for India was Shin-tuh. So, here, the river Indus is called by a
nane approachi ng that in sound.

[2] Both Beal and Watters quote from Cunni ngham (Ladak, pp. 88, 89)
the foll owi ng description of the course of the Indus in these parts,
in striking accordance with our author's account:--"From Skardo to
Rongdo, and from Rongdo to Makpou-i-shang-rong, for upwards of 100
mles, the Indus sweeps sullen and dark through a m ghty gorge in the
nmount ai ns, which for wild sublimty is perhaps unequal |l ed. Rongdo
means the country of defiles. . . . Between these points the Indus
raves fromside to side of the gloonmy chasm foani ng and chafing with
ungovernabl e fury. Yet even in these inaccessible places has daring
and ingeni ous man triunphed over opposing nature. The yawni ng abyss is
spanned by frail rope bridges, and the narrow | edges of rocks are
connected by | adders to forma gi ddy pat hway overhangi ng the seet hing
caul dron bel ow. "

[3] The Japanese edition has a different reading here fromthe Chinese
copi es, --one which Renusat (with true critical instinct) conjectured
shoul d take the place of the nore difficult text with which al one he
was acquai nted. The "Nine Interpreters"” would be a general nanme for
the official interpreters attached to the invading armes of Han in
their attenpts to penetrate and subdue the regions of the west. The
phrase occurs in the nemoir of Chang K een, referred to in the next

not e.

[4] Chang K een, a minister of the enperor Wo of Han (B.C. 140-87),
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is celebrated as the first Chinese who "pierced the void," and
penetrated to "the regions of the west," corresponding very much to

t he present Turkestan. Through him by B.C 115, a regular intercourse
was established between China and the thirty-six kingdonms or states of
that quarter;--see Mayers' Chinese Reader's Manual, p. 5. The nmenoir
of Chang K een, translated by M. Wlie fromthe Books of the first
Han dynasty, appears in the Journal of the Anthropol ogical Institute,
referred to already.

[5] Less is known of Kan Ying than of Chang K een. Being sent in A D
88 by his patron Pan Chao on an enbassy to the Roman enpire, he only
got as far as the Caspian sea, and returned to China. He extended,
however, the know edge of his countrynen with regard to the western
regi ons;--see the nenoir of Pan Chao in the Books of the second Han
and Mayers' WManual, pp. 167, 168.

[6] Where and when? Probably at his first resting-place after crossing
t he | ndus.

[7] This may refer to Sakyamuni's becom ng Buddha on attaining to
nirvana, or nore probably to his pari-nirvana and deat h.

[8] As king PPing's reign lasted fromB.C. 750 to 719, this would

pl ace the death of Buddha in the eleventh century B.C., whereas recent
inquirers place it between B.C. 480 and 470, a year or two, or a few
years, after that of Confucius, so that the two great "Masters" of the
east were really contenporaries. But if Rhys Davids be correct, as |
think he is, in fixing the date of Buddha's death within a few years
of 412 B.C. (see Manual, p. 213), not to speak of Wstergaard's stil

| ower date, then the Buddha was very considerably the junior of
Conf uci us.

[9] This confirms the words of Eitel, that Maitreya is already
controlling the propagation of the faith.

[10] The Chinese characters for this sinply mean "the great scholar or
of ficer;" but see Eitel's Handbook, p. 99, on the term purusha.

[11] "The precious Buddha," "the precious Law," and "the precious
Monkhood; " Buddha, Dharma, and Sangha; the whol e being equivalent to
Buddhi sm

[12] Fa-hien thus endorses the view that Buddhi smwas introduced into
China in this reign, A D. 58-75. The enperor had his dreamin A D. 61

CHAPTER VI | |
WOO- CHANG, OR UDYANA. MONASTERI ES, AND THEI R WAYS. TRACES OF BUDDHA.

After crossing the river, (the travellers) imediately canme to the

ki ngdom of Wbo-chang,[1] which is indeed (a part) of North India. The
peopl e all use the | anguage of Central India, "Central |India" being
what we should call the "M ddl e Kingdom" The food and cl ot hes of the
conmon people are the same as in that Central Kingdom The Law of
Buddha is very (flourishing in Wo-chang). They call the places where
the nonks stay (for a tinme) or reside permanently Sangharamas; and of
these there are in all 500, the nonks being all students of the

hi nayana. Wen stranger bhi kshus[2] arrive at one of them their wants
are supplied for three days, after which they are told to find a
resting-place for thensel ves.
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There is a tradition that when Buddha cane to North India, he cane at
once to this country, and that here he left a print of his foot, which
is long or short according to the ideas of the beholder (on the
subject). It exists, and the same thing is true about it, at the
present day. Here also are still to be seen the rock on which he dried
his clothes, and the place where he converted the w cked dragon.[ 3]
The rock is fourteen cubits high, and nore than twenty broad, with one
side of it snooth.

Hwy- ki ng, Hwmy-tah, and Tao-chi ng went on ahead towards (the place
of ) Buddha's shadow in the country of Nagara;[4] but Fa-hien and the
ot hers remai ned i n Wo-chang, and kept the sunmer retreat.[5] That
over, they descended south, and arrived in the country of

Soo- ho-to. [ 6]

NOTES

[1] Udyana, meaning "the Park;" just north of the Punjab, the country
al ong the Subhavastu, now called the Swat; noted for its forests,
flowers, and fruits (E H, p. 153).

[2] Bhikshu is the nane for a monk as "living by alns,"” a nendicant.
Al'l bhi kshus call thenselves Sramans. Sonetinmes the two nanmes are used
t oget her by our author.

[3] Naga is the Sanskrit name for the Chinese lung or dragon; often
meani ng a snake, especially the boa. "Chinese Buddhists," says Eitel
p. 79, "when speaking of nagas as boa spirits, always represent them
as enem es of mankind, but when viewi ng themas deities of rivers,

| akes, or oceans, they describe themas piously inclined." The dragon,
however, is in China the synbol of the Sovereign and Sage, a use of it
unknown i n Buddhi sm according to which all nagas need to be converted
in order to obtain a higher phase of being. The use of the character
too {.}, as here, in the sense of "to convert," is entirely

Buddhi stic. The six paramitas are the six virtues which carry nen
across {.} the great sea of life and death, as the sphere of
transmgration to nirvana. Wth regard to the particul ar conversion
here, Eitel (p. 11) says the Naga's nane was Apatal a, the guardian
deity of the Subhavastu river, and that he was converted by Sakyamuni
shortly before the death of the latter

[4] In Chinese Na-k'eeh, an ancient kingdomand city on the southern
bank of the Cabul river, about thirty mles west of Jellal abad.

[5] W would seem now to be in 403.

[6] Soo-ho-to has not been clearly identified. Beal says that later
Buddhi st witers include it in Udyana. It nust have been between the
I ndus and the Swat. | suppose it was what we now call Swastene.

CHAPTER | X
SO0 HO- TO LEGEND OF BUDDHA.

In that country al so Buddhisn 1] is flourishing. There is in it the
pl ace where Sakra,[2] Ruler of Devas, in a forner age,[3] tried the
Bodhi sattva, by producing[4] a hawk (in pursuit of a) dove, when (the
Bodhi sattva) cut off a piece of his own flesh, and (with it) ransoned
t he dove. After Buddha had attained to perfect wisdom[5] and in
travelling about with his disciples (arrived at this spot), he
infornmed themthat this was the place where he ransomed the dove with
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a piece of his owm flesh. In this way the people of the country becane
aware of the fact, and on the spot reared a tope, adorned with
| ayers[ 6] of gold and silver plates.

NOTES

[1] Buddhi sm stands for the two Chinese characters {.} {.}, "the Law
of Buddha," and to that rendering of the phrase, which is of frequent
occurrence, | will in general adhere. Buddhismis not an adequate
rendering of themany nore than Christianity would be of {to

euaggel ion Xristou}. The Fa or Law is the equival ent of dharma
conprehending all in the first Basket of the Buddhist teaching,--as
Dr. Davids says (H bbert Lectures, p. 44), "its ethics and phil osophy,
and its systemof self-culture;” with the theory of karma, it seenms to
me, especially underlying it. It has been pointed out (Cunningham s
"Bhil sa Topes," p. 102) that dharma is the keystone of all king
Priyadarsi or Asoka's edicts. The whole of them are dedicated to the
attai nment of one object, "the advancenent of dharma, or of the Law of
Buddha." Hi s native Chinese afforded no better character than {.} or
Law, by which our author could express concisely his idea of the
Buddhi stic system as "a law of life," a directory or systemof Rules,
by which men could attain to the consummati on of their being.

[2] Sakra is a common nane for the Brahmanic Indra, adopted by

Buddhi sminto the circle of its own great adherents;--it has been
sai d, "because of his popularity.” He is generally styled, as here,
T een Ti, "God or Ruler of Devas." He is now the representative of the

secul ar power, the valiant protector of the Buddhist body, but is
| ooked upon as inferior to Sakyanuni, and every Buddhi st saint. He
appears several tines in Fa-hien's narrative. E. H, pp. 108 and 46.

[3] The Chinese character is {.}, "formerly," and is often, as in the
first sentence of the narrative, sinply equivalent to that adverb. At
other times it neans, as here, "in a former age,"” sone pre-existent
state in the time of a former birth. The incident related is "a Jataka
story."

[4] It occurs at once to the translator to render the characters {.}
{-} by "changed hinmself to." Such is often their meaning in the
sequel, but their use in chapter xxiv may be considered as a crucial
test of the neaning which | have given them here.

[5] That is, had becone Buddha, or conpleted his course {.} {.}.

[6] This seenms to be the contribution of {.} (or {.}), to the force of
the binomal {.} {.}, which is continually occurring.

CHAPTER X
GANDHARA. LECGENDS OF BUDDHA.

The travellers, going downwards fromthis towards the east, in five
days cane to the country of Gandhara,[1] the place where Dharna-

vi vardhana, [ 2] the son of Asoka,[3] ruled. When Buddha was a

Bodhi sattva, he gave his eyes also for another man here;[4] and at the
spot they have also reared a |large tope, adorned with layers of gold
and silver plates. The people of the country were nostly students of

t he hi nayana.

NOTES
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[1] Eitel says "an ancient kingdom corresponding to the regi on about
Dheri and Banjour." But see note 5.

[2] Dharma-vivardhana is the name in Sanskrit, represented by the Fa
Yi {.} {.} of the text.

[3] Asoka is here nentioned for the first time;--the Constantine of

t he Buddhi st society, and fanmous for the nunber of viharas and topes
whi ch he erected. He was the grandson of Chandragupta (i.q.
Sandracottus), a rude adventurer, who at one tine was a refugee in the
canp of Al exander the Great; and within about twenty years afterwards
drove the G eeks out of India, having defeated Sel eucus, the G eek
rul er of the Indus provinces. He had by that time made hinself king of
Magadha. Hi s grandson was converted to Buddhi sm by the bold and

pati ent deneanour of an Arhat whom he had ordered to be buried alive,
and became a nost zeal ous supporter of the new faith. Dr. Rhys Davids
(Sacred Books of the East, vol. xi, p. xlvi) says that "Asoka's
coronation can be fixed with absolute certainty within a year or two
ei ther way of 267 B.C."

[4] This also is a Jataka story; but Eitel thinks it may be a nyth,
constructed fromthe story of the blinding of Dharna-vivardhana.

CHAPTER XI
TAKSHASI LA. LEGENDS. THE FOUR CGREAT TOPES

Seven days' journey fromthis to the east brought the travellers to
t he ki ngdom of Takshasila,[1] which neans "the severed head" in the
| anguage of China. Here, when Buddha was a Bodhi sattva, he gave away
his head to a man;[2] and fromthis circunmstance the ki ngdomgot its
nane.

oing on further for two days to the east, they cane to the place
where the Bodhi sattva threw down his body to feed a starving
tigress.[2] In these two places al so | arge topes have been built, both
adorned with layers of all the precious substances. The kings,

m ni sters, and peopl es of the kingdons around vie with one another in
maki ng offerings at them The trains of those who conme to scatter
flowers and light |anps at them never cease. The nations of those
quarters all those (and the other two nentioned before) "the four
great topes."

NOTES
[1] See Julien's "Methode pour dechiffrer et transcrire | es Nomes

Sanscrits," p. 206. Eitel says, "The Taxila of the Geeks, the region
near Hoosun Abdaul in lat. 35d 48s N., lon. 72d 44s E. But this

identification, I amsatisfied, is wong. Cunni ngham indeed, takes
credit ("Ancient CGeography of India," pp. 108, 109) for determnining
this to be the site of Arrian's Taxila,--in the upper Punjab, stil

exi sting in the ruins of Shahdheri, between the |Indus and Hydaspes
(the nodern Jhelum). So far he may be correct; but the Takshasila of
Fa- hien was on the other, or western side of the Indus; and between
the river and Gandhara. It took him indeed, seven days travelling
eastwards to reach it; but we do not know what stoppages he may have
made on the way. W nust be wary in reckoning distances fromhis
speci fications of days.

[2] Two Jataka stories. See the account of the latter in Spence
Hardy's "Manual of Buddhism™" pp. 91, 92. It took place when Buddha
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had been born as a Brahman in the village of Daliddi; and fromthe
nmerit of the act, he was next born in a deval oka.

CHAPTER XI |

PURUSHAPURA, OR PESHAWJR. PROPHECY ABOUT Kl NG KANI SHKA AND
H S TOPE. BUDDHA' S ALMS- BOAL. DEATH OF HWJY- Yl NG

&oi ng sout hwards from Gandhara, (the travellers) in four days arrived
at the ki ngdom of Purushapura.[1] Formerly, when Buddha was travelling
in this country with his disciples, he said to Ananda,[2] "After ny
pari-nirvana,[3] there will be a king naned Kani shka, [4] who shall on
this spot build a tope." This Kani shka was afterwards born into the
worl d; and (once), when he had gone forth to | ook about him Sakra,
Rul er of Devas, wishing to excite the idea in his mnd, assunmed the
appearance of a little herd-boy, and was making a tope right in the
way (of the king), who asked what sort of thing he was maki ng. The boy
said, "I am making a tope for Buddha." The king said, "Very good;" and
i medi ately, right over the boy's tope, he (proceeded to) rear

anot her, which was nore than four hundred cubits high, and adorned
with layers of all the precious substances. O all the topes and
tenmpl es which (the travellers) saw in their journeyings, there was not
one conparable to this in solem beauty and majestic grandeur. There
is acurrent saying that this is the finest tope in Janbudvipa.[5]
When the king's tope was conpleted, the little tope (of the boy) cane
out fromits side on the south, rather nore than three cubits in

hei ght .

Buddha's alns-bowl is in this country. Fornmerly, a king of Yueh-she[ 6]
raised a large force and invaded this country, w shing to carry the
bow away. Having subdued the kingdom as he and his captains were
sincere believers in the Law of Buddha, and wi shed to carry off the
bowl , they proceeded to present their offerings on a great scale. Wen
they had done so to the Three Preci ous Ones, he made a | arge el ephant
be grandly caparisoned, and placed the bow upon it. But the el ephant
knelt down on the ground, and was unable to go forward. Again he
caused a four-wheel ed waggon to be prepared in which the bow was put
to be conveyed away. Ei ght el ephants were then yoked to it, and
dragged it with their united strength; but neither were they able to
go forward. The king knew that the time for an associ ati on between

hi nsel f and the bow had not yet arrived,[7] and was sad and deeply
ashaned of hinmself. Forthwith he built a tope at the place and a
nmonastery, and left a guard to watch (the bow ), making all sorts of
contri butions.

There may be there nore than seven hundred nmonks. Wen it is near

nm dday, they bring out the bowl, and, along with the comon peopl e, [ 8]
make their various offerings to it, after which they take their nidday
meal. In the evening, at the time of incense, they bring the bow out
again.[9] It may contain rather nmore than two pecks, and is of various
colours, black predom nating, with the seans that showits fourfold
conposition distinctly nmarked.[10] Its thickness is about the fifth of
an inch, and it has a bright and gl ossy lustre. Wen poor people throw

intoit a fewflowers, it becomes inmediately full, while some very
rich people, wishing to nake offering of many flowers, m ght not stop
till they had thrown in hundreds, thousands, and nyriads of bushels,
and yet would not be able to fill it.[11]

Pao-yun and Sang-king here nerely nmade their offerings to the al nms-
bow , and (then resolved to) go back. Hauy-king, Hwy-tah, and Tao-
ching had gone on before the rest to Negara,[12] to nmake their
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of ferings at (the places of) Buddha's shadow, tooth, and the flat-bone
of his skull. (There) Hwuy-king fell ill, and Tao-ching remained to

| ook after him while Hwy-tah canme al one to Purushapura, and saw the
others, and (then) he with Pao-yun and Sang-king took their way back
to the land of Ts'in. Hwy-king[13] came to his end[14] in the
nmonastery of Buddha's al ns-bowl, and on this Fa-hien went forward

al one towards the place of the flat-bone of Buddha's skull

NOTES
[1] The nodern Peshawur, lat. 34d 8 N., lon. 71d 30s E

[2] A first cousin of Sakyamuni, and born at the monent when he
attained to Buddhashi p. Under Buddha's teachi ng, Ananda becane an
Arhat, and is fanous for his strong and accurate nenory; and he played
an inportant part at the first council for the formation of the
Buddhi st canon. The friendshi p between Sakyamuni and Ananda was very
close and tender; and it is inpossible to read nuch of what the dying
Buddha said to himand of him as related in the Mha-pari-nirvana
Sutra, w thout being noved alnpst to tears. Ananda is to reappear on
earth as Buddha in another Kalpa. See E. H, p. 9, and the Sacred
Books of the East, vol. xi.

[3] On his attaining to nirvana, Sakyamuni becanme the Buddha, and had
no longer to nourn his being within the circle of transmgration, and
could rejoice in an absolute freedom from passi on, and a perfect
purity. Still he continued to live on for forty-five years, till he
attained to pari-nirvana, and had done with all the life of sense and
soci ety, and had no nore exerci se of thought. He died; but whether he
absolutely and entirely /ceased/ to be, in any sense of the word
/being/, it would be difficult to say. Probably he hinself would not
and coul d not have spoken definitely on the point. So far as our use
of language is concerned, apart fromany assured faith in and hope of
imortality, his pari-nirvana was his death.

[4] Kani shka appeared, and began to reign, early in our first century,
about A.D. 10. He was the last of three brothers, whose original seat
was i n Yueh-she, imediately nmentioned, or Tukhara. Converted by the
sudden appearance of a saint, he became a zeal ous Buddhi st, and
patroni sed the systemas |liberally as Asoka had done. The finest topes
in the north-west of India are ascribed to him he was certainly a
great man and a magni ficent sovereign

[5] Jambudvi pa is one of the four great continents of the universe,
representing the inhabited world as fancied by the Buddhists, and so
call ed because it resenbles in shape the | eaves of the janmbu tree. It
is south of mount Meru, and divided anong four fabulous kings (E. H.,
p. 36). It is often used, as here perhaps, nerely as the Buddhi st nane
for India.

[6] This king was perhaps Kani shka hinself, Fa-hien mxing up, in an
inartistic way, different | egends about him Eitel suggests that a
relic of the old nanme of the country may still exist in that of the
Jats or Juts of the present day. A nore common nane for it is Tukhara,
and he observes that the people were the Indo-Scythians of the G eeks,
and the Tartars of Chinese witers, who, driven on by the Huns (180
B.C.), conquered Transoxi ana, destroyed the Bactrian ki ngdom (126
B.C.), and finally conquered the Punjab, Cashmere, and great part of
India, their greatest king being Kanishak (E. H., p. 152).

[7] Watters, clearly understanding the thought of the author in this
sentence, renders--"his destiny did not extend to a connexion with the
bowl ;" but the term "destiny" suggests a controlling or directing
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power w thout. The king thought that his virtue in the past was not
yet sufficient to give himpossession of the bow .

[8] The text is sinply "those in white clothes.” This may nmean "the
laity," or the "upasakas;" but it is better to take the characters in

t heir comon Chi nese acceptation, as meaning "comoners,"” "men who
have no rank." See in WIllianms' Dictionary under {.}.
[9] | do not wonder that Renmusat should give for this--"et s'en

retournent apres." But Fa-hien's use of {.} in the sense of "in the
same way" is uniformthroughout the narrative.

[10] Hardy's M B., p. 183, says:--"The al ms-bow , given by

Mahabr ahma, havi ng vani shed (about the tine that Gotama becane
Buddha), each of the four guardian deities brought himan al ns-bowl of
eneral d, but he did not accept them They then brought four bow s nade
of stone, of the colour of the nung fruit; and when each entreated
that his own bow might be accepted, Buddha caused themto appear as
if formed into a single bow, appearing at the upper rimas if placed
one within the other." See the account nore correctly given in the
"Buddhist Birth Stories," p. 110.

[11] Conpare the narrative in Luke's Gospel, xxi. 1-4.
[12] See chapter viii.

[13] This, no doubt, should be Hwy-ying. King was at this tine ill in
Nagara, and indeed afterwards he dies in crossing the Little Snowy
Mount ai ns; but all the texts make himdie twi ce. The confoundi ng of
the two names has been pointed out by Chinese critics.

[14] "Cane to his end;" i.e., according to the text, "proved the
i mper manence and uncertainty,"” namely, of human life. See WIIlians'
Dictionary under {.}. The phraseol ogy is wholly Buddhistic.

CHAPTER XI | |

NAGARA. FESTI VAL OF BUDDHA' S SKULL-BONE. OTHER RELI CS
AND H S SHADOW

Goi ng west for sixteen yojanas,[1l] he came to the city He-10[2] in the
borders of the country of Nagara, where there is the flat-bone of
Buddha's skull, deposited in a vihara[3] adorned all over wth gold-

| eaf and the seven sacred substances. The king of the country,
revering and honouring the bone, and anxious lest it should be stol en
away, has sel ected eight individuals, representing the great famlies
in the kingdom and committing to each a seal, with which he should
seal (its shrine) and guard (the relic). At early dawn these eight nen
cone, and after each has inspected his seal, they open the door. This
done, they wash their hands with scented water and bring out the bone,
whi ch they place outside the vihara, on a lofty platform where it is
supported on a round pedestal of the seven precious substances, and
covered with a bell of /lapis lazuli/, both adorned with rows of
pearls. Its colour is of a yellow sh white, and it forns an inperfect
circle twelve inches round,[4] curving upwards to the centre. Every
day, after it has been brought forth, the keepers of the vihara ascend
a high gallery, where they beat great drums, bl ow conchs, and cl ash
their copper cynbals. When the king hears them he goes to the vihara,
and nakes his offerings of flowers and incense. Wen he has done this,
he (and his attendants) in order, one after another, (raise the bone),
place it (for a nonent) on the top of their heads,[5] and then depart,
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goi ng out by the door on the west as they entered by that on the east.
The king every norning makes his offerings and performs his worship,
and afterwards gives audi ence on the business of his government. The
chiefs of the Vaisyas[6] also make their offerings before they attend
to their famly affairs. Every day it is so, and there is no

rem ssness in the observance of the custom Wen all the offerings are
over, they replace the bone in the vihara, where there is a vinoksha
tope,[7] of the seven precious substances, and rather nore than five
cubits high, sonetinmes open, sonetinmes shut, to contain it. In front
of the door of the vihara, there are parties who every norning sel
flowers and incense,[8] and those who wi sh to make of ferings buy sone
of all kinds. The kings of various countries are also constantly
sendi ng messengers with offerings. The vihara stands in a square of
thirty paces, and though heaven shoul d shake and earth be rent, this
pl ace woul d not nove.

Going on, north fromthis, for a yojana, (Fa-hien) arrived at the
capital of Nagara, the place where the Bodhi sattva once purchased wth
money five stalks of flowers, as an offering to the D pankara
Buddha.[9] In the mdst of the city there is also the tope of Buddha's
tooth, where offerings are made in the sane way as to the flat-bone of
his skull.

A yojana to the north-east of the city brought himto the mouth of a
val l ey, where there is Buddha's pewer staff;[10] and a vihara al so
has been built at which offerings aremade. The staff is nade of
Cosirsha Chandana, and is quite sixteen or seventeen cubits long. It
is contained in a wooden tube, and though a hundred or a thousand nen
ere to (try to) lift it, they could not nove it.

Entering the mouth of the valley, and going west, he found Buddha's
Sanghal i, [11] where also there is reared a vihara, and offerings are
made. It is a customof the country when there is a great drought, for
the people to collect in crowds, bring out the robe, pay worship to
it, and nmake offerings, on which there is inmediately a great rain
fromthe sky.

South of the city, half a yojana, there is a rock-cavern, in a great
hill fronting the south-west; and here it was that Buddha left his
shadow. Looking at it froma distance of nore than ten paces, you seem
to see Buddha's real form with his conplexion of gold, and his
characteristic marks[12] in their nicety clearly and brightly

di spl ayed. The nearer you approach, however, the fainter it becones,
as if it were only in your fancy. Wen the kings fromthe regions al
around have sent skilful artists to take a copy, none of them have
been able to do so. Anobng the people of the country there is a saying
current that "the thousand Buddhas[13] nust all |eave their shadows
here.”

Rat her nmore than four hundred paces west fromthe shadow, when Buddha
was at the spot, he shaved his hair and clipt his nails, and
proceeded, along with his disciples, to build a tope seventy or eighty
cubits high, to be a nodel for all future topes; and it is stil
existing. By the side of it there is a nonastery, with nore than seven
hundred nonks in it. At this place there are as nany as a thousand
topes[ 14] of Arhans and Pratyeka Buddhas. [ 15]

NOTES

[1] Now in India, Fa-hien used the Indian neasure of distance; but it
is not possible to deternmine exactly what its Iength then was. The
estimates of it are very different, and vary fromfour and a half or
five mles to seven, and soneti nes nore. See the subject exhaustively
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treated in Davids' "Ceylon Coins and Measures," pp. 15-17.

[2] The present Hilda, west of Peshawur, and five mles south of
Jel | al abad.

[3] "The vihara," says Hardy, "is the residence of a recluse or
priest;" and so Davids:--'"the clean little hut where the nendi cant
lives." Qur author, however, does not use the Indian nanme here, but

t he Chinese characters which express its neaning--tsing shay, "a

pure dwelling." He uses the termoccasionally, and evidently, in this
sense; more frequently it occurs in his narrative in connexion wth

t he Buddhist relic worship; and at first | translated it by "shrine"
and "shrine-house;" but | cane to the conclusion, at last, to enploy
al ways the Indian nane. The first time | saw a shrine-house was, |
think, in a nonastery near Foo-chow, --a small pyram di cal structure,
about ten feet high, glittering as if with the precious substances,
but all, it seenmed to me, of tinsel. It was in a |large apartnent of
the buil ding, having many imges in it. The nonks said it was the npst
precious thing in their possession, and that if they opened it, as |
begged themto do, there would be a convul sion that woul d destroy the
whol e establishment. See E. H, p. 166. The nane of the province of
Behar was given to it in consequence of its many viharas.

[4] According to the characters, "square, round, four inches." Hsuan-

chwang says it was twelve inches round.

[5] In WIlians' Dictionary, under {.}, the characters, used here, are
enpl oyed in the phrase for "to degrade an officer," that is, "to
renove the token of his rank worn on the crown of his head;" but to

pl ace a thing on the crown is a Buddhistic form of religious homage.

[ 6] The Vai syas, or bourgeois caste of H ndu society, are described
here as "resident scholars.”

[7] See Eitel's Handbook under the nane vinoksha, which is expl ained
as "the act of self-liberation,” and "the dwelling or state of
liberty." There are eight acts of liberating one's self from al

subj ective and objective trammels, and as many states of liberty
(vimukti) resulting therefrom They are ei ght degrees of self-
inanition, and apparently eight stages on the way to nirvana. The tope
in the text would be enblematic in sone way of the general idea of the
nment al progress conducting to the Buddhi stic consummati on of

exi st ence.

[8] This incense would be in long "sticks," small and | arge, such as
are sold to-day throughout China, as you enter the tenples.

[9] "The illum nating Buddha," the twenty-fourth predecessor of
Sakyamuni, and who, so |ong before, gave himthe assurance that he
woul d by-and-by be Buddha. See Jataka Tales, p. 23.

[10] The staff was, as inmediately appears, of CGosirsha Chandana, or
"sandal -wood fromthe Cow s-head nountain," a species of copper-brown
sandal -wood, said to be produced nost abundantly on a nmountain of (the
fabul ous continent) Ul arakuru, north of nount Meru, which resenbles
in shape the head of a cow (E. H., pp. 42, 43). It is called a "pewer
staff" fromhaving on it a head and rings and pewmer. See Watters,
"China Review," viii, pp. 227, 228, and Wl lians' Dictionary, under
{.}.

[11] O Sanghati, the double or conposite robe, part of a nonk's
attire, reaching fromthe shoulders to the knees, and fastened round
the waist (E. H, p. 118).
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[12] These were the "narks and beauties" on the person of a suprene
Buddha. The rishi Kala Devala saw them on the body of the infant Sakya
prince to the nunber of 328, those on the teeth, which had not yet
cone out, being visible to his spirit-like eyes (M B., pp. 148, 149).

[13] Probably="all Buddhas."

[14] The number may appear too great. But see what is said on the size
of topes in chapter iii, note 4.

[15] In Singhal ese, Pase Buddhas; called al so Ni dana Buddhas, and
Pratyeka Jinas, and explained by "individually intelligent,"”
"conpletely intelligent,"” "intelligent as regards the nidanas."

This, says Eitel (pp. 96, 97), is "a degree of saintship unknown to
primtive Buddhism denoting automats in ascetic life who attain to
Buddhaship 'individually,' that is, without a teacher, and wi thout
being able to save others. As the ideal hernit, the Pratyeka Buddha
is conpared with the rhinoceros khadga that lives lonely in the

wi | derness. He is also called N dana Buddha, as having mastered the
twel ve nidanas (the twelve links in the everlasting chain of cause
and effect in the whole range of existence, the understanding of which
solves the riddle of life, revealing the inanity of all forms of

exi stence, and preparing the mnd for nirvana). He is al so conpared
to a horse, which, crossing a river, alnost buries its body under the
wat er, w thout, however, touching the bottomof the river. Thus in
crossi ng sansara he 'suppresses the errors of life and thought, and
the effects of habit and passion, w thout attaining to absolute
perfection.'" Wether these Buddhas were unknown, as Eitel says, to
primtive Buddhism may be doubted. See Davids' Hibbert Lectures, p.
146.

CHAPTER XI V

DEATH OF HWJY-KING I N THE LI TTLE SNOA¥ MOUNTAINS. LO-E. POHNA
CROSSI NG THE | NDUS TO THE EAST

Havi ng stayed there till the third nonth of winter, Fa-hien and the
two others,[1] proceedi ng southwards, crossed the Little Snowy
mountains.[2] On themthe snow |lies accunul ated both wi nter and
sumer. On the north (side) of the nmountains, in the shade, they
suddenly encountered a cold wi nd which nmade them shi ver and becone
unabl e to speak. Hwy-king could not go any farther. A white froth
cane fromhis mouth, and he said to Fa-hien, "I cannot |live any

| onger. Do you inmmedi ately go away, that we do not all die here;" and
with these words he died.[3] Fa-hien stroked the corpse, and cried out
piteously, "Qur original plan has failed;--it is fate.[4] Wat can we
do?" He then again exerted hinmself, and they succeeded in crossing to
the south of the range, and arrived in the kingdomof Lo-e,[5] where
there were nearly three thousand nonks, students of both the mahayana
and hi nayana. Here they stayed for the sumer retreat,[6] and when
that was over, they went on to the south, and ten days' journey
brought themto the kingdom of Poh-na,[7] where there are also nore
than three thousand nonks, all students of the hinayana. Proceedi ng
fromthis place for three days, they again crossed the |Indus, where
the country on each side was | ow and | evel .[8]

NOTES

[1] These nust have been Tao-ching and Hwy- ki ng.
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[2] Probably the Safeid Koh, and on the way to the Kohat pass.
[3] Al the texts have Kwuy-king. See chapter xii, note 13.

[4] A very natural exclamation, but out of place and inconsistent from
the Iips of Fa-hien. The Chi nese character {.}, which he enpl oyed, may
be rendered rightly by "fate" or "destiny;" but the fate is not
unintelligent. The terminplies a factor, or fa-tor, and supposes

the ordination of Heaven or God. A Confucian idea for the nonent
overcanme his Buddhi sm

[5] Lo-e, or Rohi, is a nane for Afghanistan; but only a portion of it
can be here intended.

[6] W are now therefore in 404.

[7] No doubt the present district of Bannu, in the Lieutenant-
Governorship of the Punjab, between 32d 10s and 33d 15s N. lat., and
70d 26s and 72d E. lon. See Hunter's Gazetteer of India, i, p. 393.

[8] They had then crossed the Indus before. They had done so, indeed,
twice; first, fromnorth to south, at Skardo or east of it; and
second, as described in chapter vii

CHAPTER XV
BH DA. SYMPATHY OF MONKS W TH THE PI LGRI M5

After they had crossed the river, there was a country nanmed Pe-
t'0o,[1] where Buddhismwas very flourishing, and (the nonks) studied
both the mahayana and hi nayana. Wen they saw their fellowdisciples
fromTs'in passing along, they were noved with great pity and
synmpat hy, and expressed thenmselves thus: "Howis it that these nen
froma border-1and shoul d have | earned to becone nonks,[2] and cone
for the sake of our doctrines fromsuch a distance in search of the
Law of Buddha?" They supplied themw th what they needed, and treated
themin accordance with the rules of the Law.

NOTES

[1] Bhida. Eitel says, "The present Punjab;" i.e. it was a portion of
t hat .

[2] "To cone forth fromtheir famlies;" that is, to become celibates,
and adopt the tonsure.

CHAPTER XVI

ON TO MATHURA OR MUTTRA. CONDI TI ON AND CUSTOVE OF CENTRAL | NDI A;
OF THE MONKS, VI HARAS, AND MONASTERI ES

Fromthis place they travell ed south-east, passing by a succession of
very many nonasteries, with a nultitude of nonks, who m ght be counted
by myriads. After passing all these places, they cane to a country
naned Ma-t'aou-l1o0.[1] They still followed the course of the P o0o0-na[?2]
river, on the banks of which, left and right, there were twenty

nmonast eries, which mght contain three thousand nonks; and (here) the
Law of Buddha was still nore flourishing. Everywhere, fromthe Sandy
Desert, in all the countries of India, the kings had been firm
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believers in that Law. When they nmake their offerings to a conmunity
of nmonks, they take off their royal caps, and along with their
relatives and ministers, supply themwith food with their own hands.
That done, (the king) has a carpet spread for hinmself on the ground,
and sits down in front of the chairman;--they dare not presune to sit
on couches in front of the community. The | aws and ways, according to
whi ch the kings presented their offerings when Buddha was in the
wor | d, have been handed down to the present day.

Al south fromthis is nanmed the Mddle Kingdom[3] In it the cold and
heat are finely tenpered, and there is neither hoarfrost nor snow The
peopl e are nunerous and happy; they have not to register their
househol ds, or attend to any nmagistrates and their rules; only those
who cultivate the royal |and have to pay (a portion of) the grain from
it. If they want to go, they go; if they want to stay on, they stay.
The king governs wi thout decapitation or (other) corporal punishments.
Criminals are sinmply fined, lightly or heavily, according to the
circunmst ances (of each case). Even in cases of repeated attenpts at

wi cked rebellion, they only have their right hands cut off. The king's
body-guards and attendants all have sal aries. Throughout the whol e
country the people do not kill any living creature, nor drink
intoxicating liquor, nor eat onions or garlic. The only exception is
that of the Chandal as.[4] That is the nanme for those who are (held to
be) wicked men, and live apart fromothers. Wen they enter the gate
of a city or a market-place, they strike a piece of wood to make

t hemsel ves known, so that nen know and avoid them and do not cone
into contact with them In that country they do not keep pigs and
fows, and do not sell live cattle; in the markets there are no

but chers' shops and no dealers in intoxicating drink. In buying and
selling cormmodities they use cowies.[5] Only the Chandal as are
fishernen and hunters, and sell flesh neat.

After Buddha attained to pari-nirvana,[6] the kings of the various
countries and the heads of the Vaisyas[7] built viharas for the
priests, and endowed themwi th fields, houses, gardens, and orchards,
along with the resident populations and their cattle, the grants being
engraved on plates of nmetal,[8] so that afterwards they were handed
down fromking to king, wthout any daring to annul them and they
remain even to the present tine.

The regul ar business of the nonks is to performacts of meritorious
virtue, and to recite their Sutras and sit wapt in meditation. \Wen
stranger nonks arrive (at any nonastery), the old residents neet and
receive them carry for themtheir clothes and al ns-bow , give them
water to wash their feet, oil with which to anoint them and the
liquid food permitted out of the regular hours.[9] Wen (the stranger)
has enjoyed a very brief rest, they further ask the nunber of years
that he has been a nonk, after which he receives a sleeping apartnent
with its appurtenances, according to his regular order, and everything
is done for himwhich the rules prescribe.[10]

Where a community of nonks resides, they erect topes to
Sariputtra,[11] to Maha-maudgal yayana,[12] and to Ananda,[13] and al so
topes (in honour) of the Abhidharma, the Vinaya, and the Sutras. A
month after the (annual season of) rest, the famlies which are

| ooki ng out for blessing stimulate one another[14] to make offerings
to the monks, and send round to themthe |liquid food which may be
taken out of the ordinary hours. Al the nonks cone together in a
great assenbly, and preach the Law,[15] after which offerings are
presented at the tope of Sariputtra, with all kinds of flowers and

i ncense. Al through the night |anps are kept burning, and skilful
nmusi ci ans are enpl oyed to perform]|16]
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When Sariputtra was a great Brahman, he went to Buddha, and begged (to
be permitted) to quit his famly (and become a nonk). The great
Mugal an and the great Kasyapa[l1l7] also did the sane. The

bhi kshuni s[ 18] for the nost part nmake their offerings at the tope of
Ananda, because it was he who requested the Worl d-honoured one to
allow females to quit their famlies (and become nuns). The
Sramaneras[19] nostly make their offerings to Rahul a.[20] The

prof essors of the Abhidharma nake their offerings to it; those of the
Vinaya to it. Every year there is one such offering, and each cl ass
has its own day for it. Students of the nmahayana present offerings to
the Prajna-paramta,[21] to Manjusri,[22] and to Kwan-she-yin.[23]
When t he nonks have done receiving their annual tribute (fromthe
harvests),[24] the Heads of the Vaisyas and all the Brahmans bring

cl ot hes and ot her such articles as the nonks require for use, and

di stribute anong them The nonks, having received them also proceed
to give portions to one another. Fromthe nirvana of Buddha,[25] the
forms of cerenony, |aws, and rules, practised by the sacred
conmuni ti es, have been handed down from one generation to anot her

wi t hout interruption.

Fromthe place where (the travellers) crossed the Indus to Southern
India, and on to the Southern Sea, a distance of forty or fifty
thousand le, all is level plain. There are no large hills with streans
(anobng then); there are sinply the waters of the rivers.

NOTES

[1] Muttra, "the peacock city;" lat. 27d 30s N., lon. 77d 43s E
(Hunter); the birthplace of Krishna, whose enblemis the peacock

[2] This rmust be the Juma, or Yanuna. Wy it is called, as here, the
P' oo-na has yet to be expl ai ned.

[3] In Pali, Mjjhim-desa, "the Mddle Country." See Davids
"Buddhist Birth Stories," page 61, note.

[4] Eitel (pp. 145, 6) says, "The nane Chandal as i s expl ai ned by
"butchers,' 'w cked nen,' and those who carry 'the awful flag,' to
warn off their betters;--the | owest and nost despised caste of India,
nmenbers of which, however, when converted, were admtted even into the
ranks of the priesthood."

[5] "Cowries;" {.} {.}, not "shells and ivory," as one m ght suppose;
but cowies alone, the second termentering into the name fromthe
mar ks inside the edge of the shell, resenbling "the teeth of fishes."

[6] See chapter xii, note 3, Buddha's pari-nirvana is equivalent to
Buddha' s deat h.

[7] See chapter xiii, note 6. The order of the characters is different
here, but with the same meani ng.

[8] See the preparation of such a deed of grant in a special case, as
related in chapter xxxix. No doubt in Fa-hien's tine, and | ong before
and after it, it was the customto engrave such deeds on pl ates of

net al

[9] "No nonk can eat solid food except between sunrise and noon," and
total abstinence fromintoxicating drinks is obligatory (Davids'
Manual , p. 163). Food eaten at any other part of the day is called

vi kal a, and forbidden; but a weary traveller mght receive
unseasonabl e refreshment, consisting, as Watters has shown (Ch. Rev.
viii. 282), of honey, butter, treacle, and sesamum oil
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[10] The expression here is somewhat perplexing; but it occurs again

in chapter xxxviii; and the nmeaning is clear. See Watters, Ch. Rev.
viii. 282, 3. The rules are given at length in the Sacred Books of the
East, vol. xx, p. 272 and foll., and p. 279 and foll

[11] Sariputtra (Singh. Seriyut) was one of the principal disciples of
Buddha, and indeed the nost |earned and ingenious of themall, so that
he obtained the title of {.} {.}, "know edge and wi sdom" He is al so
call ed Buddha's "right-hand attendant." H's nanme is derived fromthat
of his nother Sarika, the wife of Tishya, a native of Nalanda. In
Spence Hardy, he often appears under the name of Upatissa (Upa-
tishya), derived fromhis father. Several Sastras are ascribed to him
and i ndeed the followers of the Abhidharnma | ook on himas their
founder. He died before Sakyamuni; but is to reappear as a future
Buddha. Eitel, pp. 123, 124.

[12] Mugal an, the Singhal ese nane of this disciple, is nore
pronounceabl e. He al so was one of the principal disciples, called
Buddha's "left-hand attendant." He was distingui shed for his power of
vi sion, and his magical powers. The nane in the text is derived from
the former attribute, and it was by the latter that he took up an
artist to Tushita to get a view of Sakyamuni, and so make a statue of
him (Conpare the similar story in chap. vi.) He went to hell, and

rel eased his nother. He al so di ed before Sakyamuni, and is to reappear
as Buddha. Eitel, p. 65.

[13] See chapter xii, note 2.

[14] A passage rather difficult to construe. The "famlies" would be
t hose nore devout than their nei ghbours.

[15] One rarely hears this preaching in China. It struck me nost as |
once heard it at Osaka in Japan. There was a pulpit in a large hall of
the tenple, and the audi ence sat around on the matted floor. One
priest took the pulpit after another; and the hearers nodded their
heads occasionally, and indicated their sympathy now and then by an
audible "h'"'m™" which rem nded me of Carlyle's description of neetings
of "The Ironsides"” of Cromell.

[16] This last statenment is wanting in the Chinese editions.

[17] There was a Kasyapa Buddha, anterior to Sakyamuni. But this Maha-
kasyapa was a Brahman of Magadha, who was converted by Buddha, and
became one of his disciples. He took the |lead after Sakyamuni's death,
convoked and directed the first synod, fromwhich his title of Arya-
sthavira is derived. As the first conpiler of the Canon, he is

consi dered the fountain of Chinese orthodoxy, and counted as the first
patriarch. He also is to be reborn as Buddha. Eitel, p. 64.

[ 18] The bhi kshunis are the femal e nonks or nuns, subject to the sane
rul es as the bhi kshus, and al so to special ordinances of restraint.
See Hardy's E. M, chap. 17. See al so Sacred Books of the East, vol.
XX, p. 321.

[19] The Sramaneras are the novices, nale or female, who have vowed to
observe the Shi kshapada, or ten commandnents. Fa-hien was hinself one
of themfromhis chil dhood. Having heard the Trisharana, or threefold
formula of Refuge,--"1 take refuge in Buddha; the Law, the Church,--

t he novi ce undertakes to observe the ten precepts that forbid --(1)
destroying life; (2) stealing; (3) impurity; (4) lying; (5)

i ntoxicating drinks; (6) eating after midday; (7) dancing, singing,
musi ¢, and stage-plays; (8) garlands, scents, unguents, and ornanents;
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(9) high or broad couches; (10) receiving gold or silver." Davids
Manual , p. 160; Hardy's E. M, pp. 23, 24.

[20] The el dest son of Sakyarmuni by Yasodhara. Converted to Buddhi sm
he followed his father as an attendant; and after Buddha's death
became the founder of a phil osophical realistic school (vaibhashika).
He is now revered as the patron saint of all novices, and is to be
reborn as the el dest son of every future Buddha. Eitel, p. 101. H's
nother also is to be reborn as Buddha.

[21] There are six (sometines increased to ten) paramtas, "means of
passing to nirvana:--Charity; norality; patience; energy; tranqui
contenpl ati on; wi sdom (prajna); made up to ten by use of the proper
means; science; pious vows; and force of purpose. But it is only

praj na which carries nen across the sanmsara to the shores of nirvana."
Eitel, p. 90.

[22] According to Eitel (pp. 71, 72), "A fampus Bodhi sattva, now
speci al |y worshi pped i n Shan-se, whose antecedents are a hopel ess
junbl e of history and fable. Fa-hien found hi mhere worshi pped by

foll owers of the nahayana school; but Hsuan-chwang connects his
worship with the yogachara or tantra-magi c school. The mahayana schoo
regard him as the apotheosis of perfect wisdom H's nost conmon titles
are Mahamati, "Great wisdom" and Kumara-raja, "King of teaching, with
a thousand arnms and a hundred al ns-bow s."

[ 23] Kwan-she-yin and the dognas about himor her are as great a
nmystery as Manjusri. The Chinese nane is a nmistranslation of the
Sanskrit name Aval okitesvra, "On-looking Sovereign,"” or even "On-

| ooki ng Sel f-Existent," and means "Regardi ng or Looking on the sounds
of the world,"="Hearer of Prayer." Oiginally, and still in Thibet,
Aval okitesvara had only male attributes, but in China and Japan
(Kwannon), this deity (such popularly she is) is represented as a
worman, "Kwan-yin, the greatly gentle, with a thousand arns and a

t housand eyes;" and has her principal seat in the island of P oo-t'oo0,
on the China coast, which is a regular place of pilgrimge. To the
wor shi ppers of whom Fa- hi en speaks, Kwan-she-yin would only be

Aval oki tesvara. How he was converted into the "goddess of nercy," and
her worship took the place which it now has in China, is a difficult

i nquiry, which would take much time and space, and not be brought
after all, so far as | see, to a satisfactory conclusion. See Eitel's
Handbook, pp. 18-20, and his Three Lectures on Buddhism (third
edition), pp. 124-131. | was tal king on the subject once with an
intelligent Chinese gentleman, when he remarked, "Have you not much
the sane thing in Europe in the worship of Mary?"

[24] Conpare what is said in chap. v.

[25] This nirvana of Buddha must be--not his death, but his attaining
t o Buddhashi p.

CHAPTER XVI |

SANKASYA. BUDDHA' S ASCENT TO AND DESCENT FROM THE TRAYASTRI MSAS
HEAVEN, AND OTHER LEGENDS

Fromthis they proceeded south-east for eighteen yojanas, and found

t hensel ves in a kingdom cal |l ed Sankasya,[1] at the place where Buddha
cane down, after ascending to the Trayastrimnmsas heaven,[2] and there
preaching for three nonths his Law for the benefit of his nother.[3]
Buddha had gone up to this heaven by his supernatural power,[4]
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wi thout letting his disciples know, but seven days before the
conpletion (of the three nmonths) he laid aside his invisibility,[4]
and Anuruddha,[5] with his heavenly eyes,[5] saw the Wbrl d-honoured
one, and inmredi ately said to the honoured one, the great Migal an, "Do
you go and salute the Worl d-honoured one." Migal an forthwith went, and
wi th head and face did homage at (Buddha's) feet. They then sal uted
and questioned each other, and when this was over, Buddha said to
Mugal an, "Seven days after this | will go down to Jambudvi pa;" and

t hereupon Mugal an returned. At this tinme the great kings of eight
countries with their mnisters and people, not having seen Buddha for
along tine, were all thirstily |Iooking up for him and had coll ected
in clouds in this kingdomto wait for the Wrl d-honoured one.

Then the bhi kshuni Ut pal a[ 6] thought in her heart, "To-day the kings,
with their mnisters and people, will all be nmeeting (and wel com ng)
Buddha. | am (but) a woman; how shall | succeed in being the first to
see hinP"[7] Buddha i mediately, by his spirit-Iike power, changed her
into the appearance of a holy Chakravartti[8] king, and she was the
forenpst of all in doing reverence to him

As Buddha descended fromhis position aloft in the Trayastrinsas
heaven, when he was comi ng down, there were nmade to appear three
flights of precious steps. Buddha was on the middle flight, the steps
of which were conmposed of the seven precious substances. The king of
Brahma-1 oka[ 9] al so made a flight of silver steps appear on the right
side, (where he was seen) attending with a white chowy in his hand.
Sakra, Ruler of Devas, nade (a flight of) steps of purple gold on the
left side, (where he was seen) attending and hol ding an unbrella of

t he seven precious substances. An innunerable nultitude of the devas
foll owed Buddha in his descent. When he was cone down, the three
flights all disappeared in the ground, excepting seven steps, which
continued to be visible. Afterwards king Asoka, w shing to know where
their ends rested, sent men to dig and see. They went down to the

yel  ow springs[10] wi thout reaching the bottomof the steps, and from
this the king received an increase to his reverence and faith, and
built a vihara over the steps, with a standing i nage, sixteen cubits
in height, right over the mddle flight. Behind the vihara he erected
a stone pillar, about fifty cubits high,[11] with a lion on the top of
it.[12] Let into the pillar, on each of its four sides,[13] there is
an i mage of Buddha, inside and out[14] shining and transparent, and
pure as it were of /lapis lazuli/. Sone teachers of another
doctrine[ 15] once disputed with the Sramanas about (the right to) this
as a place of residence, and the latter were having the worst of the
argunent, when they took an oath on both sides on the condition that,
if the place did indeed belong to the Sramanas, there should be sone
marvel | ous attestation of it. Wen these words had been spoken, the
lion on the top gave a great roar, thus giving the proof; on which
their opponents were frightened, bowed to the decision, and w thdrew.

Thr ough Buddha having for three nonths partaken of the food of heaven,
his body emtted a heavenly fragrance, unlike that of an ordinary man.
He went imredi ately and bathed; and afterwards, at the spot where he
did so, a bathing-house was built, which is still existing. At the

pl ace where the bhi kshuni Utpala was the first to do reverence to
Buddha, a tope has now been built.

At the places where Buddha, when he was in the world, cut his hair and
nails, topes are erected; and where the three Buddhas[16] that
preceded Sakyamuni Buddha and he hinself sat; where they wal ked, [ 17]
and where inmages of their persons were nade. At all these places topes
were made, and are still existing. At the place where Sakra, Ruler of
t he Devas, and the king of the Brahma-1oka foll owed Buddha down (from
the Trayastrinsas heaven) they have al so rai sed a tope.
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At this place the nonks and nuns may be a thousand, who all receive
their food fromthe common store, and pursue their studies, sonme of

t he mahayana and sonme of the hinayana. Were they live, there is a

whi t e- eared dragon, which acts the part of danapati to the comunity
of these nonks, causing abundant harvests in the country, and the
enriching rains to come in season, wthout the occurrence of any
calamties, so that the nmonks enjoy their repose and ease. In
gratitude for its kindness, they have made for it a dragon-house, wth
a carpet for it to sit on, and appointed for it a diet of blessing,

whi ch they present for its nourishment. Every day they set apart three
of their nunber to go to its house, and eat there. Wenever the sunmer
retreat is ended, the dragon strai ghtway changes its form and appears
as a small snake,[18] with white spots at the side of its ears. As
soon as the nonks recognise it, they fill a copper vessel with cream
into which they put the creature, and then carry it round fromthe one
who has the highest seat (at their tables) to himwho has the | ownest,
when it appears as if saluting them Wen it has been taken round,

i Mmediately it disappeared; and every year it thus cones forth once.
The country is very productive, and the people are prosperous, and
happy beyond conpari son. Wen people of other countries conme to it,
they are exceedingly attentive to themall, and supply themw th what
t hey need.

Fifty yojanas north-west fromthe nonastery there is another, called
"The Great Heap."[19] Great Heap was the name of a w cked denon, who
was converted by Buddha, and men subsequently at this place reared a
vi hara. Wien it was being made over to an Arhat by pouring water on
hi s hands,[20] sone drops fell on the ground. They are still on the
spot, and however they may be brushed away and renoved, they continue
to be visible, and cannot be nmade to di sappear

At this place there is also a tope to Buddha, where a good spirit
constantly keeps (all about it) swept and watered, w thout any | abour
of man being required. A king of corrupt views once said, "Since you
are able to do this, I will lead a multitude of troops and reside
there till the dirt and filth has increased and accunul ated, and (see)
whet her you can cleanse it away or not." The spirit thereupon raised a
great wind, which blew (the filth away), and nade the place pure.

At this place there are a hundred snall topes, at which a man nay keep
counting a whole day w thout being able to know (their exact nunber).
If he be firmy bent on knowing it, he will place a man by the side of
each tope. Wen this is done, proceeding to count the nunber of nen,
whet her they be many or few, he will not get to know (the nunber).[21]

There is a nonastery, containing perhaps 600 or 700 nonks, in which
there is a place where a Pratyeka Buddha used to take his food. The

ni rvana ground (where he was burned[22] after death) is as large as

a carriage wheel; and while grass grows all around, on this spot there
is none. The ground al so where he dried his cl othes produces no grass,
but the inpression of them where they lay on it, continues to the
present day.

NOTES

[1] The nane is still remaining in Sankassam a village forty-five
m | es northwest of Canouge, lat. 27d 3s N., lon. 79d 50s E

[2] The heaven of Indra or Sakya, neaning "the heaven of thirty-three

cl asses,"” a name whi ch has been explained both historically and

nmyt hol ogi cally. "The description of it," says Eitel, p. 148, "tallies

in all respects with the Svarga of Brahmanic nythology. It is situated
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bet ween the four peaks of the Meru, and consists of thirty-two cities
of devas, eight one each of the four corners of the nmountain. Indra's
capital of Bellevue is in the centre. There he is enthroned, with a

t housand heads and a thousand eyes, and four arns grasping the vajra,
with his wife and 119,000 concubi nes. There he receives the nmonthly
reports of the four Maharajas, concerning the progress of good and
evil inthe world," &c. &c.

[ 3] Buddha's nother, Maya and Mahamaya, the /nmater immuacul ata/ of the
Buddhi sts, died seven days after his birth. Eitel says, "Reborn in
Tushita, she was visited there by her son and converted." The Tushita
heaven was a nore likely place to find her than the Trayastrinsas; but
was the forner a part of the latter? Hardy gives a | ong account of
Buddha's visit to the Trayastrinmsas (M B., pp. 298-302), which he
calls Tawutisa, and speaks of his nother (Matru) in it, who had now
become a deva by the changi ng of her sex.

[4] Compare the account of the Arhat's conveyance of the artist to the
Tushita heaven in chap. v. The first expression here is nore
conpr ehensi ve.

[5] Anuruddha was a first cousin of Sakyamuni, being the son of his
uncle Anritodana. He is often mentioned in the account we have of
Buddha's | ast nonents. H s special gift was the divyachakshus or
"heavenly eye," the first of the six abhijnas or "supernatura
talents,"” the faculty of conprehending in one instantaneous view, or
by intuition, all beings in all worlds. "He could see," says Hardy, M
B., p. 232, "all things in 100,000 sakvalas as plainly as a mustard
seed held in the hand."

[6] Eitel gives the name U pala with the sane Chi nese phonetisation as
in the text, but not as the name of any bhi kshuni. The Sanskrit word,

however, is explained by "blue lotus flowers;" and Hsuan-chwang calls

her the nun "Lotus-flower colour ({.} {.} {.});"--the sane as Hardy's

Upul wan and Uppal awar na.

[7] Perhaps we should read here "to see Buddha," and then ascribe the
transformation to the nun herself. It depends on the punctuation which
view we adopt; and in the structure of the passage, there is nothing
to indicate that the stop should be nade before or after "Buddha." And
the one view is as reasonable, or rather as unreasonable, as the

ot her.

[8] "A holy king who turns the wheel ;" that is, the mlitary conqueror
and nonarch of the whole or part of a universe. "The synbol," says
Eitel (p. 142) "of such a king is the chakra or wheel, for when he
ascends the throne, a chakra falls from heaven, indicating by its
material (gold, silver, copper, or iron) the extent and character of
his reign. The office, however, of the highest Chakravartti, who hurls
hi s wheel among his enemes, is inferior to the peaceful mssion of a
Buddha, who meekly turns the wheel of the Law, and conquers every

uni verse by his teaching."

[9] This was Brahma, the first person of the Brahmanical Trinmurti,
adopt ed by Buddhi sm but placed in an inferior position, and surpassed
by every Buddhi st saint who attains to bodhi

[10] A common nane for the earth bel ow, where, on digging, water is
f ound.

[11] The height is given as thirty chow, the chow being the distance
fromthe elbow to the finger-tip, which is variously estimated.
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[12] A note of M. Beal says on this:--"General Cunni ngham who
visited the spot (1862), found a pillar, evidently of the age of
Asoka, with a well-carved el ephant on the top, which, however, was
mnus trunk and tail. He supposes this to be the pillar seen by
Fa- hi en, who mistook the top of it for alion. It is possible such a
nm st ake may have been made, as in the account of one of the pillars at
Sravasti, Fa-hien says an ox formed the capital, whilst Hsuan-chwang
calls it an el ephant (P. 19, Arch. Survey)."

[13] That is, in niches on the sides. The pillar or columm nust have
been square.

[14] Equivalent to "all through."

[15] Has al ways been translated "heretical teachers;" but | eschew the
ternms /heresy/ and /heretical/. The parties would not be Buddhists of

any creed or school, but Brahmans or of sone other false doctrine, as

Fa- hi en deened it. The Chinese term nmeans "outside" or "foreign;"--in

Pali, anna-titthiya,="those bel onging to another school ."

[16] These three predecessors of Sakyamuni were the three Buddhas of
t he present or Maha-bhadra Kal pa, of which he was the fourth, and
Maitreya is to be the fifth and last. They were: (1) Krakuchanda

(Pali, Kakusanda), "he who readily solves all doubts;" a scion of the
Kasyapa famly. Human life reached in his time 40,000 years, and so
many persons were converted by him (2) Kanakamuni (Pali, Konaganana),

"body radiant with the col our of pure gold;" of the same fanmily. Human
life reached in his time 30,000 years, and so many persons were
converted by him (3) Kasyapa (Pali, Kassapa), "swallower of |ight."
Humman life reached in his time 20,000 years, and so many persons were
converted by him See Eitel, under the several nanes; Hardy's M B.

pp. 95-97; and Davids' "Buddhist Birth Stories," p. 51

[17] That is, walked in neditation. Such places are called Chankramana
(Pali, Chankanmm); pronenades or corridors connected with a nonastery,
made sonetinmes with costly stones, for the purpose of peripatetic

nmedi tation. The "sitting" would be not because of weariness or for
rest, but for neditation. E. H, p. 144.

[18] The character in my Corean copy is {.}, which nmust be a m stake
for the {.} of the Chinese editions. O herw se, the neani ng woul d be
"a smal|l nmedusa.”

[19] The reading here seens to nme a great inprovement on that of the
Chi nese editions, which nmeans "Fire Limt." Buddha, it is said, {.}
converted this denon, which Chinese character Beal rendered at first
by "in one of his incarnations;" and in his revised version he has
"hinmsel f." The difference between Fa-hien's usage of {.} and {.}

t hroughout his narrative is quite marked. {.} always refers to the
doi ngs of Sakyanuni; {.}, "formerly,"” is often used of him and others
in the sense of "in a former age or birth."

[20] See Hardy, M B., p. 194:--"As a token of the giving over of the
garden, the king poured water upon the hands of Buddha; and fromthis
time it becane one of the principal residences of the sage."

[21] This would seemto be absurd; but the witer evidently intended
to convey the idea that there was sonethi ng nysterious about the
nunber of the topes.

[22] This seens to be the neaning. The bodi es of the nonks are al
burned. Hardy's E. M, pp. 322-324.
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CHAPTER XVI |
KANYAKUBJA, OR CANCUGE. BUDDHA' S PREACHI NG

Fa-hien stayed at the Dragon vihara till after the sumer retreat,[1]
and then, travelling to the south-east for seven yojanas, he arrived
at the city of Kanyakubja,[2] lying along the Ganges.[3] There are two
nmonasteries in it, the inmates of which are students of the hinayana.
At a distance fromthe city of six or seven le, on the west, on the
northern bank of the Ganges, is a place where Buddha preached the Law
to his disciples. It has been handed down that his subjects of

di scourse were such as "The bitterness and vanity (of life) as

i mper manent and uncertain,” and that "The body is as a bubble or foam
on the water." At this spot a tope was erected, and still exists.

Havi ng crossed the Ganges, and gone south for three yojanas, (the
travellers) arrived at a village named A-le,[4] containing pl aces
wher e Buddha preached the Law, where he sat, and where he wal ked, at
all of which topes have been built.

NOTES
[1] We are now, probably, in 405.

[2] Canouge, the latitude and | ongitude of which have been given in a
previous note. The Sanskrit name nmeans "the city of hunpbacked

mai dens;" with reference to the | egend of the hundred daughters of
ki ng Brahma-datta, who were nmade deformed by the curse of the rish
Maha-vri ksha, whose overtures they had refused. E. H, p. 51

[3] Ganga, explained by "Bl essed water," and "Cone from heaven to

earth."

[4] This village (the Chinese editions read "forest") has hardly been
clearly identified.

CHAPTER XI X
SHA- CHE. LEGEND OF BUDDHA' S DANTA- KASHTHA.

Going on fromthis to the south-east for three yojanas, they cane to

t he great ki ngdom of Sha-che.[1] As you go out of the city of Sha-che
by the southern gate, on the east of the road (is the place) where
Buddha, after he had chewed his willow branch,[2] stuck it in the
ground, when it forthwith grew up seven cubits, (at which height it
remai ned) neither increasing nor dimnishing. The Brahmans with their
contrary doctrines[3] becane angry and jeal ous. Sonetimes they cut the
tree down, sonetines they plucked it up, and cast it to a distance,

but it grew again on the sanme spot as at first. Here also is the place
where the four Buddhas wal ked and sat, and at which a tope was built
that is still existing.

NOTES

[1] Sha-che shoul d probably be Sha-khe, naking Cunni ngham s
identification of the nane with the present Saket still nore likely.
The change of {.} into {.} is slight; and, indeed, the Khang-hsi
dictionary thinks the two characters should be but one and the sane.
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[2] This was, no doubt, what was called the danta-kashtha, or "dental
wood, " nostly a bit of the /ficus Indicus/ or banyan tree, which the
nmonk chews every norning to cleanse his teeth, and for the purpose of
heal th generally. The Chinese, not having the banyan, have used, or at
| east Fa-hien used, Yang ({.}, the general nane for the wll ow)
instead of it.

[3] Are two cl asses of opponents, or only one, intended here, so that
we should read "all the unbelievers and Brahmans," or "heretics and
Brahmans?" | think the Brahnmans were al so "the unbelievers" and
"heretics," having {.} {.}, views and ways outside of, and opposed to,
Buddha' s.

CHAPTER XX

KOSALA AND SRAVASTI. THE JETAVANA VI HARA AND OTHER MEMORI ALS AND
LEGENDS OF BUDDHA. SYMPATHY OF THE MONKS W TH THE PI LGRI M5

Going on fromthis to the south, for eight yojanas, (the travellers)
cane to the city of Sravasti[1l] in the ki ngdom of Kosala,[2] in which
the inhabitants were few and far between, amounting in all (only) to a
few nore than two hundred fanmilies; the city where king Prasenajit[3]
rul ed, and the place of the old vihara of Mha-prajapti;[4] of the
wel |l and walls of (the house of) the (Vaisya) head Sudatta;[5] and
where the Angulinmal ya[ 6] became an Arhat, and his body was
(afterwards) burned on his attaining to pari-nirvana. At all these

pl aces topes were subsequently erected, which are still existing in
the city. The Brahmans, with their contrary doctrine, becanme full of
hatred and envy in their hearts, and wi shed to destroy them but there
cane fromthe heavens such a storm of crashing thunder and fl ashing
lightning that they were not able in the end to effect their purpose.

As you go out fromthe city by the south gate, and 1,200 paces from
it, the (Vaisya) head Sudatta built a vihara, facing the south; and
when the door was open, on each side of it there was a stone pillar
with the figure of a wheel on the top of that on the left, and the
figure of an ox on the top of that on the right. On the left and right
of the building the ponds of water clear and pure, the thickets of
trees always luxuriant, and the numerous flowers of various hues,
constituted a lovely scene, the whole formng what is called the

Jet avana vi hara. [ 7]

When Buddha went up to the Trayastrinsas heaven,[8] and preached the
Law for the benefit of his nother, (after he had been absent for)

ni nety days, Prasenajit, longing to see him caused an inage of himto
be carved in Gosirsha Chandana wood,[9] and put in the place where he
usual |y sat. Wen Buddha on his return entered the vihara, Buddha said
toit, "Return to your seat. After | have attained to pari-nirvana,
you will serve as a pattern to the four classes of ny disciples,"[10]
and on this the image returned to its seat. This was the very first of
all the imges (of Buddha), and that which nmen subsequently copied.
Buddha then renoved, and dwelt in a small vihara on the south side (of
the other), a different place fromthat containing the inmage, and
twenty paces distant fromit.

The Jetavana vi hara was originally of seven storeys. The kings and
peopl e of the countries around vied with one another in their

of ferings, hanging up about it silken streamers and canopi es,
scattering flowers, burning incense, and lighting | anps, so as to nake
the night as bright as the day. This they did day after day wi thout
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ceasing. (It happened that) a rat, carrying inits mouth the wick of a
| anp, set one of the streaners or canopies on fire, which caught the
vi hara, and the seven storeys were all consunmed. The kings, with their
of ficers and people, were all very sad and di stressed, supposing that

t he sandal -wood i nage had been burned; but lo! after four or five
days, when the door of a small vihara on the east was opened, there
was i medi ately seen the original inmage. They were all greatly

rejoi ced, and co-operated in restoring the vihara. Wen they had
succeeded in conpleting two storeys, they renoved the i mage back to
its former place

When Fa-hien and Tao-ching first arrived at the Jetavana nonastery,
and t hought how the Worl d- honoured one had formerly resided there for
twenty-five years, painful reflections arose in their mnds. Born in a
border-land, along with their |ike-nmnded friends, they had travelled
t hrough so many ki ngdons; sone of those friends had returned (to their
own | and), and sonme had (died), proving the inpermanence and
uncertainty of life; and to-day they saw the place where Buddha had
lived now unoccupi ed by him They were nelancholy through their pain
of heart, and the crowd of npnks canme out, and asked them from what

ki ngdom t hey were conme. "W are cone," they replied, "fromthe | and of
Han." "Strange," said the nonks with a sigh, "that men of a border
country should be able to cone here in search of our Law" Then they
said to one another, "During all the time that we, preceptors and
nmonks, [ 11] have succeeded to one another, we have never seen nen of
Han, followers of our system arrive here."

Four le to the north-west of the vihara there is a grove called "The
Getting of Eyes." Formerly there were five hundred blind nmen, who
lived here in order that they m ght be near the vihara.[12] Buddha
preached his Law to them and they all got back their eyesight. Ful

of joy, they stuck their staves in the earth, and with their heads and
faces on the ground, did reverence. The staves i medi ately began to
grow, and they grew to be great. People made much of them and no one
dared to cut them down, so that they cane to forma grove. It was in
this way that it got its name, and nost of the Jetavana nonks, after
they had taken their midday neal, went to the grove, and sat there in
nmedi tation

Six or seven le north-east fromthe Jetavana, nother Vai sakha[ 13]
built another vihara, to which she invited Buddha and his nonks, and
which is still existing.

To each of the great residences for nonks at the Jetavana vihara there
were two gates, one facing the east and the other facing the north.
The park (containing the whole) was the space of ground which the

(Vai sya) head Sudatta purchased by covering it with gold coins. The

vi hara was exactly in the centre. Here Buddha lived for a longer tine
than at any other place, preaching his Law and converting nen. At the
pl aces where he wal ked and sat they al so (subsequently) reared topes,
each having its particular nane; and here was the place where
Sundari[14] nurdered a person and then fal sely charged Buddha (with
the crime). Qutside the east gate of the Jetavana, at a distance of
seventy paces to the north, on the west of the road, Buddha held a

di scussion with the (advocates of the) ninety-six schemes of erroneous
doctrine, when the king and his great officers, the househol ders, and
people were all assenbled in crowds to hear it. Then a woman bel ongi ng
to one of the erroneous systems, by nanme Chanchamana, [ 15] pronpted by
the envious hatred in her heart, and having put on (extra) clothes in
front of her person, so as to give her the appearance of being wth
child, falsely accused Buddha before all the assenbly of having acted
unlawfully (towards her). On this, Sakra, Ruler of Devas, changed

hi nsel f and some devas into white mice, which bit through the strings
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about her waist; and when this was done, the (extra) clothes which she
wore dropt down on the ground. The earth at the sanme time was rent,
and she went (down) alive into hell.[16] (This) also is the place
where Devadatta,[17] trying with enpoi soned claws to injure Buddha,
went down alive into hell. Men subsequently set up marks to

di stingui sh where both these events took pl ace.

Further, at the place where the discussion took place, they reared a
vi hara rather nore than sixty cubits high, having in it an i mge of
Buddha in a sitting posture. On the east of the road there was a

deval aya[ 18] of (one of) the contrary systens, called "The Shadow
Covered," right opposite the vihara on the place of discussion, with
(only) the road between them and also rather nmore than sixty cubits
hi gh. The reason why it was called "The Shadow Covered" was this:--
Wien the sun was in the west, the shadow of the vihara of the Wrld-
honoured one fell on the deval aya of a contrary systeny but when the
sun was in the east, the shadow of that deval aya was diverted to the
north, and never fell on the vihara of Buddha. The mal -believers

regul arly enployed nen to watch their deval aya, to sweep and water

(all about it), to burn incense, light the | anps, and present

of ferings; but in the nmorning the | anps were found to have been
suddenly renoved, and in the vihara of Buddha. The Brahmans were

i ndi gnant, and said, "Those Sramanas take out |anps and use them for
their own service of Buddha, but we will not stop our service for
you!"[19] On that night the Brahmans thensel ves kept watch, when they
saw t he deva spirits which they served take the |lanmps and go three
times round the vihara of Buddha and present offerings. After this

m nistration to Buddha they suddenly di sappeared. The Brahmans

t her eupon knowi ng how great was the spiritual power of Buddha,
forthwith left their famlies, and becanme nonks.[20] It has been
handed down, that, near the time when these things occurred, around
the Jetavana vi hara there were ni nety-eight nonasteries, in all of

whi ch there were nmonks residing, excepting only in one place which was
vacant. In this Mddle Kingdonf21] there are ninety-six[21] sorts of
vi ews, erroneous and different fromour system all of which recognise
this world and the future worl d[22] (and the connexi on between thenj.
Each had its multitude of followers, and they all beg their food: only
they do not carry the al ms-bow . They al so, noreover, seek (to
acquire) the blessing (of good deeds) on unfrequented ways, setting up
on the road-side houses of charity, where roons, couches, beds, and
food and drink are supplied to travellers, and al so to nonks, com ng
and going as guests, the only difference being in the time (for which
t hose parties remain).

There are al so conpanies of the followers of Devadatta still existing.
They regul arly make offerings to the three previous Buddhas, but not
to Sakyamuni Buddha.

Four le south-east fromthe city of Sravasti, a tope has been erected
at the place where the Wrl d- honoured one encountered ki ng

Vi rudhaha, [ 23] when he wi shed to attack the ki ngdom of Shay-e,[23] and
took his stand before himat the side of the road.[24]

NOTES

[1] I'n Singhal ese, Sewet; here evidently the capital of Kosala. It is
pl aced by Cunni ngham ( Archaeol ogi cal Survey) on the south bank of the
Rapti, about fifty-eight niles north of Ayodya or Qude. There are
still the ruins of a great town, the nane being Sahet Mahat. It was in
this town, or in its neighbourhood, that Sakyanuni spent nany years of
his life after he becane Buddha.

[2] There were two Indian kingdons of this nane, a southern and a
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northern. This was the northern, a part of the present Qudh.

[3] I'n Singhal ese, Pase-nadi, meaning "leader of the victorious arny."
He was one of the earliest converts and chief patrons of Sakyanuni .
Eitel calls him(p. 95) one of the originators of Buddhi st idolatory,
because of the statue which is mentioned in this chapter. See Hardy's
M B., pp. 283, 284, et al

[4] Explained by "Path of Love," and "Lord of Life." Prajapati was
aunt and nurse of Sakyanuni, the first woman admtted to the nonkhood,
and the first superior of the first Buddhistic convent. She is yet to
becone a Buddha.

[5] Sudatta, neaning "al nsgiver," was the original name of Anatha-

pi ndi ka (or Pindada), a wealthy househol der, or Vaisya head, of
Sravasti, fanous for his liberality (Hardy, Anepidu). O his old
house, only the well and walls remained at the time of Fa-hien's visit
to Sravasti.

[6] The Angulinmalya were a sect or set of Sivaitic fanatics, who nmade
assassination a religious act. The one of them here nmentioned had
joined them by the force of circunstances. Being converted by Buddha,
he becanme a nonk; but when it is said in the text that he "got the

Tao," or doctrine, | think that expression inplies nore than his
conversion, and is equivalent to his becomng an Arhat. His name in
Pali is Angulimala. That he did become an Arhat is clear fromhis

aut obi ogr aphi cal poemin the "Songs of the Theras."

[7] Eitel (p. 37) says:--"A noted vihara in the suburbs of Sravasti,
erected in a park which Anat ha-pi ndi ka bought of prince Jeta, the son
of Prasenajit. Sakyanuni made this place his favourite residence for
many years. Mbst of the Sutras (authentic and supposititious) date
fromthis spot."

[8] See chapter xvii
[9] See chapter xiii.

[10] Arya, meaning "honourable," "venerable," is atitle given only to
t hose who have mastered the four spiritual truths:--(1) that "msery”
is a necessary condition of all sentient existence; this is duhkha:

(2) that the "accunul ation" of misery is caused by the passions; this
i s sanudaya: (3) that the "extinction" of passion is possible; this is
nirodha: and (4) that the "path" | eads to the extinction of passion
which is marga. According to their attai nment of these truths, the
Aryas, or followers of Buddha, are distinguished into four classes,--
Sr ot apannas, Sakridagam ns, Anagami ns, and Arhats. E. H, p. 14.

[11] This is the first time that Fa-hien enploys the name Ho-shang {.}
{-}, which is now popularly used in China for all Buddhist nonks

wi t hout distinction of rank or office. It is the representative of the
Sanskrit term Upadhyaya, "explained," says Eitel (p. 155) by "a

sel f-taught teacher," or by "he who knows what is sinful and what is
not sinful,” with the note, "In India the vernacular of this termis
{-} {-} (? munshee [? Bronze]); in Kustana and Kashgar they say {.}
{-} (hwa-shay); and fromthe latter termare derived the Chinese
synonyns, {.} {.} (ho-shay) and {.} {.} (ho-shang)." The Indian term
was originally a designation for those who teach only a part of the
Vedas, the Vedangas. Adopted by Buddhists of Central Asia, it was nade
to signify the priests of the older ritual, in distinction fromthe
Lamas. In China it has been used first as a synonymfor {.} {.}, nobnks
engaged i n popul ar teaching (teachers of the Law), in distinction from
{-} {.}, disciplinists, and {.} {.}, contenplative phil osophers
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(rmeditationists); then it was used to designate the abbots of
nmonasteries. But it is now popularly applied to all Buddhi st nonks. In
the text there seenms to be inplied sonme distinction between the
"teachers” and the "ho-shang;"--probably, the Pali Akariya and
Upagghaya; see Sacred Books of the East, vol. xiii, Vinaya Texts, pp
178, 179.

[12] It might be added, "as depending on it," in order to bring out
the full neaning of the {.} in the text. If | recollect aright, the
hel p of the police had to be called in at Hong Kong in its early
years, to keep the approaches to the Cathedral free fromthe nunber of
beggars, who squatted down there during service, hoping that the
hearers woul d cone out with softened hearts, and di sposed to be
charitable. I found the popular tutelary tenples in Peking and ot her
pl aces, and the path up Mount T ai in Shan-lung simlarly frequented.

[13] The wi fe of Anatha-pindi ka, and who becane "not her superior" of
many nunneries. See her history in M B., pp. 220-227. | amsurprised
it does not end with the statement that she is to becone a Buddha.

[14] See E. H., p. 136. Hsuan-chwang does not give the name of this
nmurderer; see in Julien's "Vie et Voyages de Hi ouen-thsang," p. 125, --
"a heretical Brahman killed a woman and cal umi at ed Buddha." See al so
the fuller account in Beal's "Records of Western Countries," pp. 7, 8,
where the nmurder is conmitted by several Brahmacharins. In this
passage Beal nmkes Sundari to be the name of the murdered person (a
harlot). But the text cannot be so construed.

[15] Eitel (p. 144) calls her Chancha; in Singhal ese, Chinchi. See the
story about her, M B., pp. 275-277.

[16] "Earth's prison," or "one of Earth's prisons.” It was the Avich
naraka to which she went, the |last of the eight hot prisons, where the
culprits die, and are born again in uninterrupted succession (such
bei ng the neani ng of Avichi), though not w thout hope of fina
redenption. E. H p. 21

[17] Devadatta was brother of Ananda, and a near relative therefore of
Sakyamuni . He was the deadly enemy, however, of the latter. He had
becone so in an earlier state of existence, and the hatred continued
in every successive birth, through which they reappeared in the world.
See the accounts of him and of his various devices agai nst Buddha,
and his own destruction at the last, in M B., pp. 315-321, 326-330;
and still better, in the Sacred Books of the East, vol. xx, Vinaya
Texts, pp. 233-265. For the particular attenpt referred to in the
text, see "The Life of the Buddha," p. 107. Wen he was engul phed, and
the flames were around him he cried out to Buddha to save him and we
are told that he is expected yet to appear as a Buddha under the nane
of Devaraja, in a universe called Deva-soppana. E. H, p. 39.

[18] "A devalaya ({.} {.} or {.} {.}), a place in which a deva is

wor shi pped, --a general name for all Brahmanical tenples" (Eitel, p.
30). We read in the Khang-hsi dictionary under {.}, that when Kasyapa
Mat anga came to the Western Regions, with his Classics or Sutras, he
was | odged in the Court of State-Cerenonial, and that afterwards there
was built for him"The Court of the Wiite-horse" ({.} {.} {.}), and in
consequence the nane of Sze {.} cane to be given to all Buddhistic
tenmpl es. Fa-hien, however, applies this termonly to Brahnmanica

t enpl es.

[19] Their speech was sonewhat unconnected, but natural enough in the
ci rcunmst ances. Conpare the whole account with the narrative in
Samuel v. about the Ark and Dagon, that "tw ce-battered god of
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Pal estine. "

[20] "Entered the doctrine or path." Three stages in the Buddhistic
life are indicated by Fa-hien:--"entering it," as here, by becon ng
monks ({.} {.}); "getting it," by becom ng Arhats ({.} {.}); and
"conpleting it," by beconing Buddha ({.} {.}).

[21] It is not quite clear whether the author had in mnd here Centra
India as a whole, which I think he had, or only Kosala, the part of it
where he then was. In the ol der teaching, there were only thirty-two
sects, but there nmay have been three subdivisions of each. See Rhys
Davi ds' "Buddhism" pp. 98, 99.

[22] This nention of "the future world" is an inportant difference

bet ween the Corean and Chinese texts. The want of it in the latter has
been a stunbling-block in the way of all previous translators. Renusat
says in a note that "the heretics linmted thensel ves to speak of the
duties of man in his actual life w thout connecting it by the notion
that the netenpsychosis with the anterior periods of existence through
whi ch he had passed."” But this is just the opposite of what Fa-hien's
nmeani ng was, according to our Corean text. The notion of "the

nmet enmpsychosi s" was just that in which all the ninety-six erroneous
systens agreed anong thensel ves and with Buddhism |f he had w shed to
say what the French sinol ogue thinks he does say, noreover, he would
probably have witten {.} {.} {.} {.} {.}. Let me add, however, that

t he connexi on whi ch Buddhi sm hol ds between the past world (including
the present) and the future is not that of a metenpsychosis, or
transmgration of souls, for it does not appear to admit any separate
exi stence of the soul. Adhering to its own phraseol ogy of "the wheel, k"
I would call its doctrine that of "The Transrotation of Births." See
Rhys Davids' third Hibbert Lecture.

[23] O, nore according to the phonetisation of the text, Vaidurya. He
was ki ng of Kosala, the son and successor of Prasenajit, and the
destroyer of Kapilavastu, the city of the Sakya famly. H's hostility
to the Sakyas is sufficiently established, and it may be considered as
certain that the nanme Shay-e, which, according to Julien's "Methode,"
p. 89, may be read Chia-e, is the sane as Kia-e ({.} {.}), one of the
phoneti sati ons of Kapilavastu, as given by Eitel

[24] This would be the interviewin the "Life of the Buddha" in
Trubner's Oriental Series, p. 116, when Virudhaha on his march found
Buddha under an ol d sakotato tree. It afforded hi mno shade; but he
told the king that the thought of the danger of "his relatives and

ki ndred made it shady." The king was noved to synpathy for the tineg,
and went back to Sravasti; but the destruction of Kapilavastu was only
post poned for a short space, and Buddha hinsel f acknow edged it to be
inevitable in the connexion of cause and effect.

CHAPTER XX
THE THREE PREDECESSORS OF SAKYAMUNI | N THE BUDDHASH P

Fifty le to the west of the city bring (the traveller) to a town naned
Too-wei,[1] the birthplace of Kasyapa Buddha.[1] At the place where he
and his father net,[2] and at that where he attained to pari-nirvana,
topes were erected. Over the entire relic of the whole body of him

t he Kasyapa Tathagata,[3] a great tope was al so erected.

Goi ng on south-east fromthe city of Sravasti for twelve yojanas, (the
travellers) cane to a town named Na-pei-kea,[4] the birthplace of
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Krakuchanda Buddha. At the place where he and his father net, and at
that where he attained to pari-nirvana, topes were erected. Going
north fromhere Il ess than a yojana, they cane to a town which had been
the birthplace of Kanakamuni Buddha. At the place where he and his
father met, and where he attained to pari-nirvana, topes were erected.

NOTES

[1] Identified, as Beal says, by Cunninghamw th Tadwa, a vill age nine
mles to the west of Sahara-mahat. The birthplace of Kasyapa Buddha is
general |y thought to have been Benares. According to a cal cul ation of
Rermusat, fromhis birth to A D. 1832 there were 1,992, 859 years!

[2] It seens to be necessary to have a neeting between every Buddha
and his father. One at least is ascribed to Sakyamuni and his father
(real or supposed) Suddhodana.

[3] This is the highest epithet given to every supreme Buddha; in
Chinese {.} {.}, meaning, as Eitel, p. 147 says, "/Sic profectus

sum ." It is equivalent to "Rightful Buddha, the true successor in the
Supreme Buddha Line." Hardy concludes his account of the Kasyapa
Buddha (M B., p. 97) with the follow ng sentence:--"After his body
was burnt, the bones still remained in their usual position

presenting the appearance of a perfect skeleton; and the whole of the
i nhabi tants of Janbudvi pa, assenbling together, erected a dagoba over
his relics one yojana in height!"

[4] Na-pei-kea or Nabhiga is not mentioned el sewhere. Eitel says this
Buddha was born at the city of Gan-ho ({.} {.} {.}) and Hardy gives
his birthplace as Mekhala. It may be possible, by neans of Sanskrit,
to reconcile these statenents.

CHAPTER XXl |

KAPI LAVASTU. | TS DESOLATI ON. LEGENDS OF BUDDHA' S BI RTH
AND OTHER | NCI DENTS | N CONNEXION WTH I T.

Less than a yojana to the east fromthis brought themto the city of
Kapi l avastu;[1] but in it there was neither king nor people. Al was
mound and desol ation. O inhabitants there were only sonme nonks and a
score or two of families of the comon people. At the spot where stood
the ol d pal ace of king Suddhodana[ 2] there have been made inmages of
the prince (his eldest son) and his nother;[3] and at the places where
t hat son appeared nmounted on a white el ephant when he entered his

nmot her's wonb, [4] and where he turned his carriage round on seeing the
sick man after he had gone out of the city by the eastern gate,[5]
topes have been erected. The places (were al so pointed out)[6] where
(the rishi) A-e[7] inspected the marks (of Buddhaship on the body) of
t he heir-apparent (when an infant); where, when he was in conpany wth
Nanda and ot hers, on the el ephant being struck down and drawn to one
side, he tossed it away;[8] where he shot an arrow to the south-east,
and it went a distance of thirty le, then entering the ground and
maki ng a spring to cone forth, which nen subsequently fashioned into a
wel | fromwhich travellers m ght drink;[9] where, after he had
attained to Wsdom Buddha returned and saw the king, his father;[10]
where five hundred Sakyas quitted their fanmlies and did reverence to
Upali[11] while the earth shook and noved in six different ways; where
Buddha preached his Law to the devas, and the four deva kings and
others kept the four doors (of the hall), so that (even) the king, his
father, could not enter;[12] where Buddha sat under a nyagrodha tree,
which is still standing,[13] with his face to the east, and (his aunt)
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Maj a- praj apati presented himwi th a Sanghali;[14] and (where) king

Vai durya sl ew the seed of Sakya, and they all in dying becane
Srot apannas.[15] A tope was erected at this last place, which is stil
exi sting.

Several le north-east fromthe city was the king's field, where the
hei r - apparent sat under a tree, and | ooked at the ploughers.[16]

Fifty e east fromthe city was a garden, named Lunbini,[17] where the
gueen entered the pond and bathed. Having cone forth fromthe pond on
the northern bank, after (wal king) twenty paces, she lifted up her
hand, laid hold of a branch of a tree, and, with her face to the east,
gave birth to the heir-apparent.[18] Wen he fell to the ground, he

(i mredi at el y) wal ked seven paces. Two dragon-ki ngs (appeared) and
washed his body. At the place where they did so, there was i medi ately

formed a well, and fromit, as well as fromthe above pond, where (the
gueen) bathed,[19] the nonks (even) now constantly take the water, and
drink it.

There are four places of regular and fixed occurrence (in the history
of ) all Buddhas:--first, the place where they attained to perfect

W sdom (and becane Buddha); second, the place where they turned the
wheel of the Law,[20] third, the place where they preached the Law,

di scoursed of righteousness, and disconfited (the advocates of)
erroneous doctrines; and fourth, the place where they came down, after
going up to the Trayatrimsas heaven to preach the Law for the benefit
of their nmothers. Qther places in connexion with them becane

remar kabl e, according to the nanifestations which were made at them at
particul ar times.

The country of Kapilavastu is a great scene of enpty desol ation. The

i nhabitants are few and far between. On the roads people have to be on
their guard agai nst white el ephants[21] and |ions, and should not
travel incautiously.

NOTES

[1] Kapilavastu, "the city of beautiful virtue," was the birthplace of
Sakyamuni, but was destroyed, as intimated in the notes on | ast
chapter, during his lifetine. It was situated a short distance north-
west of the present Goruckpoor, lat. 26d 46s N., lon. 83d 19s E

Davi ds says (Manual, p. 25), "It was on the banks of the river Rohini
t he nodern Kohana, about 100 miles north-west of the city of Benares."

[2] The father, or supposed father, of Sakyamuni. He is here called
"the king white and pure"” ({.} {.} {.}). A nore conmon appellation is
"the king of pure rice" ({.} {.} {-});" but the character {.}, or
"rice," must be a nmistake for {.}, "Brahman," and the appellation=
"Pure Brahman king."

[3] The "eldest son," or "prince" was Sakyanmuni, and his nother had no

other son. For "his nother," see chap. xvii, note 3. She was a
daught er of Anjana or Anusakya, king of the neighbouring country of
Kol i, and Yasodhara, an aunt of Suddhodana. There appear to have been

various intermarri ages between the royal houses of Kapila and Kol i

[4] In "The Life of the Buddha," p. 15, we read that "Buddha was now
in the Tushita heaven, and knowing that his tinme was conme (the tine
for his last rebirth in the course of which he woul d becone Buddha),
he made t he necessary exam nations; and having deci ded that Maha- maya
was the right nother, in the mdnight watch he entered her wonb under
t he appearance of an el ephant.” See M B., pp. 140-143, and, stil
better, Rhys Davids' "Birth Stories," pp. 58-63.
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[5] In Hardy's M B., pp. 154, 155, we read, "As the prince
(Siddhartha, the first name given to Sakyanuni; see Eitel, under
Sarvart hasi ddha) was one day passing al ong, he saw a deva under the
appearance of a leper, full of sores, with a body |ike a water-vessel
and legs like the pestle for pounding rice; and when he | earned from
his charioteer what it was that he saw, be becane agitated, and
returned at once to the palace." See al so Rhys Davids' "Buddhism™" p
29.

[6] This is an addition of nmy own, instead of "There are al so topes
erected at the followi ng spots,” of forner translators. Fa-hien does
not say that there were nenorial topes at all these places.

[7] Asita; see Eitel, p. 15. He is called in Pali Kala Devala, and had
been a mnister of Suddhodana's father

[8] In "The Life of Buddha" we read that the Lichchhavis of Vaisal
had sent to the young prince a very fine el ephant; but when it was
near Kapilavastu, Devadatta, out of envy, killed it with a blow of his
fist. Nanda (not Ananda, but a hal f-brother of Siddhartha), com ng
that way, saw the carcase lying on the road, and pulled it on one
side; but the Bodhisattva, seeing it there, took it by the tail, and
tossed it over seven fences and ditches, when the force of its fal
made a great ditch. | suspect that the characters in the colum have
been di sarranged, and that we should read {.} {.} {.-} {.-}, {.} {.},
{-} {.}. Buddha, that is Siddhartha, was at this time only ten years
ol d.

[9] The young Sakyas were shooting when the prince thus surpassed them
all. He was then seventeen

[10] This was not the night when he finally fled from Kapi | avastu, and
as he was | eaving the pal ace, perceiving his sleeping father, and
said, "Father, though I love thee, yet a fear possesses nme, and | nmay
not stay;"--The Life of the Buddha, p. 25. Most probably it was that
related in M B., pp. 199-204. See "Buddhist Birth Stories," pp. 120-
127.

[11] They did this, | suppose, to show their humlity, for Upali was
only a Sudra by birth, and had been a barber; so fromthe first did
Buddhi sm assert its superiority to the conditions of rank and caste.
Upal i was distinguished by his know edge of the rules of discipline,
and praised on that account by Buddha. He was one of the three | eaders
of the first synod, and the principal conpiler of the original Vinaya
books.

[12] | have not net with the particulars of this preaching.

[13] Meaning, as explained in Chinese, "a tree without knots;" the
/ficus Indica/. See Rhys Davids' note, Manual, p. 39, where he says
that a branch of one of these trees was taken from Buddha Gaya to
Anur adhapura in Ceylon in the mddle of the third century B.C, and is
still growing there, the ol dest historical tree in the world.

[14] See chap. xiii, note 11. | have not met with the account of this
presentation. See the |ong account of Prajapati in M B., pp. 306-315.

[15] See chap. xx, note 10. The Srotapannas are the first class of
saints, who are not to be reborn in a |l ower sphere, but attain to
nirvana after having been reborn seven tinmes consecutively as nen or
devas. The Chinese editions state there were "1000" of the Sakya seed.
The general account is that they were 500, all naidens, who refused to
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take their place in king Vaidurya's harem and were in consequence
taken to a pond, and had their hands and feet cut off. There Buddha
cane to them had their wounds dressed, and preached to themthe Law
They died in the faith, and were reborn in the region of the four
Great Kings. Thence they came back and visited Buddha at Jetavana in
the night, and there they obtained the reward of Srotapanna. "The Life
of the Buddha," p. 121

[16] See the account of this event in M B., p. 150. The account of it
rem nds ne of the ploughing by the sovereign, which has been an
institution in China fromthe earliest tines. But there we have no
magi ¢ and no extravagance.

[17] "The place of Liberation;" see chap. xiii, note 7.

[18] See the accounts of this event in M B., pp. 145, 146; "The Life
of the Buddha," pp. 15, 16; and "Buddhist Birth Stories," p. 66.

[19] There is difficulty in construing the text of this |ast
statement. M. Beal had, no doubt inadvertently, onmitted it in his
first translation. In his revised version he gives for it, | cannot
say happily, "As well as at the pool, the water of which came down
from above for washing (the child)."

[20] See chap. xvii, note 8. See al so Davids' Manual, p. 45. The
latter says, that "to turn the wheel of the Law' means "to set rolling
the royal chariot wheel of a universal enpire of truth and

ri ght eousness;" but he admits that this is nore grandil oquent than the
phraseol ogy was in the ears of Buddhists. | prefer the words quoted
fromEitel in the note referred to. "They turned" is probably

equi valent to "They began to turn."

[21] Fa-hien does not say that he hinself saw any of these white

el ephants, nor does he speak of the lions as of any particul ar col our
W shall find by-and-by, in a note further on, that, to nmake them
appear nore terrible, they are spoken of as "black."

CHAPTER XXI I'|
RAMA, AND | TS TOPE

East from Buddha's birthplace, and at a distance of five yojanas,
there is a kingdomcalled Rama.[1] The king of this country, having
obt ai ned one portion of the relics of Buddha's body,[2] returned with
it and built over it a tope, named the Rama tope. By the side of it
there was a pool, and in the pool a dragon, which constantly kept

wat ch over (the tope), and presented offerings to it day and night.
When king Asoka came forth into the world, he wi shed to destroy the
ei ght topes (over the relics), and to build (instead of them 84,000
topes.[3] After he had thrown down the seven (others), he w shed next
to destroy this tope. But then the dragon showed itself, took the king
into its palace;[4] and when he had seen all the things provided for
offerings, it said to him "If you are able with your offerings to
exceed these, you can destroy the tope, and take it all away. | wll
not contend with you." The king, however, knew that such appliances
for offerings were not to be had anywhere in the world, and thereupon
returned (wi thout carrying out his purpose).

(Afterwards), the ground all about becane overgrown wth vegetation
and there was nobody to sprinkle and sweep (about the tope); but a
herd of el ephants canme regularly, which brought water with their
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trunks to water the ground, and various kinds of flowers and incense,
whi ch they presented at the tope. (Once) there cane fromone of the
ki ngdoms a devotee[5] to worship at the tope. Wien he encountered the
el ephants he was greatly al arnmed, and screened hinmsel f anong the
trees; but when he saw them go through with the offerings in the nost
proper manner, the thought filled himw th great sadness--that there
shoul d be no nonastery here, (the inmates of which) m ght serve the
tope, but the el ephants have to do the watering and sweepi ng.
Forthwith he gave up the great prohibitions (by which he was
bound),[6] and resuned the status of a Sramanera.[7] Wth his own
hands he cl eared away the grass and trees, put the place in good
order, and nmade it pure and clean. By the power of his exhortations,
he prevailed on the king of the country to forma residence for nobnks;
and when that was done, he becane head of the nonastery. At the
present day there are nmonks residing in it. This event is of recent
occurrence; but in all the succession fromthat time till now, there
has al ways been a Srananera head of the establishment.

NOTES
[1] Rama or Ramagramm, between Kapil avastu and Kusanagar a.

[2] See the account of the eightfold division of the relics of
Buddha's body in the Sacred Books of the East, vol. xi, Buddhi st
Suttas, pp. 133-136.

[3] The bones of the human body are supposed to consist of 84,000
atonms, and hence the | egend of Asoka's wish to build 84,000 topes, one
over each atom of Sakyanuni's skel eton

[4] Fa-hien, it appears to ne, intended his readers to understand that
t he naga-guardi an had a pal ace of his own, inside or underneath the
pool or tank.

[5] It stands out on the narrative as a whole that we have not here
"some pilgrims,"” but one devotee.

[6] What the "great prohibitions" which the devotee now gave up were
we cannot tell. Being what he was, a nonk of nore than ordinary
ascetical habits, he may have undertaken peculiar and difficult vows.

[7] The Sramanera, or in Chinese Shanei. See chap. xvi, note 19.

CHAPTER XXI V
VWHERE BUDDHA FI NALLY RENOUNCED THE WORLD, AND WHERE HE DI ED.

East from here four yojanas, there is the place where the heir-
apparent sent back Chandaka, with his white horse;[1] and there also a
tope was erected.

Four yojanas to the east fromthis, (the travellers) came to the
Charcoal tope,[2] where there is also a nonastery.

Goi ng on twel ve yojanas, still to the east, they came to the city of
Kusanagara,[3] on the north of which, between two trees,[4] on the
bank of the Nairanjana[5] river, is the place where the Wrl d-honoured
one, with his head to the north, attained to pari-nirvana (and died).
There al so are the places where Subhadra,[6] the last (of his
converts), attained to Wsdom (and becane an Arhat); where in his
coffin of gold they nade offerings to the Wrl d-honoured one for seven
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days,[7] where the Vajrapani |aid aside his golden club,[8] and where
the eight kings[9] divided the relics (of the burnt body):--at al

t hese pl aces were built topes and nonasteries, all of which are now
exi sting.

In the city the inhabitants are few and far between, conprising only
the fam lies belonging to the (different) societies of nobnks.

Going fromthis to the south-east for twelve yojanas, they cane to the
pl ace where the Lichchhavis[10] w shed to foll ow Buddha to (the place
of) his pari-nirvana, and where, when he would not listen to them and
they kept cleaving to him unwilling to go away, he nade to appear a

| arge and deep ditch which they could not cross over, and gave them
his al ms-bow, as a pledge of his regard, (thus) sending them back to
their famlies. There a stone pillar was erected with an account of
this event engraved upon it.

NOTES

[1] This was on the night when Sakyarmuni finally left his palace and
famly to fulfil the course to which he felt that he was called
Chandaka, in Pali Channa, was the prince's charioteer, and in synpathy
with him So also was the white horse Kant haka (Kant hakanam Asvaraj a),
whi ch neighed his delight till the devas heard him See M B., pp
158-161, and Davi ds' Manual, pp. 32, 33. According to "Buddhist Birth
Stories," p. 87, the noble horse never returned to the city, but died
of grief at being left by his master, to be reborn inmrediately in the
Trayastrinsas heaven as the deva Kant haka!

[2] Beal and G les call this the "Ashes" tope. | also would have
preferred to call it so; but the Chinese character is {.}, not {.}.
Rermusat has "la tour des charbons." It was over the place of Buddha's

crenmati on.

[3] In Pali Kusinara. It got its name fromthe Kusa grass (the /poa
cynosuroides/); and its ruins are still extant, near Kusiah, 180 N W
from Patna; "about," says Davids, "120 nmiles N.N. E. of Benares, and 80
m | es due east of Kapilavastu."

[4] The Sala tree, the /Shorea robusta/, which yields the fanous teak
wood.

[5] Confounded, according to Eitel, even by Hsuan-chwang, with the
H ranyavati, which flows past the city on the south.

[6] A Brahman of Benares, said to have been 120 years old, who canme to
| earn from Buddha the very night he died. Ananda woul d have repul sed
him but Buddha ordered himto be introduced; and then putting aside

t he i ngeni ous but uni nmportant question which he propounded, preached
to himthe Law. The Brahman was converted and attained at once to
Arhatship. Eitel says that he attained to nirvana a few nmonments before
Sakyamuni ; but see the full account of himand his conversion in
"Buddhi st Suttas," p. 103-110.

[7] Thus treating the dead Buddha as if he had been a Chakravartti
king. Hardy's M B., p. 347, says:--"For the place of cremation, the
princes (of Kusinara) offered their own coronation-hall, which was
decorated with the utnost magnificence, and the body was deposited in
a gol den sarcophagus." See the account of a cremation which Fa-hien
wi t nessed in Ceylon, chap. xxxiX.

[8] The nane Vajrapani is explained as "he who holds in his hand the
di anond club (or pestle=sceptre),"” which is one of the many names of
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Indra or Sakra. He therefore, that great protector of Buddhism would
seemto be intended here; but the difficulty with me is that neither
in Hardy nor Rockhill, nor any other witer, have | nmet with any
mani festati on of hinmself made by Indra on this occasion. The princes
of Kusanagara were called mallas, "strong or nmighty heroes;" so al so
were those of Pava and Vaisali; and a question arises whether the

| anguage may not refer to some story which Fa-hien had heard, - -
somet hing which they did on this great occasion. Vajrapani is also
expl ai ned as neani ng "the di anond m ghty hero;" but the epithet of
"di anond"” is not so applicable to themas to Indra. The cl ause may
hereafter obtain nore el ucidation

[9] OF Kusanagara, Pava, Vaisali, and other kingdons. Kings, princes,
br ahmans, - -each wanted the whole relic; but they agreed to an
eightfold division at the suggestion of the brahman Drona.

[10] These "strong heroes" were the chiefs of Vaisali, a kingdom and
city, with an oligarchical constitution. They enbraced Buddhi smearly,
and were noted for their peculiar attachment to Buddha. The second
synod was held at Vaisali, as related in the next chapter. The ruins
of the city still exist at Bassahar, north of Patna, the same, |
suppose, as Besarh, twenty mles north of Hajipur. See Beal's Revised
Version, p. lii.

CHAPTER XXV

VAI SALI. THE TOPE CALLED "WEAPONS LAI D DOM. "
THE COUNCI L OF VAI SALI.

East fromthis city ten yojanas, (the travellers) canme to the ki ngdom
of Vaisali. North of the city so named is a large forest, having in it
t he doubl e-gal |l eried vi hara[ 1] where Buddha dwelt, and the tope over
hal f the body of Ananda.[2] Inside the city the woman Anbapali[ 3]
built a vihara in honour of Buddha, which is now standing as it was at
first. Three le south of the city, on the west of the road, (is the)
garden (which) the same Ambapali presented to Buddha, in which he

m ght reside. Wien Buddha was about to attain to his pari-nirvana, as
he was quitting the city by the west gate, he turned round, and,

behol ding the city on his right, said to them "Here | have taken ny

| ast wal k."[4] Men subsequently built a tope at this spot.

Three |l e north-west of the city there is a tope called, "Bows and
weapons | aid down." The reason why it got that name was this:--The
inferior wife of a king, whose country lay along the river Ganges,
brought forth fromher wonb a ball of flesh. The superior wife,

jeal ous of the other, said, "You have brought forth a thing of evil
onen," and imrediately it was put into a box of wood and thrown into
the river. Farther down the stream anot her king was wal ki ng and

| ooki ng about, when he saw t he wooden box (floating) in the water. (He
had it brought to him, opened it, and found a thousand little boys,
upri ght and conplete, and each one different fromthe others. He took
t hem and had them brought up. They grew tall and | arge, and very
daring, and strong, crushing all opposition in every expedition which
t hey undertook. By and by they attacked the ki ngdomof their rea
father, who becane in consequence greatly distressed and sad. Hi s
inferior wife asked what it was that nmade him so, and he replied,
"That king has a thousand sons, daring and strong beyond conpare, and
he wi shes with themto attack my kingdom this is what makes ne sad."
The wife said, "You need not be sad and sorrowful. Only rmake a high
gallery on the wall of the city on the east; and when the thieves
cone, | shall be able to make themretire." The king did as she said;



and when the enenies cane, she said to themfromthe tower, "You are
my sons; why are you acting so unnaturally and rebelliously?" They
replied, "If you do not believe ne," she said, "look, all of you,
towards me, and open your mouths." She then pressed her breasts with
her two hands, and each sent forth 500 jets of mlk, which fell into
t he nout hs of the thousand sons. The thieves (thus) knew that she was
their nother, and laid down their bows and weapons.[5] The two ki ngs,

the fathers, thereupon fell into reflection, and both got to be
Prat yeka Buddhas.[ 6] The tope of the two Pratyeka Buddhas is stil
exi sting.

In a subsequent age, when the Wbrl d-honoured one had attained to
perfect Wsdom (and becone Buddha), he said to is disciples, "This is
the place where | in a former age |aid down ny bow and weapons."[7] It
was thus that subsequently nen got to know (the fact), and raised the
tope on this spot, which in this way received its nane. The thousand
little boys were the thousand Buddhas of this Bhadra-kal pa.[ 8]

It was by the side of the "Wapons-|aid-down" tope that Buddha, having
given up the idea of living longer, said to Ananda, "In three nonths
fromthis | will attain to pavi-nirvana;" and king Mara[9] had so
fasci nated and stupefied Ananda, that he was not able to ask Buddha to
remain longer in this world.

Three or four le east fromthis place there is a tope (conmrenorating
the foll owi ng occurrence):--A hundred years after the pari-nirvana

of Buddha, some Bhi kshus of Vaisali went wong in the matter of the
disciplinary rules in ten particulars, and appealed for their
justification to what they said were the words of Buddha. Hereupon the
Arhats and Bhi kshus observant of the rules, to the nunber in all of
700 nonks, exami ned afresh and collated the collection of disciplinary
books.[10] Subsequently nen built at this place the tope (in
qguestion), which is still existing.

NOTES

[1] It is difficult to tell what was the peculiar formof this vihara
fromwhich it gets its nane; something about the construction of its
door, or cupboards, or galleries.

[2] See the explanation of this in the next chapter

[3] Anbapali, Anrapali, or Anradarika, "the guardian of the Anra
(probably the mango) tree,” is famous in Buddhist annals. See the
account of her in M B., pp. 456-8. She was a courtesan. She had been
i n many narakas or hells, was 100,000 tines a fenal e beggar, and
10,000 times a prostitute; but maintaining perfect continence during

t he period of Kasyapa Buddha, Sakyamuni's predecessor, she had been
born a devi, and finally appeared in earth under an Anra tree in

Vai sali. There again she fell into her old ways, and had a son by king
Bi mbi sara; but she was won over by Buddha to virtue and chastity,
renounced the world, and attained to the state of an Arhat. See the
earliest account of Ambapali's presentation of the garden in "Buddhi st
Suttas," pp. 30-33, and the note there from Bi shop Bi gandet on pp. 33,
34.

[4] Beal gives, "In this place | have performed the last religious act
of nmy earthly career;" Gles, "This is the last place | shall visit;"
Rermusat, "C est un lieu ou je reviendrai bien | ongtenps apres ceci."
Per haps the "wal k" to which Buddha referred had been for neditation.

[5] See the account of this legend in the note in M B., pp. 235, 236,
different, but not |ess absurd. The first part of Fa-hien's narrative
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wi Il have sent the thoughts of some of ny readers to the exposure of
the infant Mbses, as related in Exodus. [Certainly did.--JB.]

[6] See chap. xiii, note 14.

[ 7] Thus Sakyamuni had been one of the thousand little boys who
floated in the box in the Ganges. How | ong back the forner age was we
cannot tell. | suppose the tope of the two fathers who became Pratyeka
Buddhas had been built I|ike the one conmenorating the |aying down of
weapons after Buddha had told his disciples of the strange events in

t he past.

[ 8] Bhadra-kal pa, "the Kal pa of worthies or sages." "This," says
Eitel, p. 22, "is a designation for a Kalpa of stability, so called
because 1000 Buddhas appear in the course of it. Qur present period is
a Bhadra-kal pa, and four Buddhas have al ready appeared. It is to |ast
236 mllion years, but over 151 millions have al ready el apsed.™

[9] "The king of denobns." The nane Mara is explained by "the
murderer,"” "the destroyer of virtue," and simlar appellations. "He
is," says Eitel, "the personification of lust, the god of |ove, sin,
and death, the arch-eneny of goodness, residing in the heaven
Paranirmta Vasavartin on the top of the Kamadhatu. He assumnes
different forms, especially nonstrous ones, to tenpt or frighten the
saints, or sends his daughters, or inspires w cked men |ike Devadatta
or the Nirgranthas to do his work. He is often represented with 100
arms, and riding on an el ephant." The ol dest formof the |legend in
this paragraph is in "Buddhist Suttas," Sacred Books of the East, vol.
Xi, pp. 41-55, where Buddha says that, if Ananda had asked himthrice,
he woul d have postponed his death.

[10] O the Vinaya-pitaka. The nmeeting referred to was an inportant
one, and is generally spoken of as the second Great Council of the
Buddhi st Church. See, on the formation of the Buddhi st Canon, Hardy's
E. M, chap. xviii, and the |last chapter of Davids' Manual, on the

H story of the Order. The first Council was that held at Rajagriha,
shortly after Buddha's death, under the presidency of Kasyapa; --say
about B.C. 410. The second was that spoken of here;--say about B.C.
300. In Davids' Manual (p. 216) we find the ten points of discipline,
in which the heretics (I can use that term here) clainmed at |east

i ndul gence. Two neetings were held to consider and di scuss them At
the former the orthodox party barely succeeded in carrying their
condemnati on of the | axer nonks; and a second and | arger neeting, of
whi ch Fa-hi en speaks, was held in consequence, and a nore enphatic
condemnati on passed. At the sanme time all the books and subjects of
di scipline seemto have undergone a careful revision

The Corean text is clearer than the Chinese as to those who conposed
the Council,--the Arhats and orthodox nonks. The | eader anong t hem was
a Yasas, or Yasada, or Yedsaputtra, who had been a disciple of Ananda,
and nust therefore have been a very old nman.

CHAPTER XXVI
REVMARKABLE DEATH OF ANANDA.

Four yojanas on fromthis place to the east brought the travellers to
t he confluence of the five rivers.[1] Wen Ananda was goi ng from
Magadha[ 2] to Vaisali, wi shing his pari-nirvana to take place (there),
t he devas informed king A atasatru[3] of it, and the king i mediately
pursued him in his own grand carriage, with a body of soldiers, and
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had reached the river. (On the other hand), the Lichchhavis of Vaisal
had heard that Amanda was coming (to their city), and they on their
part canme to neet him (In this way), they all arrived together at the
river, and Ananda considered that, if he went forward, king A atasatru
woul d be very angry, while, if he went back, the Lichchhavis would
resent his conduct. He thereupon in the very mddle of the river burnt
his body in a fiery ecstasy of Samadhi,[4] and his pari-nirvana was
attained. He divided his body (also) into two, (leaving) the half of
it on each bank; so that each of the two kings got one half as a
(sacred) relic, and took it back (to his own capital), and there

rai sed a tope over it.

NOTES

[1] This spot does not appear to have been identified. It could not be
far from Pat na.

[2] Magadha was for some time the headquarters of Buddhism the holy
| and, covered with viharas; a fact perpetuated, as has been observed
in a previous note, in the nane of the present Behar, the southern
portion of which corresponds to the ancient kingdom of Magadha.

[3] I'n Singhal ese, Ajasat. See the account of his conversionin M B.
pp. 321-326. He was the son of king Binbisara, who was one of the
first royal converts to Buddhism Ajasat nurdered his father, or at

| east wrought his death; and was at first opposed to Sakyamuni, and a
favourer of Devadatta. Wen converted, he becane fanpus for his
liberality in al msgiving.

[4] Eitel has a long article (pp. 114, 115) on the neani ng of Sanadhi
which is one of the seven sections of wi sdom (bodhyanga). Hardy
defines it as meaning "perfect tranquillity;" Turnour, as "neditative
abstraction;" Burnouf, as "self-control;" and Edkins, as "ecstatic
reverie." "Samadhi," says Eitel, "signifies the highest pitch of
abstract, ecstatic neditation; a state of absolute indifference to al
i nfluences fromwithin or without; a state of torpor of both the
material and spiritual forces of vitality; a sort of terrestrial
nirvana, consistently culmnating in total destruction of life." He
then quotes apparently the | anguage of the text, "He consuned his body
by Agni (the fire of) Samadhi," and says it is "a comon expression
for the effects of such ecstatic, ultra-nystic self-annihilation." Al
this is sinmply "a darkeni ng of counsel by words w thout know edge."
Sone facts concerning the death of Ananda are hi dden beneath the

dar kness of the phraseol ogy, which it is inpossible for us to
ascertain. By or in Samadhi he burns his body in the very mddl e of
the river, and then he divides the relic of the burnt body into two
parts (for so evidently Fa-hien intended his narration to be taken),
and | eaves one half on each bank. The account of Ananda's death in

Ni en-ch'ang's "History of Buddha and the Patriarchs" is nmuch nore
extravagant. Crowds of nen and devas are brought together to w tness
it. The body is divided into four parts. One is conveyed to the
Tushita heaven; a second, to the palace of a certain Naga king; a
third is given to Ajatasatru; and the fourth to the Lichchhavis. \Wat
it all really means | cannot tell

CHAPTER XXVI

PATALI PUTTRA OR PATNA, | N MAGADHA. KI NG ASCKA' S SPI RI T-BUI LT
PALACE AND HALLS. THE BUDDH ST BRAHVAN, RADHA- SAM .
DI SPENSARI ES AND HOSPI TALS.
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Havi ng crossed the river, and descended south for a yojana, (the
travellers) cane to the town of Pataliputtra,[1] in the ki ngdom of
Magadha, the city where king Asoka[2] ruled. The royal pal ace and
halls in the mdst of the city, which exist now as of old, were al
made by spirits which he enployed, and which piled up the stones,
reared the walls and gates, and executed the el egant carving and
inlaid scul pture-work,--in a way which no human hands of this world
coul d acconplish

Ki ng Asoka had a younger brother who had attained to be an Arhat, and
resided on Gidhra-kuta[3] hill, finding his delight in solitude and
qui et. The king, who sincerely reverenced him w shed and begged hi m
(to come and live) in his famly, where he could supply all his wants.
The ot her, however, through his delight in the stillness of the
mountain, was unwilling to accept the invitation, on which the king
said to him "Only accept my invitation, and I will nake a hill for
you inside the city." Accordingly, he provided the materials of a
feast, called to himthe spirits, and announced to them "To-norrow
you will all receive ny invitation; but as there are no mats for you
to sit on, let each one bring (his own seat)." Next day the spirits
cane, each one bringing with hima great rock, (like) a wall, four or
five paces square, (for a seat). Wen their sitting was over, the king
made themforma hill with the |arge stones piled on one another, and
also at the foot of the hill, with five | arge square stones, to nake
an apartment, which mght be nore than thirty cubits long, twenty
cubits wide, and nore than ten cubits high

In this city there had resided a great Brahman,[4] nanmed Radha-

sam ,[5] a professor of the nmahayana, of clear discernment and nuch
wi sdom who understood everything, living by hinmself in spotless
purity. The king of the country honoured and reverenced him and
served himas his teacher. If he went to inquire for and greet him
the king did not presune to sit down al ongside of him and if, in his
| ove and reverence, he took hold of his hand, as soon as he let it go,
t he Brahman nmade haste to pour water on it and wash it. He m ght be
nore than fifty years old, and all the kingdom | ooked up to him By
means of this one man, the Law of Buddha was wi dely made known, and
the followers of other doctrines did not find it in their power to
persecute the body of nonks in any way.

By the side of the tope of Asoka, there has been nmade a mahayana
nmonastery, very grand and beautiful; there is also a hinayana one; the
two together containing six or seven hundred nonks. The rul es of
deneanour and the schol astic arrangenents[6] in them are worthy of
observation

Shamans of the highest virtue fromall quarters, and students,
inquirers wishing to find out truth and the grounds of it, all resort
to these nonasteries. There also resides in this nonastery a Brahman
teacher, whose nane also is Manjusri,[7] whomthe Shamans of greatest
virtue in the kingdom and the mahayana Bhi kshus honour and | ook up
to.

The cities and towns of this country are the greatest of all in the

M ddl e Ki ngdom The inhabitants are rich and prosperous, and vie with
one another in the practice of benevol ence and ri ght eousness. Every
year on the eighth day of the second nmonth they cel ebrate a procession
of images. They make a four-wheeled car, and on it erect a structure
of four storeys by neans of banboos tied together. This is supported
by a king-post, with poles and | ances slanting fromit, and is rather
nore than twenty cubits high, having the shape of a tope. Wite and
silk-like cloth of hair[8] is wapped all round it, which is then
painted in various colours. They make figures of devas, with gold,
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silver, and lapis lazuli grandly bl ended and having sil ken streaners
and canopi es hung out over them On the four sides are niches, with a
Buddha seated in each, and a Bodhi sattva standing in attendance on
him There may be twenty cars, all grand and inposing, but each one
different fromthe others. On the day nentioned, the nonks and laity
within the borders all conme together; they have singers and skilful
musi ci ans; they pay their devotion with flowers and i ncense. The
Brahmans cone and invite the Buddhas to enter the city. These do so in
order, and remain two nights in it. Al through the night they keep

| anps burning, have skilful music, and present offerings. This is the
practice in all the other kingdons as well. The Heads of the Vaisya
famlies in themestablish in the cities houses for dispensing charity
and nedicines. Al the poor and destitute in the country, orphans,

wi dowers, and chil dl ess nen, mained people and cripples, and all who
are di seased, go to those houses, and are provided with every kind of
hel p, and doctors exam ne their diseases. They get the food and
medi ci nes which their cases require, and are nade to feel at ease; and
when they are better, they go away of thensel ves.

When ki ng Asoka destroyed the seven topes, (intending) to make eighty-
four thousand,[9] the first which he nmade was the great tope, nore
than three le to the south of this city. In front of this there is a
footprint of Buddha, where a vi hara has been built. The door of it
faces the north, and on the south of it there is a stone pillar
fourteen or fifteen cubits in circunference, and nore than thirty
cubits high, on which there is an inscription, saying, "Asoka gave the
j anbudvi pa to the general body of all the nonks, and then redeened it
fromthemw th nmoney. This he did three tinmes."[10] North fromthe
tope 300 or 400 paces, king Asoka built the city of Ne-le.[11] In it
there is a stone pillar, which also is nore than thirty feet high
with a lion on the top of it. On the pillar there is an inscription
recording the things which led to the building of Ne-le, with the
nunber of the year, the day, and the nonth.

NOTES

[1] The nodern Patna, lat. 25d 28s N., lon. 85d 15s E. The Sanskrit
nane neans "The city of flowers.” It is the Indian Florence.

[2] See chap. x, note 3. Asoka transferred his court fromRajagriha to
Pataliputtra, and there, in the eighteenth year of his reign, he
convoked the third Great Synod,--according, at |east, to southern
Buddhi sm It nust have been held a few years before B.C. 250; Eite
says in 246

[3] "The Vulture-hill;" so called because Mara, according to Buddhi st
tradition, once assuned the formof a vulture on it to interrupt the
nmedi tati on of Ananda; or, nore probably, because it was a resort of
vultures. It was near Rajagriha, the earlier capital of Asoka, so that
Fa- hi en connects a legend of it with his account of Patna. It abounded
in caverns, and was fampus as a resort of ascetics.

[4] A Brahman by cast, but a Buddhist in faith.

[5] So, by the help of Julien's "Methode," | transliterate the Chinese
characters {.} {.} {.} {.}. Beal gives Radhasvam , his Chi nese text
having a {.} between {.} and {.}. | suppose the nane was Radhasvam or
Radhasani .

[6] {-} {.}, the names of two kinds of schools, often occurring in the
Li Ki and Mencius. Wy should there not have been schools in those
nmonasteries in India as there were in China? Fa-hien hinself grew up
with other boys in a nonastery, and no doubt had to "go to school ."
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And the next sentence shows us there mght be schools for nore
advanced students as well as for the Srananeras.

[7] See chap. xvi, note 22. It is perhaps with reference to the fanous
Bodhi sattva that the Brahman here is said to be "al so" naned Manj usri

[8] ? Cashnere cloth.
[9] See chap. xxiii, note 3.

[10] W& wish that we had nore particulars of this great transaction,
and that we knew what val ue in noney Asoka set on the whole world. It
is to be observed that he gave it to the nonks, and did not receive it
fromthem Their right was fromhim and he bought it back. He was the
only "Power" that was.

[11] We know nothing nore of Ne-le. It could only have been a small
pl ace; an outpost for the defence of Pataliputtra.

CHAPTER XXVI | |
RAJAGRI HA, NEW AND OLD. LEGENDS AND | NCI DENTS CONNECTED W TH I T.

(The travellers) went on fromthis to the south-east for nine yojanas,
and came to a small solitary rocky hill,[1] at the head or end of

whi ch[ 2] was an apartment of stone, facing the south,--the place where
Buddha sat, when Sakra, Ruler of Devas, brought the deva-nusi cian,
Pancha- (si kha),[3] to give pleasure to himby playing on his lute.
Sakra then asked Buddha about forty-two subjects, tracing (the
guestions) out with his finger one by one on the rock.[4] The prints
of his tracing are still there; and here also there is a nonastery.

A yoj ana south-west fromthis place brought themto the vill age of
Nal a, [ 5] where Sariputtra[6] was born, and to which al so he returned,
and attained here his pari-nirvana. Over the spot (where his body was
burned) there was built a tope, which is still in existence.

Anot her yojana to the west brought themto New Rajagriha,[7]--the new
city which was built by king A atasatru. There were two nmonasteries in
it. Three hundred paces outside the west gate, king A atasatru, having
obt ai ned one portion of the relics of Buddha, built (over then) a
tope, high, large, grand, and beautiful. Leaving the city by the south
gate, and proceeding south four le, one enters a valley, and cones to
a circular space forned by five hills, which stand all round it, and
have t he appearance of the suburban wall of a city. Here was the old
city of king Binbisara; fromeast to west about five or six le, and
fromnorth to south seven or eight. It was here that Sariputtra and
Maudgal yayana first saw Upasena;[8] that the Nirgrantha[9] made a pit
of fire and poisoned the rice, and then invited Buddha (to eat with
hin); that king Aj atasatru nmade a bl ack el ephant intoxicated with
liquor, wishing himto injure Buddha;[10] and that at the north-east
corner of the city in a (large) curving (space) Jivaka built a vihara
in the garden of Anbapali,[11] and invited Buddha with his 1250
disciples to it, that he mght there nmake his offerings to support

them (These places) are still there as of old, but inside the city
all is enmptiness and desolation; no man dwells in it.
NOTES

[1] Called by Hsuan-chwang | ndra-sila-guha, or "The cavern of Indra."
It has been identified with a hill near the village of Gryek, on the
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bank of the Panchana river, about thirty-six mles from Gaya. The hil
term nates in two peaks overhanging the river, and it is the nore
northern and hi gher of these which Fa-hien had in mind. It bears an
obl ong terrace covered with the ruins of several buildings, especially
of a vihara.

[2] This does not nean the top or summit of the hill, but its
"headl and, " where it ended at the river

[3] See the account of this visit of Sakra in M B., pp. 288-290. It
is fromHardy that we are able to conplete here the nanme of the
musi ci an, whi ch appears in Fa-hien as only Pancha, or "Five." H's harp
or lute, we are told, was "twelve mles long."

[4] Hardy (M B., pp. 288, 289) nmkes the subjects only thirteen,
which are still to be found in one of the Sutras ("the D k-Sanga, in
t he Sakra-prasna Sutra"). Wether it was Sakra who wote his
guestions, or Buddha who wote the answers, depends on the
punctuation. It seenms better to nake Sakra the witer.

[5] O Nalanda; identified with the present Baragong. A grand
nmonastery was subsequently built at it, famous by the residence for
five years of Hsuan-chwang.

[6] See chap. xvi, note 11. There is some doubt as to the statenent
that Nala was his birthplace.

[7] The city of "Royal Palaces;" "the residence of the Magadha ki ngs
from Bi mbi sara to Asoka, the first metropolis of Buddhism at the foot
of the Gridhrakuta nountains. Here the first synod assenbled within a
year after Sakyanuni's death. Its ruins are still extant at the
village of Rajghir, sixteen mles S.W of Behar, and form an object of
pilgrimge to the Jains (E. H, p. 100)." It is called New Rajagriha
to distinguish it from Kusagarapura, a fewmles fromit, the old

resi dence of the kings. Eitel says it was built by Binbisara, while
Fa-hien ascribes it to A atasatru. | suppose the son finished what the
father had begun.

[8] One of the five first followers of Sakyamuni. He is also called
Asvajit; in Pali Assaji; but Asvajit seems to be a mlitary title=
"Master or trainer of horses." The two nore fanmous disciples nmet him
not to lead him but to be directed by him to Buddha. See Sacred
Books of the East, vol. xiii, Vinaya Texts, pp. 144-147.

[9] One of the six Tirthyas (Tirthakas="erroneous teachers;" M B.

pp. 290-292, but | have not found the particulars of the attenpts on
Buddha's life referred to by Fa-hien), or Brahmanical opponents of
Buddha. He was an ascetic, one of the Jnati clan, and is therefore
called Nirgranthajnati. He taught a systemof fatalism condemed the
use of clothes, and thought he could subdue all passions by fasting.
He had a body of followers, who called thensel ves by his nane (Eitel
pp. 84, 85), and were the forerunners of the Jains.

[10] The king was noved to this by Devadatta. OF course the el ephant
di sappoi nted them and did homage to Sakyanuni. See Sacred Books of
the East, vol. xx, Vinaya Texts, p. 247.

[11] See chap. xxv, note 3. Jivaka was Anbapali's son by king

Bi mbi sara, and devoted hinself to the practice of medicine. See the
account of himin the Sacred Books of the East, vol. xvii, Vinaya
Texts, pp. 171-194.
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CHAPTER XXI X

GRI DHRA- KUTA HI LL, AND LECGENDS. FA-H EN PASSES A NIGHT ON IT.
H' S REFLECTI ONS

Entering the valley, and keeping al ong the nountains on the south-
east, after ascending fifteen le, (the travellers) cane to nount
Gidhra-kuta.[1] Three |l e before you reach the top, there is a cavern
in the rocks, facing the south, in which Buddha sat in nmeditation
Thirty paces to the north-west there is another, where Ananda was
sitting in neditation, when the deva Mara Pisuna,[2] having assuned
the formof a large vulture, took his place in front of the cavern
and frightened the disciple. Then Buddha, by his nysterious,
supernatural power, nade a cleft in the rock, introduced his hand, and
stroked Ananda's shoul der, so that his fear inmredi ately passed away.
The footprints of the bird and the cleft for (Buddha's) hand are stil
there, and hence cones the name of "The Hill of the Vulture Cavern."

In front of the cavern there are the places where the four Buddhas
sat. There are caverns also of the Arhats, one where each sat and
nmedi t at ed, amounting to several hundred in all. At the place where in
front of his rocky apartnment Buddha was wal king fromeast to west (in
nmedi tation), and Devadatta, from anong the beetling cliffs on the
north of the nountain, threw a rock across, and hurt Buddha's toes,]|[3]
the rock is still there.[4]

The hall where Buddha preached his Law has been destroyed, and only
the foundations of the brick walls remain. On this hill the peak is
beautifully green, and rises grandly up; it is the highest of all the
five hills. In the New City Fa-hien bought incense-(sticks), flowers,
oil and lanps, and hired two bhi kshus, |long resident (at the place),
to carry them (to the peak). Wen he hinself got to it, he nmade his
offerings with the flowers and incense, and lighted the | anps when the
dar kness began to cone on. He felt melancholy, but restrained his
tears and said, "Here Buddha delivered the Surangama (Sutra).[5] I,
Fa- hi en, was born when | could not neet with Buddha; and now | only
see the footprints which he has left, and the place where he lived,
and nothing nore." Wth this, in front of the rock cavern, he chanted
t he Surangama Sutra, remmined there over the night, and then returned
towards the New City. [ 6]

NOTES
[1] See chap. xxviii, note 1

[2] See chap. xxv, note 9. Pisuna is a name given to Mara, and
signifies "sinful lust."

[3] See M B., p. 320. Hardy says that Devadatta's attenpt was "by the
hel p of a machine;" but the ol dest account in the Sacred Books of the

East, vol. xx, Vinaya Texts, p. 245, agrees with what Fa-hien inplies

that he threw the rock with his own arm

[4] And, as described by Hsuan-chwang, fourteen or fifteen cubits
hi gh, and thirty paces round.

[5] See M. Bunyiu Nanjio's "Catal ogue of the Chinese Transl ation of
t he Buddhi st Tripitaka," Sutra Pitaka, Nos. 399, 446. It was the
former of these that canme on this occasion to the thoughts and nenory
of Fa- hien.

[6] In anote (p. Ix) to his revised version of our author, M. Bea
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says, "There is a full account of this perilous visit of Fa-hien, and
how he was attacked by tigers, in the '"History of the H gh Priests.""
But "the high priests" merely neans distingui shed nonks, "em nent
nmonks," as M. Nanjio exactly renders the adjectival character. Nor
was Fa-hien "attacked by tigers" on the peak. No "tigers" appear in
the Menoir. "Two black l[ions" indeed crouched before himfor a tine
this night, "licking their lips and waving their tails;" but their
appearance was to "try," and not to attack him and when they saw him
resol ute, they "drooped their heads, put down their tails, and
prostrated thenmsel ves before him" This of course is not an historica
account, but a legendary tribute to his bold perseverance.

CHAPTER XXX

THE SRATAPARNA CAVE, OR CAVE OF THE FI RST COUNCI L. LEGENDS.
SUl CI DE OF A BHI KSHU

Qut fromthe old city, after wal king over 300 paces, on the west of
the road, (the travellers) found the Karanda Banboo garden,[1] where
the (old) vihara is still in existence, with a conpany of nonks, who
keep (the ground about it) swept and watered.

North of the vihara two or three le there was the Smasanam whi ch nane
means in Chinese "the field of graves into which the dead are
t hrown. "[ 2]

As they kept along the nountain on the south, and went west for 300
paces, they found a dwelling anong the rocks, naned the Pippal a
cave,[3] in which Buddha regularly sat in neditation after taking his
(m dday) neal

Going on still to the west for five or six le, on the north of the
hill, in the shade, they found the cavern called Srataparna,[4] the
pl ace where, after the nirvana[5] of Buddha, 500 Arhats collected the
Sutras. Wen they brought the Sutras forth, three lofty seats[6] had
been prepared and grandly ornamented. Sariputtra occupi ed the one on
the left, and Maudgal yayana that on the right. O the nunber of five
hundred one was wanting. Mahakasyapa was president (on the niddle
seat). Amanda was then outside the door, and could not get in.[7] At
the place there was (subsequently) raised a tope, which is stil

exi sting.

Along (the sides of) the hill, there are also a very great nmany cells
anong the rocks, where the various Arhans sat and neditated. As you

| eave the old city on the north, and go down east for three le, there
is the rock dwelling of Devadatta, and at a distance of fifty paces
fromit there is a large, square, black rock. Fornmerly there was a
bhi kshu, who, as he wal ked backwards and forwards upon it, thought

with hinmself:--"This body[8] is inpermanent, a thing of bitterness and
vanity,[9] and which cannot be | ooked on as pure.[10] | am weary of
this body, and troubled by it as an evil."” Wth this he grasped a
knife, and was about to kill hinmself. But he thought again:--"The

Wor | d- honoured one |aid down a prohibition against one's killing
hinsel f."[11] Further it occurred to him--"Yes, he did; but | now
only wish to kill three poisonous thieves."[12] Imediately with the

knife he cut his throat. Wth the first gash into the flesh he
attained the state of a Srotapanna;[13] when he had gone half through
he attained to be an Anagam n;[14] and when he had cut right through
he was an Arhat, and attained to pari-nirvana;[15] (and died).

NOTES

63



[1] Karanda Venuvana; a park presented to Buddha by ki ng Bi nbi sara,
who also built a vihara in it. See the account of the transaction in
M B., p. 194. The place was call ed Karanda, froma creature so naned,
whi ch awoke the king just as a snake was about to bite him and thus
saved his life. In Hardy the creature appears as a squirrel, but Eite
says that the Karanda is a bird of sweet voice, resenbling a magpie,
but herding in flocks; the /cuculus nel anol eucus/. See "Buddhist Birth
Stories," p. 118.

[2] The I anguage here is rather contenptuous, as if our author had no
synmpathy with any ot her node of disposing of the dead, but by his own
Buddhi stic nmethod of cremation

[3] The Chinese characters used for the nane of this cavern serve al so
to name the pippala (peepul) tree, the /ficus religiosa/. They nmake us
think that there was such a tree overshadow ng the cave; but Fa-hien
woul d hardly have neglected to nmention such a circunstance.

[4] A very great place in the annals of Buddhism The Council in the
Srat aparna cave did not cone together fortuitously, but appears to
have been convoked by the ol der nenbers to settle the rules and
doctrines of the order. The cave was prepared for the occasion by king
Aj atasatru. Fromthe expression about the "bringing forth of the
King," it would seemthat the Sutras or sonme of them had been al ready
conmitted to witing. May not the neaning of King {.} here be extended
to the Vinaya rules, as well as the Sutras, and nmean "the standards"
of the system generally? See Davids' Mnual, chapter ix, and Sacred
Books of the East, vol. xx, Vinaya Texts, pp. 370-385.

[5] So in the text, evidently for pari-nirvana.

[6] Instead of "high" seats, the Chinese texts have "vacant." The
character for "prepared" denotes "spread;"--they were carpeted;

per haps, both cushi oned and carpeted, being rugs spread on the ground,
rai sed higher than the other places for seats.

[7] Did they not contrive to let himin, with sone cachinnation, even
in so august an assenbly, that so inportant a menber should have been
shut out?

[8] "The life of this body" would, | think, fairly express the idea of
t he bhi kshu.

[9] See the account of Buddha's preaching in chapter xviii.

[10] The sentiment of this clause is not easily caught.

[11] See E. M, p. 152:--"Buddha made a | aw forbi ddi ng the nonks to
conmit suicide. He prohibited any one from di scoursing on the mseries
of life in such a manner as to cause desperation." See also M B., pp
464, 465.

[12] Beal says:--"Evil desire; hatred; ignorance."

[13] See chap. xx, note 10.

[14] The Anagamin belong to the third degree of Buddhistic saintship,
the third class of Aryas, who are no nore liable to be reborn as nen,
but are to be born once nore as devas, when they will forthw th becone

Arhats, and attain to nirvana. E. H, pp. 8, 9.

[15] Qur author expresses no opinion of his own on the act of this
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bhi kshu. Must it not have been a good act, when it was attended, in
the very act of performance, by such bl essed consequences? But if
Buddhi sm had not sonething better to show than what appears here, it
woul d not attract the interest which it now does. The bhi kshu was
evidently rather out of his mnd; and the verdict of a coroner's

i nquest of this nineteenth century woul d have pronounced that he
killed hinmself "in a fit of insanity."

CHAPTER XXX
GAYA. SAKYAMUNI ' S ATTAI NI NG TO THE BUDDHASHI P; AND OTHER LEGENDS

Fromthis place, after travelling to the west for four yojanas, (the
pilgrims) came to the city of Gaya;[1] but inside the city all was
enpti ness and desol ation. Going on again to the south for twenty I|e,
they arrived at the place where the Bodhisattva for six years
practised with hinmsel f painful austerities. Al around was forest.

Three |l e west fromhere they cane to the place where, when Buddha had
gone into the water to bathe, a deva bent down the branch of a tree,
by means of which he succeeded in getting out of the pool.[?2]

Two e north fromthis was the place where the Granmika girls presented
to Buddha the rice-gruel nade with mlk;[3] and two e north fromthis
(again) was the place where, seated on a rock under a great tree, and
facing the east, he ate (the gruel). The tree and the rock are there
at the present day. The rock may be six cubits in breadth and | ength,
and rather nore than two cubits in height. In Central India the cold
and heat are so equally tenpered that trees will live in it for

several thousand and even for ten thousand years.

Hal f a yojana fromthis place to the north-east there was a cavern in
the rocks, into which the Bodhi sattva entered, and sat cross-I|egged
with his face to the west. (As he did so), he said to hinself, "If |
amto attain to perfect wi sdom (and beconme Buddha), let there be a
supernatural attestation of it." On the wall of the rock there
appeared i nmedi ately the shadow of a Buddha, rather nore than three
feet in length, which is still bright at the present day. At this
nmonent heaven and earth were greatly noved, and devas in the air spoke
plainly, "This is not the place where any Buddha of the past, or he
that is to come, has attained, or will attain, to perfect Wsdom Less
than half a yojana fromthis to the south-west will bring you to the
patra[4] tree, where all past Buddhas have attained, and all to cone
nmust attain, to perfect Wsdom" Wen they had spoken these words,
they imrediately led the way forwards to the place, singing as they
did so. As they thus went away, the Bodhi sattva arose and wal ked
(after then). At a distance of thirty paces fromthe tree, a deva gave
hi mthe grass of |ucky onen,[5] which he received and went on. After
(he had proceeded) fifteen paces, 500 green birds came flying towards
him went round himthrice, and di sappeared. The Bodhi sattva went
forward to the patra tree, placed the kusa grass at the foot of it,
and sat down with his face to the east. Then king Mara sent three
beautiful young | adies, who came fromthe north, to tempt him while
he hinself cane fromthe south to do the sane. The Bodhisattva put his
toes down on the ground, and the denon soldiers retired and di spersed,
and the three young | adi es were changed into old (grand-)nothers.[6]

At the place nentioned above of the six years' painful austerities,

and at all these other places, nen subsequently reared topes and set
up i mages, which all exist at the present day.
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Wher e Buddha, after attaining to perfect wi sdom for seven days
contenpl ated the tree, and experienced the joy of vimukti;[7] where,
under the patra tree, he wal ked backwards and forwards fromwest to
east for seven days; where the devas nade a hall appear, conposed of
t he seven precious substances, and presented offerings to himfor
seven days; where the blind dragon Michilinda[8] encircled himfor
seven days; where he sat under the nyagrodha tree, on a square rock
with his face to the east, and Brahna-deva[9] cane and nmade his
request to hiny where the four deva kings brought to himtheir al ns-
bow s;[10] where the 500 merchants[11] presented to himthe roasted
flour and honey; and where he converted the brothers Kasyapa and their
t housand di sciples;[12]--at all these places topes were reared.

At the place where Buddha attained to perfect Wsdom there are three
nmonasteries, in all of which there are nonks residing. The fanmilies of
their peopl e around supply the societies of these nonks with an
abundant sufficiency of what they require, so that there is no | ack or
stint.[13] The disciplinary rules are strictly observed by them The

| aws regulating their deneanour in sitting, rising, and entering when
the others are assenbl ed, are those which have been practised by al
the saints since Buddha was in the world down to the present day. The
pl aces of the four great topes have been fixed, and handed down

wi t hout break, since Buddha attained to nirvana. Those four great
topes are those at the places where Buddha was born; where he attained
to Wsdom where he (began to) nove the wheel of his Law, and where he
attained to pari-nirvana.

NOTES

[1] Gaya, a city of Magadha, was north-west of the present Gayah (Il at.
24d 47s N., lon. 85d 1s E). It was here that Sakyanuni |ived for seven
years, after quitting his famly, until he attai ned to Buddhaship. The
place is still frequented by pilgrins. E. H, p. 41.

[2] This is told so as to nake us think that he was in danger of being
drowned; but this does not appear in the only other account of the
incident | have nmet with,--in "The Life of the Buddha," p. 31. And he
was not yet Buddha, though he is here called so; unless indeed the
narrative is confused, and the incidents do not follow in the order of
tine.

[3] Anincident simlar to this is told, with many additions, in
Hardy's M B., pp. 166-168; "The Life of the Buddha," p. 30; and the
"Buddhist Birth Stories,” pp. 91, 92; but the name of the ninistering
girl or girls is different. | take Granika froma note in Beal's
revised version; it seems to ne a happy solution of the difficulty
caused by the {.} {.} of Fa-hien

[4] Called "the tree of leaves,” and "the tree of reflection;” a palm
tree, the /borassus flabellifera/, described as a tree which never
loses its leaves. It is often confounded with the pippala. EE H, p.
92.

[5] The kusa grass, nmentioned in a previous note.

[6] See the account of this contest with Mara in M B., pp. 171-179,
and "Buddhist Birth Stories," pp. 96-101

[7] See chap. xiii, note 7.
[8] Called also Maha, or the Great Muchilinda. Eitel says: "A naga

king, the tutelary deity of a | ake near which Sakyanmuni once sat for
seven days absorbed in neditation, whilst the king guarded him" The

66



account (p. 35) in "The Life of the Buddha" is:--"Buddha went to where
lived the naga king Michilinda, and he, wishing to preserve himfrom
the sun and rain, wapped his body seven times round him and spread
out his hood over his head; and there he remai ned seven days in
thought." So al so the N dana Katha, in "Buddhist Birth Stories," p
109.

[9] This was Brahma hinself, though "king" is omtted. \What he
requested of the Buddha was that he woul d begin the preaching of his
Law. Ni dana Katha, p. 111

[10] See chap. xii, note 10.

[11] The other accounts nention only two; but in M B., p. 182, and
the Ni dana Katha, p. 110, these two have 500 wel | -1 aden waggons wth
t hem

[12] These must not be confounded with Mahakasyapa of chap. xvi, note
17. They were three brothers, Uruvilva, Gaya, and Nadi-Kasyapa, up to
this time holders of "erroneous" views, having 500, 300, and 200

di sci pl es respectively. They becane distingui shed foll owers of
Sakyamuni ; and are--each of them-to becone Buddha by-and-by. See the
Ni dana Kat ha, pp. 114, 115.

[13] This seens to be the neaning; but | do not wonder that sone
understand the sentence of the benevol ence of the nonkish popul ation
to the travellers.

CHAPTER XXXI
LEGEND OF KI NG ASOKA | N A FORMER BI RTH, AND HI S NARAKA.

When king Asoka, in a forner birth,[1] was a little boy and pl ayed on
the road, he nmet Kasyapa Buddha wal ki ng. (The stranger) begged food,
and the boy pleasantly took a handful of earth and gave it to him The
Buddha took the earth, and returned it to the ground on which he was
wal ki ng; but because of this (the boy) received the reconpense of
becom ng a king of the iron wheel,[2] to rule over Janbudvi pa. (Once)
when he was making a judicial tour of inspection through Janbudvi pa,
he saw, between the iron circuit of the two hills, a naraka[3] for the
puni shrent of w cked nen. Having thereupon asked his m nisters what
sort of a thing it was, they replied, "It belongs to Yanm,[4] king of
denons, for punishing wi cked people." The king thought wi thin hinself:
--"(EBven) the king of denmons is able to make a naraka in which to dea
wi th wi cked men; why should not I, who amthe lord of nen, nake a
naraka in which to deal with wi cked men?" He forthwi th asked his

m ni sters who could make for hima naraka and preside over the

puni shment of w cked people init. They replied that it was only a nman
of extreme w ckedness who could make it; and the king thereupon sent
officers to seek everywhere for (such) a bad man; and they saw by the
side of a pond a nan tall and strong, with a bl ack countenance, yellow
hair, and green eyes, hooking up the fish with his feet, while he
called to himbirds and beasts, and, when they canme, then shot and
killed them so that not one escaped. Having got this man, they took
himto the king, who secretly charged him "You nust make a square
enclosure with high walls. Plant in it all kinds of flowers and
fruits; make good ponds in it for bathing; make it grand and i nposing
in every way, so that men shall look to it with thirsting desire; make
its gates strong and sure; and when any one enters, instantly seize
hi m and puni sh himas a sinner, not allowing himto get out. Even if |
shoul d enter, punish nme as a sinner in the same way, and do not let ne
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go. | now appoint you master of that naraka."

Soon after this a bhikshu, pursuing his regular course of begging his
food, entered the gate (of the place). Wen the lictors of the naraka
saw him they were about to subject himto their tortures; but he,
frightened, begged themto allow hima nonent in which to eat his

m dday neal. Imedi ately after, there cane in another man, whomt hey
thrust into a nortar and pounded till a red froth overflowed. As the
bhi kshu | ooked on, there canme to himthe thought of the inpernanence,
the painful suffering and insanity of this body, and howit is but as
a bubble and as foam and instantly he attained to Arhatship.

I mredi ately after, the lictors seized him and threw himinto a
caldron of boiling water. There was a | ook of joyful satisfaction
however, in the bhikshu's countenance. The fire was extingui shed, and
the water becane cold. In the mddle (of the caldron) there rose up a
lotus flower, with the bhikshu seated on it. The lictors at once went
and reported to the king that there was a marvel | ous occurrence in the
nar aka, and wi shed himto go and see it; but the king said, "I
formerly nade such an agreenment that now | dare not go (to the
place)." The lictors said, "This is not a small matter. Your nmjesty
ought to go quickly. Let your former agreenent be altered.” The king
t hereupon followed them and entered (the naraka), when the bhikshu
preached the Law to him and he believed, and was made free.[5]
Forthwith he denolished the naraka, and repented of all the evil which
he had fornerly done. Fromthis tine he believed in and honoured the
Three Preci ous Ones, and constantly went to a patra tree, repenting
under it, with self-reproach, of his errors, and accepting the eight
rul es of abstinence.[6]

The queen asked where the king was constantly going to, and the
mnisters replied that he was constantly to be seen under (such and
such) a patra tree. She watched for a tinme when the king was not

there, and then sent nmen to cut the tree down. \Wen the king cane, and
saw what had been done, he swooned away with sorrow, and fell to the
ground. His mnisters sprinkled water on his face, and after a
considerable tine he revived. He then built all round (the stunp) with
bricks, and poured a hundred pitchers of cows' mlk on the roots; and
as he lay with his four |inbs spread out on the ground, he took this

oath, "If the tree do not live, | will never rise fromthis." Wen he
had uttered this oath, the tree i medi ately began to grow fromthe
roots, and it has continued to grow till now, when it is nearly 100

cubits in height.
NOTES

[1] Here is an instance of {.} used, as was pointed out in chap. ix,
note 3, for a former age; and not nerely a former tinme. Perhaps "a
former birth" is the best translation. The Corean readi ng of Kasyapa
Buddha is certainly preferable to the Chinese "Sakya Buddha."

[2] See chap. xvii, note 8.

[3] | prefer to retain the Sanskrit term here, instead of translating
the Chinese text by "Earth's prison {.} {.}," or "a prison in the
earth;" the name for which has been adopted generally by Christian

m ssionaries in China for gehenna and hell.

[4] Eitel (p. 173) says:--"Yama was originally the Aryan god of the
dead, living in a heaven above the world, the regent of the south; but
Brahmani smtransferred his abode to hell. Both views have been

retai ned by Buddhism" The Yana of the text is the "regent of the

nar akas, residing south of Janbudvi pa, outside the Chakraval as (the
doubl e circuit of nountains above), in a palace built of brass and
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iron. He has a sister who controls all the female culprits, as he
exclusively deals with the male sex. Three tines, however, in every
twenty-four hours, a denon pours boiling copper into Yanma's nouth, and
squeezes it down his throat, causing hi munspeakabl e pain." Such
however, is the wonderful "transrotation of births,"” that when Yama's
sins have been expiated, he is to be reborn as Buddha, under the nane
of "The Universal King."

[5] O, "was |oosed;" fromthe bonds, | suppose, of his various
i Il usions.

[6] | have not met with this particular numerical category.
CHAPTER XXXI | 1

MOUNT GURUPADA, WHERE KASYAPA BUDDHA' S ENTI RE SKELETON I S.

(The travellers), going on fromthis three e to the south, cane to a
nmount ai n named QGurupada, [1] inside which Mahakasyapa even now is. He
made a cleft, and went down into it, though the place where he entered
woul d not (now) admit a man. Havi ng gone down very far, there was a
hol e on one side, and there the conplete body of Kasyapa (still)

abi des. Qutside the hole (at which he entered) is the earth with which
he had washed his hands.[2] If the people living thereabouts have a
sore on their heads, they plaster on it sonme of the earth fromthis,
and feel imrediately easier.[3] On this mountain, now as of old, there
are Arhats abi ding. Devotees of our Law fromthe various countries in
that quarter go year by year to the nountain, and present offerings to
Kasyapa; and to those whose hearts are strong in faith there cone
Arhats at night, and talk with them discussing and explaining their
doubts, and di sappearing suddenly afterwards.

On this hill hazels grow |l uxuriously; and there are many |ions,
tigers, and wol ves, so that people should not travel incautiously.

NOTES

[1] "Fow 's-foot hill," "with three peaks, resenbling the foot of a
chicken. It lies seven niles south-east of Gaya, and was the residence
of Mahakasyapa, who is said to be still living inside this nmountain."

So Eitel says, p. 58; but this chapter does not say that Kasyapa is in
the nmountain alive, but that his body entire is in a recess or hole in
it. Hardy (M B., p. 97) says that after Kasyapa Buddha's body was
burnt, the bones still remmined in their usual position, presenting

t he appearance of a perfect skeleton. It is of himthat the chapter
speaks, and not of the fanous disciple of Sakyanmuni, who also is
cal |l ed Mahakasyapa. This will appear also on a conparison of Eitel's
articles on "Mahakasyapa" and "Kasyapa Buddha."

[2] Was it a customto wash the hands with "earth,” as is often done

w th sand?

[3] This | conceive to be the neani ng here.

CHAPTER XXXI V

ON THE WAY BACK TO PATNA. VARANASI, OR BENARES. SAKYAMUNI'S
FI RST DO NGS AFTER BECOM NG BUDDHA.
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Fa-hien[1] returned (fromhere) towards Pataliputtra,[2] keeping al ong
the course of the Ganges and descending in the direction of the west.
After going ten yojanas he found a vihara, nanmed "The W/I derness,"--a
pl ace where Buddha had dwelt, and where there are nonks now.

Pur sui ng the sanme course, and going still to the west, he arrived,
after twelve yojanas, at the city of Varanasi[3] in the ki ngdom of
Kasi. Rather nore than ten le to the north-east of the city, he found
the vihara in the park of "The rishi's Deer-wild."[4] In this park
there fornerly resided a Pratyeka Buddha,[5] with whomthe deer were
regularly in the habit of stopping for the night. Wen the Wrl d-
honoured one was about to attain to perfect Wsdom the devas sang in
t he sky, "The son of king Suddhodana, having quitted his famly and
studied the Path (of Wsdom,[6] will now in seven days becone
Buddha." The Pratyeka Buddha heard their words, and i mediately
attained to nirvana; and hence this place was naned "The Park of the
rishi's Deer-wild."[7] After the World-honoured one had attained to
perfect Wsdom nen build the vihara in it.

Buddha wi shed to convert Kaundinya[8] and his four conpanions; but

t hey, (being aware of his intention), said to one another, "This
Sramana CGotanma[9] for six years continued in the practice of painfu
austerities, eating daily (only) a single henp-seed, and one grain of
rice, without attaining to the Path (of Wsdon); how nuch less will he
do so now that he has entered (again) anong men, and is giving the
reins to (the indul gence of) his body, his speech, and his thoughts!
What has he to do with the Path (of Wsdon)? To-day, when he cones to
us, let us be on our guard not to speak with him" At the places where
the five nen all rose up, and respectfully saluted (Buddha), when he
cane to them where, sixty paces north fromthis, he sat with his face
to the east, and first turned the wheel of the Law, converting

Kaundi nya and the four others; where, twenty paces further to the
north, he delivered his prophecy concerning Mitreya;[10] and where,

at a distance of fifty paces to the south, the dragon El apattra[ 11]
asked him "When shall | get free fromthis naga body?"--at all these
pl aces topes were reared, and are still existing. In (the park) there
are two nmonasteries, in both of which there are monks residing.

When you go north-west fromthe vihara of the Deer-wild park for
thirteen yojanas, there is a kingdom nanmed Kausanbi.[12] Its vihara is
naned Ghochi ravana[ 13]--a pl ace where Buddha fornerly resided. Now, as
of old, there is a conpany of nonks there, nost of whom are students
of the hinayana.

East from (this), when you have travelled eight yojanas, is the place
wher e Buddha converted[14] the evil denon. There, and where he wal ked
(in meditation) and sat at the place which was his regul ar abode,

t here have been topes erected. There is also a nonastery, which may
contain nore than a hundred nonks.

NOTES

[1] Fa-hien is here nmentioned singly, as in the account of his visit
to the cave on Gidhra-kuta. | think that Tao-ching nmay have renai ned
at Patna after their first visit to it

[2] See chap. xxvii, note 1

[3] "The city surrounded by rivers;
N., lon. 83d 5s E

the nodern Benares, lat. 25d 23s

[4] "The rishi," says Eitel, "is a man whose bodily franme has
undergone a certain transformation by dint of nmeditation and ascetism
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so that he is, for an indefinite period, exenpt from decrepitude, age,
and death. As this period is believed to extend far beyond the usua
duration of human life, such persons are called, and popularly
believed to be, imortals."” Rishis are divided into various cl asses;
and rishi-ismis spoken of as a seventh part of transrotation, and
rishis are referred to as the seventh class of sentient beings.

Taoi sm as well as Buddhism has its Seen jin.

[5] See chap. xiii, note 15.

[6] See chap. xxii, note 2.
[ 7] For another |egend about this park, and the identification of "a
fine wood" still existing, see note in Beal's first version, p. 135.

[8] A prince of Magadha and a maternal uncle of Sakyamuni, who gave

hi mt he nane of Ajnata, neaning automat; and hence he often appears as
Aj nata Kaundi nya. He and his four friends had fol |l owed Sakyamuni into
the Uruvilva desert, synmpathising with himin the austerities he
endured, and hoping that they would issue in his Buddhashi p. They were
not aware that that issue had cone; which may show us that all the
accounts in the thirty-first chapter are merely descriptions, by neans
of external imagery, of what had taken place internally. The ki ngdom
of nirvana had cone w thout observation. These friends knew it not;
and they were of fended by what they considered Sakyarmuni's failure,
and the course he was now pursuing. See the account of their
conversion in M B., p. 186.

[9] This is the only instance in Fa-hien's text where the Bodhisattva
or Buddha is called by the surname "CGotama." For the nobst part our
travel |l er uses Buddha as a proper nane, though it properly means "The
Enl i ghtened."” He uses al so the conbi nati ons " Sakya Buddha, "="The
Buddha of the Sakya tribe," and "Sakyanuni,"="The Sakya sage." This
last is the nost common designhation of the Buddha in China, and to ny
m nd best conbines the characteristics of a descriptive and a proper
nane. Anong ot her Buddhi stic peoples "Gotam" and "Gotama Buddha" are
the nore frequent designations. It is not easy to account for the rise
of the surnane Gotanma in the Sakya fam |y, as O denberg acknow edges.
He says that "the Sakyas, in accordance with the custom of I ndian
noble famlies, had borrowed it fromone of the ancient Vedic bard
famlies." Dr. Davids ("Buddhism" p. 27) says: "The fam |y nane was
certainly Gautama," adding in a note, "It is a curious fact that
Gautama is still the famly name of the Rajput chiefs of Nagara, the
village which has been identified with Kapilavastu." Dr. Eitel says
that "Gautama was the sacerdotal nanme of the Sakya family, which
counted the ancient rishi Gautana anong its ancestors." Wen we
proceed, however, to endeavour to trace the connexion of that
Brahmani cal rishi with the Sakya house, by neans of 1323, 1468, 1469,
and other historical works in Nanjio's Catal ogue, we soon find that

I ndi an hi stories have no surer foundation than the shifting sand;--see
E. H, on the nane Sakya, pp. 108, 109. W nust be content for the
present sinply to accept CGotana as one of the surnanes of the Buddha
wi th whom we have to do.

[10] See chap. vi, note 5. It is there said that the prediction of
Maitreya's succession to the Buddhaship was made to himin the Tushita
heaven. Was there a repetition of it here in the Deer-park, or was a
predi cti on now gi ven concerni ng somnet hing el se?

[11] Nothing seens to be known of this naga but what we read here.

[12] ldentified by sone with Kusia, near Kurrah (lat. 25d 41s N, lon
81d 27s E.); by others with Kosamon the Juma, thirty mles above
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Al | ahabad. See E. H, p. 55.

[13] Ghochira was the nane of a Vaisya elder, or head, who presented a
garden and vi hara to Buddha. Hardy (M B., p. 356) quotes a statenent
froma Singhal ese authority that Sakyanuni resided here during the
ninth year of his Buddhaship.

[14] Dr. Davids thinks this may refer to the striking and beauti ful
story of the conversion of the Yakkha Al avaka, as related in the
Uragavagga, Al avakasutta, pp. 29-31 (Sacred Books of the East, vol. X,
part ii).

CHAPTER XXXV
DAKSHI NA, AND THE PI GEON MONASTERY.

South fromthis 200 yojanas, there is a country naned Dakshi na, [ 1]
where there is a nmonastery (dedi cated to) the bygone Kasyapa Buddha,
and whi ch has been hewn out froma large hill of rock. It consists in
all of five storeys;--the I owest, having the formof an el ephant, wth
500 apartnents in the rock; the second, having the formof a lion
with 400 apartnments; the third, having the formof a horse, with 300
apartments; the fourth, having the formof an ox, with 200 apartnents;
and the fifth, having the formof a pigeon, with 100 apartnents. At
the very top there is a spring, the water of which, always in front of
the apartnents in the rock, goes round anong the roons, now circling,
now curving, till in this way it arrives at the | owest storey, having
foll owed the shape of the structure, and flows out there at the door
Everywhere in the apartnments of the nmonks, the rock has been pierced
so as to formw ndows for the adm ssion of light, so that they are al
bright, without any being left in darkness. At the four corners of the
(tiers of) apartnments, the rock has been hewn so as to formsteps for
ascending to the top (of each). The men of the present day, being of
smal | size, and going up step by step, nanage to get to the top; but
in a fornmer age, they did so at one step.[2] Because of this, the
nmonastery is called Paravata, that being the Indian name for a pigeon
There are always Arhats residing in it.

The country about is (a tract of) uncultivated hillocks,[3] w thout

i nhabitants. At a very long distance fromthe hill there are vill ages,
where the people all have bad and erroneous views, and do not know the
Sramanas of the Law of Buddha, Brahmanas, or (devotees of) any of the
other and different schools. The people of that country are constantly
seei ng men on the wing, who cone and enter this nonastery. On one
occasi on, when devotees of various countries cane to performtheir
worship at it, the people of those villages said to them "Wy do you
not fly? The devotees whom we have seen hereabouts all fly;" and the
strangers answered, on the spur of the nmonent, "Qur wings are not yet
fully formed."

The ki ngdom of Dakshina is out of the way, and perilous to traverse.
There are difficulties in connexion with the roads; but those who know
how t o manage such difficulties and wish to proceed should bring with
t hem noney and various articles, and give themto the king. He will
then send men to escort them These will (at different stages) pass
them over to others, who will show themthe shortest routes. Fa-hien
however, was after all unable to go there; but having received the
(above) accounts from men of the country, he has narrated them

NOTES
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[1] Said to be the ancient nane of the Deccan. As to the various
marvels in the chapter, it nmust be borne in mind that our author, as
he tells us at the end, only gives them from hearsay. See "Buddhi st
Records of the Western World," vol. ii, pp. 214, 215, where the
description, however, is very different.

[2] Compare the account of Buddha's great stride of fifteen yojanas in
Ceylon, as related in chapter xxxviii.

[3] See the same phrase in the Books of the Later Han dynasty, the
twenty-fourth Book of Biographies, p. 9b

CHAPTER XXXVI

I N PATNA. FA-H EN S LABCOURS | N TRANSCRI PTI ON OF MANUSCRI PTS, AND
I NDI AN STUDI ES FOR THREE YEARS

From Varanasi (the travellers) went back east to Pataliputtra.
Fa-hien's original object had been to search for (copies of) the
Vinaya. In the various kingdoms of North India, however, he had found
one naster transmitting orally (the rules) to another, but no witten
copi es which he could transcribe. He had therefore travelled far and
cone on to Central India. Here, in the nahayana nonastery,[1] he found
a copy of the Vinaya, containing the Mahasanghi ka[2] rules, --those
whi ch were observed in the first Great Council, while Buddha was stil
in the world. The original copy was handed down in the Jetavana
vihara. As to the other eighteen schools,[3] each one has the views
and decisions of its own masters. Those agree (with this) in the
general meaning, but they have small and trivial differences, as when
one opens and anot her shuts.[4] This copy (of the rules), however, is
the nost conplete, with the fullest explanations.[5]

He further got a transcript of the rules in six or seven thousand

gat has, [ 6] being the sarvastivadah[7] rules,--those which are observed
by the comunities of nmonks in the Iand of Ts'in; which al so have al
been handed down orally fromnnaster to master w thout being committed
to witing. In the cormunity here, noreover, we got the Sanyuktabhi -
dhar ma- hri daya- (sastra),[8] containing about six or seven thousand

gat has; he also got a Sutra of 2500 gathas; one chapter of the
Parinir-vana-vai pul ya Sutra,[9] of about 5000 gathas; and the Mahasan-
ghi kah Abhi dhar na.

In consequence (of this success in his quest) Fa-hien stayed here for
three years, |learning Sanskrit books and the Sanskrit speech, and
writing out the Vinaya rules. Wen Tao-ching arrived in the Centra

Ki ngdom and saw the rul es observed by the Srananas, and the dignified
deneanour in their societies which he remarked under all occurring
circunmst ances, he sadly called to mind in what a nmutil ated and

i nperfect condition the rules were anong the nonki sh comunities in
the land of Ts'in, and nmade the follow ng aspiration:--"Fromthis tine
forth till | come to the state of Buddha, let nme not be born in a
frontier land."[10] He renmained accordingly (in India), and did not
return (to the land of Han). Fa-hien, however, whose original purpose
had been to secure the introduction of the conplete Vinaya rules into
the land of Han, returned there al one.

NOTES
[1] Mentioned before in chapter xxvii

[ 2] Mahasanghi kah sinply means "the Great Assenbly," that is, of

73



nmonks. When was this first assenbly in the tine of Sakyanuni hel d? It
does not appear that the rules observed at it were witten down at the
time. The docunent found by Fa-hien would be a record of those rules;
or rather a copy of that record. W nust suppose that the origina
record had di sappeared fromthe Jetavana vi hara, or Fa-hien would
probably have spoken of it when he was there, and copied it, if he had
been allowed to do so.

[3] The eighteen pu {.}. Four tines in this chapter the character
called pu occurs, and in the first and two |last instances it can only
have t he nmeaning, often belonging to it, of "copy." The second

i nstance, however, is different. How should there be ei ghteen copies,
all different fromthe original, and from one another, in mnor
matters? We are conpelled to translate--"the eighteen schools," an
expression well known in all Buddhist witings. See Rhys Davids
Manual , p. 218, and the authorities there quoted.

[4] This is equivalent to the "binding" and "l oosing," "opening" and
"shutting,"” which found their way into the New Testanment, and the
Christian Church, fromthe schools of the Jew sh Rabbins.

[5] It was afterwards translated by Fa-hien into Chinese. See Nanjio's
Cat al ogue of the Chinese Tripitaka, colums 400 and 401, and Nos. 1119
and 1150, columms 247 and 253.

[6] A gatha is a stanza, generally consisting, it has seemed to ne, of
a few, comonly of two, |ines somewhat netrically arranged; but | do
not know that its length is strictly defined.

[7] "A branch," says Eitel, "of the great vai bhashi ka school
asserting the reality of all visible phenonena, and claimng the
aut hority of Rahula."

[8] See Nanjio's Catal ogue, No. 1287. He does not nention it in his
account of Fa-hien, who, he says, translated the Samyukta-pitaka
Sutr a.

[9] Probably Nanjio's Catal ogue, No. 120; at any rate, connected with
it.

[10] This then would be the consummati on of the Sramana's being,--to
get to be Buddha, the Buddha of his tinme in his Kal pa; and Tao-ching

t hought that he could attain to this consummati on by a succession of
births; and was likely to attain to it sooner by living only in India.
If all this was not in his mnd, he yet felt that each of his
successive lives would be happier, if lived in India.

CHAPTER XXXVI |

TO CHAMPA AND TAMALI PTI. STAY AND LABOURS THERE FOR THREE YEARS
TAKES SH P TO SI NGHALA, OR CEYLON

Fol | owi ng the course of the Ganges, and descendi ng eastwards for

ei ght een yoj anas, he found on the southern bank the great kingdom of
Chanpa,[1] with topes reared at the places where Buddha wal ked in
medi tation by his vihara, and where he and the three Buddhas, his
predecessors, sat. There were nmonks residing at themall. Continuing
his journey east for nearly fifty yojanas, he cane to the country of
Tamal i pti,[2] (the capital of which is) a seaport. In the country
there are twenty-two nonasteries, at all of which there are nonks
residing. The Law of Buddha is also flourishing in it. Here Fa-hien
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stayed two years, witing out his Sutras,[3] and draw ng pictures of
i mages.

After this he enbarked in a | arge nmerchant-vessel, and went floating
over the sea to the south-west. It was the beginning of winter, and
the wind was favourable; and, after fourteen days, sailing day and
night, they came to the country of Singhala.[4] The people said that
it was distant (from Tamalipti) about 700 yojanas.

The kingdomis on a large island, extending fromeast to west fifty
yoj anas, and fromnorth to south thirty. Left and right fromit there
are as many as 100 snmall islands, distant from one another ten

twenty, or even 200 le; but all subject to the large island. Mst of

t hem produce pearls and precious stones of various kinds; there is one
whi ch produces the pure and brilliant pearl,[5]--an island which would
forma square of about ten le. The king enploys nmen to watch and
protect it, and requires three out of every ten such pearls, which the
col l ectors find.

NOTES

[1] Probably the nodern Chanpanagur, three niles west of Bagli poor
lat. 25d 14s N., lon. 56d 55s E

[2] Then the principal enporiumfor the trade with Ceyl on and Chi na;
the nodern Tam |l ook, lat. 22d 17s N., lon. 88d 2s E.; near the nouth
of the Hoogly.

[3] Perhaps Ching {.} is used here for any portions of the Tripitaka
whi ch he had obt ai ned.

[4] "The Kingdom of the Lion," Ceylon. Singhala was the nane of a

nmer chant adventurer fromlndia, to whomthe founding of the kingdom
was ascribed. His father was named Singha, "the Lion," which becane

t he nane of the country;--Singhala, or Singha-Kingdom "the Country of
the Lion."

[5] Called the mani pearl or bead. Mani is explained as neaning "free
fromstain,” "bright and growing purer." It is a synbol of Buddha and
of his Law. The nost valuable rosaries are nmade of manis.

CHAPTER XXXVI I |

AT CEYLON. RI SE OF THE KI NGDOM FEATS OF BUDDHA. TOPES AND
MONASTERI ES. STATUE OF BUDDHA | N JADE. BO TREE.
FESTI VAL OF BUDDHA' S TOOTH.

The country originally had no human inhabitants,[1] but was occupi ed
only by spirits and nagas, with which nmerchants of various countries
carried on a trade. Wen the trafficking was taking place, the spirits
did not show thensel ves. They sinmply set forth their precious
commodities, with [abels of the price attached to them while the

nmer chants nmade their purchases according to the price; and took the

t hi ngs away.

Through the com ng and going of the nerchants (in this way), when they
went away, the people of (their) various countries heard how pl easant
the Iand was, and flocked to it in nunbers till it becane a great
nation. The (climate) is tenperate and attractive, w thout any

di fference of summrer and winter. The vegetation is always |uxuriant.
Cultivation proceeds whenever nmen think fit: there are no fixed
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seasons for it.

When Buddha cane to this country,[2] wishing to transformthe w cked
nagas, by his supernatural power he planted one foot at the north of
the royal city, and the other on the top of a nountain,[3] the two
being fifteen yojanas apart. Over the footprint at the north of the
city the king built a large tope, 400 cubits high, grandly adorned
with gold and silver, and finished with a conbination of all the

preci ous substances. By the side of the top he further built a
nmonastery, called the Abhayagiri,[4] where there are (now) five

t housand nonks. There is in it a hall of Buddha, adorned with carved
and inlaid wrks of gold and silver, and rich in the seven precious
substances, in which there is an image (of Buddha) in green jade, nore
than twenty cubits in height, glittering all over with those

subst ances, and havi ng an appearance of solemm dignity which words
cannot express. In the palmof the right hand there is a priceless
pearl. Several years had now el apsed since Fa-hien left the |and of
Han; the nen with whom he had been in intercourse had all been of
regions strange to hiny his eyes had not rested on an old and faniliar
hill or river, plant or tree; his fellowtravellers, noreover, had
been separated fromhim sone by death, and others flowing off in
different directions; no face or shadow was now with himbut his own,
and a constant sadness was in his heart. Suddenly (one day), when by
the side of this imge of jade, he saw a nerchant presenting as his
offering a fan of white silk;[5] and the tears of sorrow involuntarily
filled his eyes and fell down.

A former king of the country had sent to Central India and got a slip
of the patra tree,[6] which he planted by the side of the hall of
Buddha, where a tree grew up to the height of about 200 cubits. As it
bent on one side towards the south-east, the king, fearing it would
fall, propped it with a post eight or nine spans round. The tree began
to grow at the very heart of the prop, where it met (the trunk); (a
shoot) pierced through the post, and went down to the ground, where it
entered and forned roots, that rose (to the surface) and were about
four spans round. Although the post was split in the mddle, the outer
portions kept hold (of the shoot), and people did not renove them
Beneath the tree there has been built a vihara, in which there is an

i mge (of Buddha) seated, which the nonks and conmonalty reverence and
| ook up to without ever becoming wearied. In the city there has been
reared al so the vihara of Buddha's tooth, on which, as well as on the
ot her, the seven precious substances have been enpl oyed.

The king practises the Brahmanical purifications, and the sincerity of
the faith and reverence of the population inside the city are also
great. Since the establishnent of government in the kingdomthere has
been no fam ne or scarcity, no revolution or disorder. In the
treasuries of the nmonkish conmunities there are many preci ous stones,
and the priceless manis. One of the kings (once) entered one of those
treasuries, and when he | ooked all round and saw the pricel ess pearls,
his covetous greed was excited, and he wi shed to take themto hinself
by force. In three days, however, he canme to hinmself, and inmmedi ately
went and bowed his head to the ground in the mdst of the nonks, to
show hi s repentance of the evil thought. As a sequel to this, he

i nforned the nonks (of what had been in his nmind), and desired themto
make a regul ation that fromthat day forth the king should not be
allowed to enter the treasury and see (what it contained), and that no
bhi kshu should enter it till after he had been in orders for a period
of full forty years.[7]

In the city there are many Vai sya el ders and Sabaean[ 8] nerchants,
whose houses are stately and beautiful. The | anes and passages are
kept in good order. At the heads of the four principal streets there
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have been built preaching halls, where, on the eighth, fourteenth, and
fifteenth days of the nonth, they spread carpets, and set forth a

pul pit, while the nonks and commnalty fromall quarters cone together
to hear the Law. The people say that in the kingdomthere may be

al t oget her sixty thousand nonks, who get their food fromtheir comon
stores. The king, besides, prepares elsewhere in the city a comon
supply of food for five or six thousand nore. \When any want, they take
their great bows, and go (to the place of distribution), and take as
much as the vessels will hold, all returning with themfull.

The tooth of Buddha is always brought forth in the mddle of the third
nmont h. Ten days beforehand the king grandly caparisons a |arge

el ephant, on which he mounts a nman who can speak distinctly, and is
dressed in royal robes, to beat a |arge drum and nake the foll ow ng
procl amati on: --"The Bodhi sattva, during three Asankhyeya-kal pas, [ 9]
mani fested his activity, and did not spare his own |life. He gave up

ki ngdom city, wife, and son; he plucked out his eyes and gave themto
anot her;[10] he cut off a piece of his owm flesh to ransomthe life of
a dove;[10] he cut off his head and gave it as an al nms;[11] he gave
his body to feed a starving tigress;[11] he grudged not his marrow and
his brains. In many such ways as these did he undergo pain for the
sake of all living. And so it was, that, having becone Buddha, he
continued in the world for forty-five years, preaching his Law,
teaching and transform ng, so that those who had no rest found rest,
and the unconverted were converted. Wen his connexion with the living
was conpl eted,[12] he attained to pari-nirvana (and died). Since that
event, for 1497 years, the light of the world has gone out,[13] and
all living beings have had | ong-conti nued sadness. Behol d! ten days
after this, Buddha's tooth will be brought forth, and taken to the
Abhayagiri-vi hara. Let all and each, whether nmonks or |aics, who w sh
to amass nerit for thensel ves, make the roads smooth and in good
condition, grandly adorn the | anes and by-ways, and provi de abundant
store of flowers and incense to be used as offerings to it."

When this proclamation is over, the king exhibits, so as to line both
sides of the road, the five hundred different bodily fornms in which

t he Bodhi sattva has in the course of his history appeared:--here as
Sudana, [ 14] there as Sanm;[15] now as the king of el ephants;[16] and
then as a stag or a horse.[16] All these figures are brightly col oured
and grandly executed, looking as if they were alive. After this the
tooth of Buddha is brought forth, and is carried along in the mddle
of the road. Everywhere on the way offerings are presented to it, and
thus it arrives at the hall of Buddha in the Abhayagiri-vihara. There

nmonks and |l aics are collected in crowds. They burn incense, |ight
| anps, and performall the prescribed services, day and ni ght w thout
ceasing, till ninety days have been conpl eted, when (the tooth) is

returned to the vihara within the city. On fast-days the door of that
vi hara is opened, and the forms of cerenonial reverence are observed
according to the rules.

Forty le to the east of the Abhayagiri-vihara there is a hill, with a
vihara on it, called the Chaitya,[17] where there may be 2000 nobnks.
Among themthere is a Sramana of great virtue, nanmed Dharma-gupta, [ 18]
honoured and | ooked up to by all the kingdom He has lived for nore
than forty years in an apartnent of stone, constantly show ng such
gentl eness of heart, that he has brought snakes and rats to stop
together in the same room without doi ng one another any harm

NOTES

[1] It is desirable to translate {.} {.}, for which "inhabitants" or
"peopl e" is el sewhere sufficient, here by "human inhabitants.”
According to other accounts Singhala was originally occupied by
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Rakshasas or Rakshas, "denbns who devour nen," and "beings to be
feared," nonstrous canni bals or anthropophagi, the terror of the

shi pwrecked mariner. Qur author's "spirits" {.} {.} were of a gentler
type. H s dragons or nagas have conme before us again and again.

[2] That Sakyamuni ever visited Ceylon is to ne nore than doubtful
Hardy, in M B., pp. 207-213, has brought together the |egends of
three visits,--in the first, fifth, and eighth years of his
Buddhaship. It is plain, however, fromFa-hien's narrative, that in

t he begi nning of our fifth century, Buddhism prevailed throughout the
i sland. Davids in the |last chapter of his "Buddhism ascribes its

i ntroduction to one of Asoka's missions, after the Council of Patna,
under his son Mahinda, when Tissa, "the delight of the gods," was king
(B.C. 250-230).

[3] This would be what is known as "Adam s peak," having, according to
Hardy (pp. 211, 212, notes), the three nanes of Sel esunano,

Samast akuta, and Samanila. "There is an indentation on the top of it,"
a superficial hollow, 5 feet 3 3/4 inches long, and about 2 1/2 feet

wi de. The Hindus regard it as the footprint of Siva; the Mhaneddans,
as that of Adam and the Buddhists, as in the text,--as having been
made by Buddha.

[4] Meaning "The Fearless Hill." There is still the Abhayagiri tope,
t he highest in Ceylon, according to Davids, 250 feet in height, and
built about B.C. 90, by Watta Gamini, in whose reign, about 160 years
after the Council of Patna, and 330 years after the death of
Sakyamuni, the Tripitaka was first reduced to witing in Ceylon;--
"Buddhi sm" p. 234.

[5] W naturally suppose that the nerchant-offerer was a Chinese, as
i ndeed the Chinese texts say, and the fan such as Fa-hi en had seen and
used in his native |and.

[6] This should be the pippala, or bodhidruma, generally spoken of, in
connexi on with Buddha, as the Bo tree, under which he attained to the
Buddhaship. It is strange our author should have confounded them as he
seens to do. In what we are told of the tree here, we have, no doubt,
his account of the planting, growth, and preservation of the fanmous Bo
tree, which still exists in Ceylon. It has been stated in a previous
note that Asoka's son, Mahinda, went as the apostle of Buddhismto
Ceyl on. By-and-by he sent for his sister Sanghanmitta, who had entered
the order at the sanme tinme as hinsel f, and whose hel p was needed, sone
of the king's female relations having signified their wish to becone
nuns. On leaving India, she took with her a branch of the sacred Bo
tree at Buddha Gaya, under which Sakyanuni had become Buddha. OF how
the tree has grown and still lives we have an account in Davids
"Buddhism" He quotes the words of Sir Emerson Tennent, that it is
"the ol dest historical tree in the world;" but this nmust be denied if
it be true, as Eitel says, that the tree at Buddha Gaya, from which
the slip that grewto be this tree was taken nore than 2000 years ago,
isitself still living inits place. W nust conclude that Fa-hien
when in Ceylon, heard neither of Mhinda nor Sanghamitta.

[7] Compare what is said in chap. xvi, about the inquiries nmade at
nmonasteries as to the standing of visitors in the nmonkhood, and
duration of their mnistry.

[8] The phonetic values of the two Chinese characters here are in
Sanskrit sa; and va, bo or bha. "Sabaean" is M. Beal's reading of
them probably correct. | suppose the nerchants were Arabs,
forerunners of the so-called Mornen, who still formso inportant a
part of the nmercantile community in Ceyl on.
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[9] A Kal pa, we have seen, denotes a great period of time; a period
during which a physical universe is forned and destroyed. Asankhyeya
denotes the hi ghest sumfor which a conventional termexists;--
accordi ng to Chinese cal cul ati ons equal to one foll owed by seventeen
ci phers; according to Thi betan and Si nghal ese, equal to one foll owed
by ni nety-seven ci phers. Every Mha-kal pa consists of four Asankhyeya-
kal pas. Eitel, p. 15.

[ 10] See chapter ix.
[11] See chapter xi.

[12] He had been born in the Sakya house, to do for the world what the
character of all his past births required, and he had done it.

[13] They could no nore see him the Wbrl d-honoured one. Conpare the
Sacred Books of the East, vol. xi, Buddhist Suttas, pp. 89, 121, and
note on p. 89.

[14] Sudana or Sudatta was the name of the Bodhisattva in the birth
whi ch preceded his appearance as Sakyanuni or Gotama, when he becane
t he Suprene Buddha. This period is known as the Vessantara Jataka, of
whi ch Hardy, M B., pp. 116-124, gives a |long account; see al so
"Buddhist Birth Stories,"” the Nidana Katha, p. 158. In it, as Sudana,
he fulfilled "the Perfections,” his distinguishing attribute being
entire self-renunciation and al ns-giving, so that in the N dana Katha
is made to say ("Buddhist Birth Stories,” p. 159):--

"This earth, unconscious though she be, and ignorant of joy or grief,
Even she by ny free-giving's m ghty power was shaken seven tines."

Then, when he passed away, he appeared in the Tushita heaven, to enter
in due time the wonb of Maha-maya, and be born as Sakyamuni.

[15] | take the nane Sama from Beal's revised version. He says in a
note that the Sama Jataka, as well as the Vessantara, is represented
in the Sanchi scul ptures. But what the Sama Jataka was | do not yet
know. But adopting this nane, the two Chinese characters in the text
shoul d be translated "the change into Sama." Renusat gives for them
"la transformation en eclair;" Beal, in his first version, "his
appearance as a bright flash of light;" Gles, "as a flash of
lightning." Julien's Methode does not give the phonetic value in
Sanskrit of {.}.

[16] In an analysis of the nunber of times and the different forns in
whi ch Sakyanuni had appeared in his Jataka births, given by Hardy (M

B., p. 100), it is said that he had appeared six tines as an el ephant;
ten tines as a deer; and four tinmes as a horse.

[17] Chaitya is a general termdesignating all places and objects of
religious worshi p which have a reference to anci ent Buddhas, and

i ncluding therefore Stupas and tenples as well as sacred relics,
pictures, statues, &c. It is defined as "a fane," "a place for worship
and presenting offerings.” Eitel, p. 141. The hill referred to is the
sacred hill of Mhintale, about eight mles due east of the Bo tree;--
Davi ds' Buddhi sm pp. 230, 231

[18] Eitel says (p. 31): "A fampus ascetic, the founder of a school
whi ch flourished in Ceylon, A D. 400." But Fa-hien gives no intimation
of Dharnma-gupta's founding a school



CHAPTER XXXI X
CREMATI ON OF AN ARHAT. SERMON OF A DEVOTEE.

South of the city seven le there is a vihara, called the Miha-vihara,
where 3000 nonks reside. There had been anpbng them a Sramana, of such
lofty virtue, and so holy and pure in his observance of the
disciplinary rules, that the people all surm sed that he was an Arhat.
When he drew near his end, the king cane to exanine into the point;
and havi ng assenbl ed the nmonks according to rule, asked whether the
bhi kshu had attained to the full degree of Wsdom|[1l] They answered in
the affirmative, saying that he was an Arhat. The ki ng accordingly,
when he died, buried himafter the fashion of an Arhat, as the regul ar
rul es prescribed. Four of five |le east fromthe vihara there was
reared a great pile of firewdod, which mght be nore than thirty
cubits square, and the sanme in height. Near the top were laid sandal

al oe, and other kinds of fragrant wood.

On the four sides (of the pile) they made steps by which to ascend it.
Wth clean white hair-cloth, alnmost like silk, they wapped (the body)
round and round.[2] They nmade a large carriage-frane, in formlike our
funeral car, but without the dragons and fishes.[3]

At the time of the cremation, the king and the people, in multitudes
fromall quarters, collected together, and presented of ferings of
flowers and incense. Wiile they were following the car to the burial-
ground, [4] the king hinmself presented flowers and incense. Wen this
was finished, the car was lifted on the pile, all over which oil of
sweet basil was poured, and then a light was applied. Wiile the fire
was bl azing, every one, with a reverent heart, pulled off his upper
garnment, and threwit, with his feather-fan and unbrella, froma

di stance into the mdst of the flanmes, to assist the burning. Wen the
cremation was over, they collected and preserved the bones, and
proceeded to erect a tope. Fa-hien had not arrived in tine (to see the
di stingui shed Shaman) alive, and only saw his buri al

At that time the king,[5] who was a sincere believer in the Law of
Buddha and w shed to build a new vihara for the nonks, first convoked
a great assenbly. After giving the nmonks a meal of rice, and
presenting his offerings (on the occasion), he selected a pair of
first-rate oxen, the horns of which were grandly decorated with gold,
silver, and the precious substances. A golden plough had been

provi ded, and the king hinmself turned up a furrow on the four sides of
the ground within which the building was supposed to be. He then
endowed the comunity of the nobnks with the popul ation, fields, and
houses, witing the grant on plates of nmetal, (to the effect) that
fromthat tinme onwards, from generation to generation, no one should
venture to annul or alter it.

In this country Fa-hien heard an Indian devotee, who was reciting a
Sutra fromthe pul pit, say:--"Buddha's al ms-bow was at first in
Vaisali, and nowit is in Gandhara.[6] After so many hundred years
(he gave, when Fa-hien heard him the exact nunber of years, but he
has forgotten it), "it will go to Western Tukhara;[7] after so many
hundred years, to Khoten; after so many hundred years, to
Kharachar;[8] after so many hundred years, to the land of Han; after
so many hundred years, it will cone to Sinhala; and after so many
hundred years, it will return to Central India. After that, it wll
ascend to the Tushita heaven; and when the Bodhi sattva Miitreya sees
it, he will say with a sigh, 'The al ns-bow of Sakyarmuni Buddha is
cone;' and with all the devas he will present to it flowers and

i ncense for seven days. Wen these have expired, it will return to
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Jambudvi pa, where it will be received by the king of the sea nagas,
and taken into his naga pal ace. Wien Miitreya shall be about to attain
to perfect Wsdom (and beconme Buddha), it will again separate into
four bows,[9] which will return to the top of nobunt Anna,[9] whence
they came. After Miitreya has become Buddha, the four deva kings will
again think of the Buddha (with their bows as they did in the case of
t he previ ous Buddha). The thousand Buddhas of this Bhadra-kal pa,

i ndeed, will all use the sane al ns-bow ; and when the bow has

di sappeared, the Law of Buddha will go on gradually to be

extingui shed. After that extinction has taken place, the life of man
will be shortened, till it is only a period of five years. During this
period of a five years' life, rice, butter, and oil will all vanish
away, and nen will becone exceedingly w cked. The grass and trees
which they lay hold of will change into swords and cl ubs, w th which
they will hurt, cut, and kill one another. Those anpbng t hem on whom
there is blessing will withdraw from society anmong the hills; and when
the wi cked have exterm nated one another, they will again cone forth,

and say anong thensel ves, 'The nen of former tines enjoyed a very
great longevity; but through becom ng exceedi ngly w cked, and doi ng
all law ess things, the length of our life has been shortened and
reduced even to five years. Let us now unite together in the practice
of what is good, cherishing a gentle and synpathi sing heart, and
carefully cultivating good faith and righteousness. Wen each one in
this way practises that faith and righteousness, life will go on to
double its length till it reaches 80,000 years. Wen Mitreya appears
in the world, and begins to turn the wheel of his Law, he will in the
first place save those anong the disciples of the Law |l eft by the
Sakya who have quitted their famlies, and those who have accepted the
t hree Refuges, undertaken the five Prohibitions and the eight
Abst i nences, and given offerings to the three Preci ous Ones; secondly
and thirdly, he will save those between whom and conversion there is a
connexion transmtted fromthe past.'"[10]

(Such was the discourse), and Fa-hien wished to wite it down as a
portion of doctrine; but the nman said, "This is taken fromno Sutra,
it is only the utterance of my own mnd."

NOTES

[1] Possibly, "and asked the bhi kshu," &c. | prefer the other way of
construi ng, however.

[2] It seens strange that this should have been understood as a

wr appi ng of the imense pyre with the cloth. There is nothing in the
text to necessitate such a version, but the contrary. Conpare
"Buddhi st Suttas," pp. 92, 93.

[3] See the description of a funeral car and its decorations in the
Sacred Books of the East, vol. xxviii, the Li Ki, Book XIX Fa-hien's
{-} {.-}, "inthis (country),"” which | have expressed by "our," shows
that whatever notes of this cremation he had taken at the tine, the
account in the text was conposed after his return to China, and when
he had the usages there in his mnd and perhaps before his eyes. This
di sposes of all difficulty occasioned by the "dragons" and "fishes."
The {.} at the end is nerely the concluding particle.

[4] The pyre served the purpose of a burial-ground or grave, and hence
our author wites of it as such

[5] This king must have been Maha-nana (A. D. 410-432). In the tine of
hi s predecessor, Upatissa (A D. 368-410), the pitakas were first
translated into Singhal ese. Under Maha-nana, Buddhaghosha wrote his
comment ari es. Both were great builders of viharas. See the Mahavansa,
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pp. 247, foll

[6] See chapter xii. Fa-hien had seen it at Purushapura, which Eite
says was "the ancient capital of Gandhara.”

[7] Western Tukhara ({.} {.}) is the same probably as the Tukhara
({-}) of chapter xii, a king of which is there described as trying to
carry off the bow from Purushapura.

[8] North of the Bosteng | ake at the foot of the Thien-shan range (E
H, p. 56).

[9] See chap. xii, note 9. Instead of "Anna" the Chinese recensions
have Vina; but Vina or Vinataka, and Ana for Sudarsana are nanmes of
one or other of the concentric circles of rocks surroundi ng nmount
Meru, the fabled hone of the deva guardi ans of the bow .

[10] That is, those whose Karnma in the past should be rewarded by such
conversion in the present.

CHAPTER XL

AFTER TWO YEARS TAKES SHI P FOR CHI NA. DI SASTROUS PASSAGE TO JAVA
AND THENCE TO CHI NA; ARRI VES AT SHAN- TUNG AND GCOES TO NANKI NG
CONCLUSI ON OR L' ENVO BY ANOTHER WRI TER

Fa- hi en abode in this country two years; and, in addition (to his
acquisitions in Patna), succeeded in getting a copy of the Vinaya-

pi taka of the Mahi sasakah (school);[1] the D rghagana and

Samyukt agama[ 2] (Sutras); and al so the Sanyukt a-sanchaya-pitaka;[3]--
all being works unknown in the | and of Han. Havi ng obtai ned these
Sanskrit works, he took passage in a |large merchantman, on board of
whi ch there were nore than 200 nmen, and to which was attached by a
rope a smaller vessel, as a provision agai nst danage or injury to the
| arge one fromthe perils of the navigation. Wth a favourabl e wi nd,
t hey proceeded eastwards for three days, and then they encountered a
great wind. The vessel sprang a | eak and the water canme in. The
nmerchants wi shed to go to the small vessel; but the men on board it,
fearing that too nany would cone, cut the connecting rope. The
merchants were greatly alarmed, feeling their risk of instant death.
Afraid that the vessel would fill, they took their bul ky goods and
threw theminto the water. Fa-hien also took his pitcher[4] and

washi ng-basin, with sone other articles, and cast theminto the sea;
but fearing that the nerchants woul d cast overboard his books and

i mges, he could only think with all his heart of Kwan-she-yin,[5] and
commit his life to (the protection of) the church of the |land of
Han, [ 6] (saying in effect), "I have travelled far in search of our
Law. Let me, by your dread and supernatural (power), return from ny
wanderi ngs, and reach ny resting-place!"

In this way the tenpest[7] continued day and night, till on the
thirteenth day the ship was carried to the side of an island, where,
on the ebbing of the tide, the place of the | eak was di scovered, and
it was stopped, on which the voyage was resunmed. On the sea
(hereabouts) there are many pirates, to neet with whomis speedy
death. The great ocean spreads out, a boundl ess expanse. There is no
knowi ng east or west; only by observing the sun, moon, and stars was
it possible to go forward. If the weather were dark and rainy, (the
ship) went as she was carried by the wind, wthout any definite
course. In the darkness of the night, only the great waves were to be
seen, breaking on one another, and emitting a brightness |ike that of
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fire, with huge turtles and other nmonsters of the deep (all about).
The nerchants were full of terror, not knowi ng where they were going.
The sea was deep and bottom ess, and there was no pl ace where they
could drop anchor and stop. But when the sky becane clear, they could
tell east and west, and (the ship) again went forward in the right
direction. If she had come on any hidden rock, there would have been
no way of escape.

After proceeding in this way for rather nore than ninety days, they
arrived at a country called Java-dvi pa, where various fornms of error
and Brahmani smare flourishing, while Buddhismin it is not worth
speaking of. After staying there for five nmonths, (Fa-hien) again
enbarked in another |arge nerchantnman, which al so had on board nore
than 200 nen. They carried provisions for fifty days, and conmenced
t he voyage on the sixteenth day of the fourth nonth.

Fa- hi en kept his retreat on board the ship. They took a course to the
north-east, intending to fetch Kwang-chow. After nore than a nonth,
when the ni ght-drum had sounded the second watch, they encountered a
bl ack wi nd and tenpestuous rain, which threw the merchants and
passengers into consternation. Fa-hien again with all his heart
directed his thoughts to Kwan-she-yin and the nonki sh conmunities of
the I and of Han; and, through their dread and nysterious protection,
was preserved to day-break. After day-break, the Brahmans del i berated
together and said, "It is having this Sramana on board whi ch has
occasi oned our m sfortune and brought us this great and bitter
suffering. Let us land the bhi kshu and place hi mon sone island-shore.
W nust not for the sake of one man all ow ourselves to be exposed to

such inmnent peril." A patron of Fa-hien, however, said to them "If
you | and the bhi kshu, you rmust at the sane time land me; and if you do
not, then you must kill ne. If you land this Sranmana, when | get to
the land of Han, | will go to the king, and inform agai nst you. The

king al so reveres and believes the Law of Buddha, and honours the
bhi kshus." The merchants hereupon were perplexed, and did not dare
i mediately to | and (Fa-hien).

At this time the sky continued very dark and gl oony, and the sailing-
masters | ooked at one another and made mi stakes. Moyre than seventy
days passed (fromtheir |eaving Java), and the provisions and water
were nearly exhausted. They used the salt-water of the sea for

cooking, and carefully divided the (fresh) water, each nan getting two
pints. Soon the whole was nearly gone, and the merchants took counse
and said, "At the ordinary rate of sailing we ought to have reached
Kwang- chow, and now the time is passed by many days;--nust we not have
held a wong course?" Imediately they directed the ship to the north-
west, | ooking out for land; and after sailing day and night for twelve
days, they reached the shore on the south of nount Lao,[8] on the
borders of the prefecture of Ch' ang-kwang,[8] and i nmedi ately got good
wat er and vegetabl es. They had passed through nmany perils and

har dshi ps, and had been in a state of anxious apprehension for many
days together; and now suddenly arriving at this shore, and seeing

t hose (well-known) vegetables, the lei and kwoh,[9] they knew i ndeed
that it was the land of Han. Not seeing, however, any inhabitants nor
any traces of them they did not know whereabouts they were. Sone said
that they had not yet got to Kwang-chow, and others that they had
passed it. Unable to come to a definite conclusion, (some of then) got
into a snmall boat and entered a creek, to look for sone one of whom
they m ght ask what the place was. They found two hunters, whomthey
brought back with them and then called on Fa-hien to act as
interpreter and question them Fa-hien first spoke assuringly to them
and then slowy and distinctly asked them "Who are you?" They
replied, "W are disciples of Buddha?" He then asked, "What are you

| ooki ng for anbng these hills?" They began to lie,[10] and said,



"To-norrow is the fifteenth day of the seventh nonth. W wanted to get
some peaches to present[11] to Buddha." He asked further, "What
country is this?" They replied, "This is the border of the prefecture
of Ch'ang-kwang, a part of Ts'ing-chow under the (ruling) House of
Tsin." Wen they heard this, the nerchants were glad, imediately
asked for (a portion of) their noney and goods, and sent men to

Ch' ang- kwang city.

The prefect Le E was a reverent believer in the Law of Buddha. \Wen he
heard that a Sramana had arrived in a ship across the sea, bringing
wi t h hi m books and i mages, he i medi ately came to the seashore with an
escort to neet (the traveller), and receive the books and inmages, and
took them back with himto the seat of his governnent. On this the

nmer chants went back in the direction of Yang-chow [12] (but) when
(Fa-hien) arrived at Ts'ing-chow, (the prefect there)[13] begged him
(to remain with hin) for a winter and a sumer. After the summer
retreat was ended, Fa-hien, having been separated for a long time from
his (fellow)nasters, wished to hurry to Ch'ang-gan; but as the

busi ness whi ch he had in hand was inportant, he went south to the
Capital ;[14] and at an interviewwith the nasters (there) exhibited
the Sutras and the collection of the Vinaya (which he had procured).

After Fa-hien set out from Ch' ang-gan, it took himsix years to reach
Central India;[15] stoppages there extended over (other) six years;
and on his return it took himthree years to reach Ts'ing-chow The
countries through which he passed were a few under thirty. Fromthe
sandy desert westwards on to India, the beauty of the dignified
deneanour of the nmonkhood and of the transforning influence of the Law
was beyond the power of |anguage fully to describe; and reflecting how
our masters had not heard any conpl ete account of them he therefore
(went on) without regarding his ow poor life, or (the dangers to be
encountered) on the sea upon his return, thus incurring hardshi ps and
difficulties in a double form He was fortunate enough, through the
dread power of the three Honoured Ones,[15] to receive help and
protection in his perils; and therefore he wote out an account of his
experiences, that worthy readers mght share with himin what he had
heard and sai d.[15]

It was in the year Keah-yin,[16] the twelfth year of the period E-he
of the (Eastern) Tsin dynasty, the year-star being in Virgo-Libra, in
the sumrer, at the close of the period of retreat, that | met the

devotee Fa-hien. On his arrival | lodged himwith nyself in the winter
study,[17] and there, in our neetings for conversation, | asked him
agai n and agai n about his travels. The nan was nodest and conpl ai sant,
and answered readily according to the truth. | thereupon advi sed him

to enter into details where he had at first only given a sumary, and
he proceeded to relate all things in order fromthe beginning to the
end. He said hinself, "Wen |I | ook back on what | have gone through
nmy heart is involuntarily noved, and the perspiration flows forth.
That | encountered danger and trod the nost peril ous places, w thout
t hi nki ng of or sparing nmyself, was because | had a definite aim and
t hought of nothing but to do my best in my sinplicity and

strai ghtforwardness. Thus it was that | exposed ny life where death
seened inevitable, if | might acconplish but a ten-thousandth part of
what | hoped." These words affected me in turn, and | thought:--"This
man i s one of those who have sel dom been seen fromancient tinmes to
the present. Since the Geat Doctrine flowed on to the East there has
been no one to be conpared with Hen in his forgetful ness of self and
search for the Law. Henceforth | know that the influence of sincerity
finds no obstacle, however great, which it does not overcome, and that
force of will does not fail to acconplish whatever service it

undert akes. Does not the acconplishing of such service arise from
forgetting (and disregarding) what is (generally) considered as
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i mportant, and attaching inportance to what is (generally) forgotten?
NOTES

[1] No. 1122 in Nanjio's Catal ogue, translated into Chinese by
Buddhaj i va and a Chi nese Sramana about A.D. 425. Muhi sasakah neans
"the school of the transformed earth,” or "the sphere w thin which the
Law of Buddha is influential." The school is one of the subdivisions
of the Sarvastivadah.

[2] Nanjio's 545 and 504. The Agamas are Sutras of the hinayana,

di vided, according to Eitel, pp. 4, 5, into four classes, the first or
Di rghaganmas (| ong Agamas) being treatises on right conduct, while the
third class contains the Sanmyuktagamas (m xed Agamas).

[3] Meaning "M scell aneous Coll ections;" a sort of fourth Pitaka. See
Nanjio's fourth division of the Canon, containing |Indian and Chi nese
m scel | aneous works. But Dr. Davids says that no work of this nane is
known either in Sanskrit or Pali literature.

[4] W have in the text a phonetisation of the Sanskrit Kundi ka, which
is explained in Eitel by the two characters that follow, as="washing
basin,” but two things evidently are intended.

[5] See chap. xvi, note 23.

[6] At his novitiate Fa-hien had sought the refuge of the "three
Preci ous Ones" (the three Refuges {.} {.} of last chapter), of which
t he congregation or body of the nonks was one; and here his thoughts
turn naturally to the branch of it in China. H's words in his heart
were not exactly words of prayer, but very nearly so.

[7] Inthe text {.} {.}, ta-fung, "the great wi nd,"=the typhoon

[8] They had got to the south of the Shan-tung pronmontory, and the
foot of nmount Lao, which still rises under the same nanme on the
extreme south of the peninsula, east from Keao Chow, and having the
district of Tsieh-mh on the east of it. Al the country there is

i ncluded in the present Phing-too Chow of the departnment Lae-chow. The
nane Phing-too dates fromthe Han dynasty, but under the dynasty of
the After Ch'e {.} {.}, (A D. 479-501), it was changed into Ch' ang-
kwang. Fa-hien may have |ived, and conposed the narrative of his
travel s, after the change of name was adopted. See the Topographica
Tabl es of the different Dynasties ({.} {.} {-} {.-} {-}), published in
1815.

[9] What these vegetables exactly were it is difficult to say; and
there are different readings of the characters for them WIIlians'

Di ctionary, under kwoh, brings the two nanes together in a phrase, but
the rendering of it is sinply "a soup of sinples.” For two or three
col ums here, however, the text appears to nme confused and inperfect.

[10] | suppose these nen were really hunters; and, when brought before
Fa- hi en, because he was a Sramana, they thought they would please him
by saying they were disciples of Buddha. But what had disciples of
Buddha to do with hunting and taking life? They were caught in their
own trap, and said they were | ooking for peaches.

[11] The Chinese character here has occurred twi ce before, but in a
di fferent nmeani ng and connexi on. Renusat, Beal, and Gles take it as
equivalent to "to sacrifice." But his followers do not "sacrifice" to
Buddha. That is a priestly term and should not be enpl oyed of
anyt hi ng done at Buddhi stic services.
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[12] Probably the present departnent of Yang-chow in Keang-soo; but as
| have said in a previous note, the narrative does not go on so
clearly as it generally does.

[13] Was, or could, this prefect be Le E?

[14] Probably not Ch'ang-gan, but Nan-king, which was the capital of
the Eastern Tsin dynasty under another nane.

[15] The whole of this paragraph is probably Fa-hien's own concl usion
of his narrative. The second half of the second sentence, both in
sentiment and style in the Chinese text, seens to necessitate our
ascribing it to him witing on the inpulse of his own thoughts, in
the sane indirect formwhich he adopted for his whole narrative. There
are, however, two peculiar phraseologies in it which mght suggest the
wor k of another hand. For the nane India, where the first [15] is

pl aced, a character is enployed which is sinilarly applied nowhere

el se; and again, "the three Honoured Ones," at which the second [15]
is placed, must be the same as "the three Precious Ones," which we
have net with so often; unless we suppose that {.} {.} is printed in
all the revisions for {.} {.}, "the Wirld-honoured one," which has
often occurred. On the whole, while |I accept this paragraph as
Fa-hien's own, | do it with sone hesitation. That the foll ow ng and
concl udi ng paragraph is from another hand, there can be no doubt. And
it is as different as possible in style fromthe sinple and
straightforward narrative of Fa-hien

[16] There is an error of date here, for which it is difficult to
account. The year Keah-yin was A D. 414; but that was the tenth year
of the period E-he, and not the twelfth, the cyclical designation of
whi ch was Ping-shin. According to the precedi ng paragraph, Fa-hien's
travel s had occupied himfifteen years, so that counting fromA. D.
399, the year Ke-hae, as that in which he set out, the year of his
getting to Ts'ing-chow woul d have been Kwei-chow, the ninth year of
the period E-he; and we might join on "This year Keah-yin" to that
par agraph, as the date at which the narrative was witten out for the
banboo-tabl ets and the silk, and then begins the Envoy, "In the

twel fth year of E-he." This would renove the error as it stands at
present, but unfortunately there is a particle at the end of the
second date ({.}), which seens to tie the twelfth year of E-he to
Keah-yin, as another designation of it. The "year-star" is the planet
Jupiter, the revolution of which, in twelve years, constitutes "a
great year." Wether it would be possible to fix exactly by

mat hemati cal cal culation in what year Jupiter was in the Chinese

zodi acal sign enbracing part of both Virgo and Scorpio, and thereby
help to solve the difficulty of the passage, | do not know, and in the
meantime nust | eave that difficulty as | have found it.

[17] W do not know who the witer of the Envoy was. "The wi nter study
or library" would be the name of the apartnent in his nonastery or
house, where he sat and tal ked wi th Fa-hien.
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